Written to „ 3 
His RorAL Hic HNESss the 
Duke Regent of France. 


ww 


© 
— 


AxcusIs6r of CAMBRAY. 


— _ S s 1 2 


Made Engliſh from the Pa 
is N ES * 3 i = — — : — — 1 2 — 
r | | 


—— 


Printed for the Author. Mpccxx. 


4 


Viet 


hl 


1 


A > 
Li 
2 + 
* 


, 


L 7 
8 | * 
* 


* 


a 


9... 


5 . 
is 
£X 93 


> 


— 


* 9 & 2 r 2 
Nee Matt SE * 
1 fark 


2 


20 


U * 
* 
* 
. - 
4 PY Ys 
= 
SHY 
2 e 
at ; 
1 * a 
4 4A 
. d i 
$4 
Cm 
> 
Hb „ i 
: 25 4 7 
> * - ns 
* * 
8 2 
a * 
oh F 
2 ** 
18 
3 
| wo. 1 
* 


3 
5 
* 
* 
7 
14 
1 
>a I 


* 
< 


* 


3 


fo 


WV 


kb) 


* 


£ 


* 
* 


— — 
** 
r 


* 5 = 
% 8 
* 


* 


©, 
þ” a „ 


* 


63 
*. 


— 45 


* 


> 


ly TY 9 


* 


* 


* v 


” x 4, 
zo 
go 
* . D 
# A" 
* 
4 
* 
w * 
10 
* 
* 1 
vi 
Py] * 
5 "1 Cn. wi 
* 
1 . 


* 


* . Way. Jag SEAS AI „ 


1 "ns * "26 
> 3 0 

12 
* 8 oo 


8 
1 


e 


* 


ug 


AV I NG fre- | 
Ef had the. Ho- 7 


uur conver bug 


| 10 with. Tau: upon the O. 
ad Pagel. contained in the | 


av 
= * 22 

* 6 OPS. 1 

— : GY 


. 


0 
* 
8 

e { IS £ 


— of 523 uftriof 
 AuraoR aud hig V ork: 
Pe Wanted an e 0 


3 uncummon Merit an 
Penetration in Philofophif 
Studies as well ar in d 
ther Sciences, being full 
convinced that. a fitter P 
tron for 'this Performa 
ithan Tour ſelf could not 
Wes in Et: learned e 2 
E 


2 


Ee DICATIO, 
Tour , Glodneſs' is 


9 02 0 . — ; ww 
, 100 NT 5 
why po Jab ſcribe myſelf 
fue ur fl Attachment,” 
cet | 


| is 


; — 
1 
gene F: ö 
| 8 a — 
\ — — 1 4 * 28 1 
; 
 YourHonbars 3 
8 6-4 4 4 
8 | g . N ee 


mot We nth 
me Mutat nd. 
a moſt devoted Seryanr, | 


FE 


: * 1 2 : 
c Js * y 
* 4 * * A 
182 N 5 - s 2 2 : 
l  % © F, 2 I — K - >, : y * N 
4 ” J > th % = S. % 1 * * 4 x OS. > a 8 A 

* * | 

* 


— 


wh, 
4 * 
LE 
* 
3 
4 
* 
k 


= 


1 2 


# 
: 
* 
# 


54 
* i 
ks by o * 
£ 4 
RY 
I 5 
5 * -& 4 - 
** © Ag 
w 2 . 8 
3 "I E, * 
8 F * 7 *. 
- 
ww 7” 
& & . 7 
3 
5 4 p 
FR 
. 4 
Ms a 
» 4 * 0 
* ö 
r FL * , 
* * — 
45 
. 
* * 1 bd x 
* 1 by 
ar 1 , 
7 . i 
i * 
* * 
r 
1 a. « F 
. 71 . i 
* 
. P 
- 2 * 
$A 7 _ 3 * 
n 
4 
— 3 
9 , 
P WA 
* mY 


"4 0 : 


His ROYAL HIGHNESS: 
THE 


DUKE REGENT 


FRANCE. 
May it plede Tour Wha 


25 << . was 
Be graciouſly plea- 
fed at the ſame time, to 
acquaint me, That the 
Birth of ſome of theſe Let- 
tert was due to you, and to 
grant me the Honour of 
laying them in this — 
manner at Lour Feet. 


Ion A 4 N HAT 


mary. _ ets dene 
than 8 few then: f 


ruſt⸗ Naur Hubs 


S Tn deep Sciences 
therein contained are ſo 
Tt |< 1 . much 


A 


mine me to " hip thaakole 
to YourHratuxess toc; 


en conc of 


— | 
. a — i = 
_—_— Your" Hee — 
dent EN iments, pore | 
bosB . Illu ſtri⸗ 
bx reat Rank 
n there 
1 8 * ee aged oſt 
8 AA b tion, 3 
0 IGN EI t hichY . G 
ch ＋ l Ur 
HO A * had: 
bac 


* 
* 
- 


* 2 - * 
4 n : \ 
Pg ; 3 * 
— 
1 f 1 
—— tw. 3 L 
* 


: as , 
4 


| n 9 YL ERIN % 4 
1 > * J 7 1 7 a P * Y 8. 3 * 25 
7 BA 


v—_—_ — 


Dzp1icaT1ON 


58 k 
Is 


IN 1 obedient Serwant, 


Welk by highly 1n- 
YourHie HNESs 


8 oo wk £& 7 
8 7 2 * 
171 1 
” b4 : F ” hg 8 1 > 
> - £% p- wi 12 1 2 


: 
$4 If 


A 


tis moſt per- 
noble : 


þ4 
«2 * 
Lo [EW 
Fel 9. 


„e 


* 


The angaest 


rhe CR 1 Huimftif n 
like: int 5 —.— 7 
alcvays 10 diſappearance forget 
itſelf beft Fheſ ore that Immenſa ll. 
Bus when be e reflecis Ad 


alen, l 
5 fly away. from G2 
« betngamoontby ta be tht 
End h Laue. And thut 
| ing: together Ins tum Litile: 
ne wr 9910 his e dea po 
ST 1 


1 


men 4 Hal 


2 h = ö 2 | himſelf x —— 
Bride. ors the\Eoils and Plea-: 
dranſctory; Life. ap. 
eos fri D manyl. _ 
uf De. 64 1. Hie we, 

| grand: Adwuerſities for zohol 
9 4% 1 00 and. 


Great ef 

r naother nd, than to male 
his Fellow Creatures d, by 
imitatiug. Gods: Com munica- 
3 hate wer hap- 
dens he ue ee it the beſt, 
lecauſe fie 8 
Mill. ꝛoluch regulates and diſ- 
10 * all things with Miſdom; 


cad 


. 


* 
1 
eli 
to 
ul | 
I: 
94; 
5 
01 
ed 
It 
He 
115 
te: 
un 
MM | 


T” 0 


The RRE rac 
and that Love ſoſtens all his a 
Pains, and turns his Hprrotos 
imo foy. He loves all other 
pineſs. He doth not thin him. 

elf an Independent Being, 

Created for his otun Sake," but 

4 very Small Parcel of an All, 

Member of tbe ſame Family, 
_ whoſe general Good he ought 'to 

prefer to his\own private Inte 
lief of what Religion teaches us, 
nerbus in his whole 2 
8 An 


The PRRNHA CE 
and peacable in all his Under-, 
| talings. nnn iis een 
„ Vnlelief on. the contrary de- 
Fl deſtroys in Man all t hoſe rea 
„ Sentiments and generous Ideas. 
„i cauſes him to. refer all to 
bmſelf. He loves and eſtcems 
4 10 Body, but in as much as 
they are {ubſervnent to; his un- 
ruly Paſſions... 2 Ce- 
% NLrergſity, al other Virtues, 
Fo and. amiable, 0 ubſrft 20 longer 
Love is continuallyup in Arms 
againſt that of his Neighbour. 
The Happineſs of one e Man, 


cauſes 


cauſes: the Unhappineſs of \ 0 
* and. Ambition, *CAs\| 
fy, Hatre — — uncl 
den Life: uncom artable, Saal 
appears to us but & ſad Ricture, 
4 gener x Con 


fuſlon, u mon- 


. 


— 


ſtrous Medien of contram and 
inconſitent: Fuſſinns; und be 
 Expettation vf another Life, 


doſulh males it bear patiently er 
the Adisſartunss of this, ma 
thing #nknown: to the Unbe- ſw 
licver. His transient Pla. eo 
ſures are continually di usb d 
bythe. troulleſome Ir thut 
haunts him, That poſſibly there ſr. 
may be a future Stare. And] 
INTL 1 


The PR BHR 


he tal Drffruction of what: 
ge deam tu him; that ſelf 
hic h in his 1dol, and to whichs 
e ſacrifices. all. What a Dif- 
erence \betrorxt thoſe tuo H 
ems! What Compariſon be- 
ween the Pictures of the Righ-+ 
eous and the Vnbelicver Af 
f charming, and «pleaſing. 
e TEM 1 art n 


rr 


10 
of 
... 


* 2 K * . . 5 0 
* > 7 - 4 £ = q , 
* — 2 : * N » k 
- * . = #F Fs ” ww 3 ** 4 © S3 .4 


4 01-4 But 


— 


* — — . 
3 Us —— . 4 N 
— . — « — — 


| 
[ 
' 
{ 
f 
1 


y lovely and comfortable ; The 


monſtralle. There are tw 
ways of proving them. On 


The PREFACE: 
FWiſdom; his Truths are nut on 


are moreover evident. and de 


ments, too reſin d and intricate 


. 4 oe. Lemonſtu £015 


may con vict the Underſtand 
ing hy their Emwidence 5 bt 
the Will @ neither amendid no 
alter d by them.. NA U ON N 

* There are another ſort Off 07 


Soul of Man; Give him a Taf. 
of Truth at the very Sight 
it, and which unite clcat 
Mark, | Know: 


E. 


f 


The PREFACE. 
Knowledge and noble Paſſions. 
Such is the Charucker of the fol. 
CB [07:57 ng Lertets. db N 5 dbere 
eeritten by a Prelate who endea- 
I vour d to make Men at the 
ſame time Chriſtians and Phi- 
oo hers: No leſs 4 Der- 
Vr 17ance could have been ac- 
ceptablo to thaſe they were di- 
rected to- The 


PRINGE ch was the Occa- 
fon of forme of theft LETTERS, 
Poſſeſed that Superiority of 
Knowledge and Cenius, which 
oſrender'd uſeleſs all other Helps 
th Demonſtrations purely Me- 
fit aphy/icale” They could not 


 offfeſcape his penetrating Eye. 
calf here was need of Proofs ca- 
Jt pable 


UlesRNR mace 


able iutereſting a . 
ps gh he more con- 
vincing. as they are ſim mple, | 
open,. cofiinting Prot 3 Jl 
Jay, whoſe Evidence 1 no tu 
obſcured. by attacking. them, | 

brch Men: een [ups e true” 


G 


in the lottom and ſecret Corners 
of their. Hearts, whilſt their 
Underſtanding labour sin. vin | & 
to. dowbpt of inn 
Nu 15 the | true Import o FE 
this Treatiſc. Retr het be 7 


F ENELON., 


« f. 
* * 
e * 


Fe Va 


Gp 28 e e . 


"HS 2s t 245 IS 22 3 RIF 2 


KJ 4 : Liv * ＋ E R 4 AS. | 
f the Brin of aGod; © Fr Walk p 
"" worthy © Him; 1 an of the True 
2 Gel 13808 N . "—_ 1. 


A Proof of the Ye vin. WRT ets nece ary 

40 Salvation, wt ought to ſub jeSt to dhe 
Toke of Faith the Meal aud e ate, 

. without Examination, .. RAE 

* AI 1 

There is a God infinitely Pen et, who. bas 
| Cranes the OW pag. 14. 


A be 7775 i 
Chriſtianity enty, © is a Worſhip worthy of 
Cod, or becoming bim. pag. 17. 


* 1 ric! be UI. 
Nome but the Cutpolick Church tau teach this 
orſbip, in a Manner proportion d to the 
Occafi ons of all Mankind. pag. 21. 


EY © Ler- 


'CVOVONC 3042702 
SGN 95 | I, W ARID. YAY 


Ol 


Concerning the. Walks God," the 
rr fo "and the 


Free Will of Ma "pag. 31 


Crap: I. 
The inſfinitely perſeti r doth ve. RO e a 
r from all intelligent 80 


Pag 3% 


„ Quas. II. EINE F 
The Sour nd Man #s 22 ag. 5 
| : G 4 
of the Faee-WitL of Man. pag. 72. 
099 99000099000590500 1 
| LETTER III. 8 
Concerning Gop and * LIGION. 


pag. 102. 


The Saen, of a Main, who within Hin m- 
ſelf examines what he ought to Believe con- 
ceruing Religion. pag. 103, 


CHAP. 


40 . My En. IS N 1 — . . 


{ / Mr gs, 1 1 2 7 pag: 9 
be | Cnxy. n. De | 
be Mr Own Boor, and of ak mus 
1. : * Ars. 

| Cray. III. 


pf th: Power which has form'd My Body, 
and made By 6 ny Ca pag. 127. 


* : CHAP. IV. 
| aneh due 19 ths Power. Pag ys 
73 | @ - 0 
File Reign of the Jews, and oe the Meſſias. 
2, | 5 * ; 
Cnap. VI. "Roy 
3 be Chriſtian * pag. 153 


/ a 
— + * +, © - . - "3 = #, + - 
wet * 4 ; 93 
4 * 2 " ng ; 
= Y "4 o ; — ks 4 
LETTER 


2. Upon the Mea of an Infinite Being, 
„and of the Liberty God was at, 
on- of Creating, M not Creating the 
z. World. pag. 175. 
. QukRr 


— 2 was I* Sx wy — 8 
— ny 
r a * — * 8 
F ES A ag 2 oat ac GL. as . 


* = * 
Þ — 
reer 


Remarks of the Tauer, By Way of Aj 


Uo 
Up Ont'r e of Creating, or Dor Of 
ting the World. p. 1 


2 9 oss * 383 
Ry - <p 1. ET TER V1 K 1 | - 
Concerning the Truth of Religion, a ; 


as Pradtice. MANY Pag. 181] 


o 


6 0 "4 4 * * x 4 5 © + 23 T v - 


— 5 


pendix. „ 3 Pag. 19 


bd 


The Abbot 4 Fenelon! O Leak: 10 the Ti 
ſtator, | 


Pri va te e Thobgfie ts 


„ 
EE LIGTO N, 
19 in ſeveral _ 

A L ETTER S. 


LETTER J. 


Df the Being of 4 Cod: Of 
the Wor ſhip worthy of Him; | 
and 72 8 iy True "Church. 


e 


Wo — 


no hare made the 
FQ y for the length of f 

= © * your two Letters; they have 

both Edified and Moved me: 

rival Perceive in em the moſt extenſive Can- 4 

B dour 


u my 
EE 
cloly'd. 


10 1 requires A0 
Hand-; yet; e f thoſe Fly 
Bigots, who. ſtart a W and af | 
Scandaliz d at every Trifle : Lam alwg 
ready to examine. into any Syſtem, or | 
hear any Obje&ious. propos d: It wou 
be impoſſible ole 2 thing 
if Perſons gealous for Neben did neh 
freely, and Without fear of ſiniſter 1 
pretations icate to each other th 
captious Arguments by which ſome 
— to Fareed. it. What makes m 
e Y, is, That I perccive you: Wrox 
when under a feaveriſh Indiſ 
was in the lame Condition when 
your Letter, which has yet left me ve off 
Weak: My Fhyſicians forbid me af 
Things 1 require Application Mus 
Mind; yet, I cannot ſee, Which way ur 
is poſſible o Anſwer Jou: Without wi * 
ting a Whole Volume: Why can t 1h 
in your Cloſet with you, and in ,pertel 
Health inpertranſito medio as the Schod 


e it, But 18 as J hope, on th 
"mendin! 


ben 1 — — 


' 9's "RA ea b Capacity,” 
hom FF have 2 1 85 * Bu © abl 5 ol 


ch! from what it contains 1 own; That 
i 1 | Syſte : FE ofa ſeems to me eaſily 
eert s ſoon as it is attack d 

| any Side, it's pretended-Chain breaks 


00 ander. According to chat Philoſopher, 
70 Men, (one of which ſays Er; the 
ther Nb : The one is in the Wrong, the 
ther in the Right; The one is 2 Villuin, 
he other a very Hermon Good” Man) are 
ur one individual Phis is what 
defy any Man in hs right Senſes 
o believe true in Practice. Tie Set 
f Spizoffts therefore are a Sect of  Lyars, 
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ick groſs de ee n 
Lark to He em under 2 17000 
ity which" propofeth' ! eg to em, 
s the Subject of their But let 
op obferve twOo Thin} 00 9 4 That 
be moſt Hartote and de Ondexſtand- 


pee e mar 8 
Ind that which enabfes 
2 ttom of it, and RES 

Ulﬀibticrics that may cloud that Pruth, 
nich ran bien in it ſelf It is not 
eceſlaty that every Clown ſnou'd appre- 
end Religion; fo Well as to auſfwer and 
ſear tip all ci Diffcuftie which Pride 
r the Paſfions caft abotit it. Ir is ſuffi- 
ent, fat the! Unleari'd believe what 
rue, upon à true Argument; thou! 

| I qa but implicitly HOWS To Him. If 
von 


vou reaſon with a Husbandman about de 
the plaineſt Subjects of Agriculture; youllMWſar 
certainly puzzle him, he will not be able of 
to anſwer you; but fot all that, yea 
mall not put him out of his tight WA 
and hell continue to ploughꝭ and n anus 
his Lands ini the ſame certain: Method do 
This is the Caſe of the Unlearn'd; as va 
Kelig ion. % vine) Hao 
ime ſin 


29 one muſt reach eu 
ry Thing, and at the ſame Time mal 
2 Comprehenſion of the two Oppoſi 
Extreams of Mankind. One —_ 45 1 
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upon RZ IG 13 
derſtood bhriathe Hlliterate; and at the 
ame time Confate the bold: Critic iſms 
of Men ny ory ul: Uſe! of — — 
parts againſt Truth. 1; can at preſenr 
give —— and defective 
t dea of that Plan; but hat I [ſhall lay 
vate Le, is without any Conſequence; 
you'll eaſily conceive more of it than 
what I can ſet down in a ſeẽ Lines; and 
ſee here rather a Table of Contents 
than an Explanation of the Argument... 
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There is a God infinitely Perf 
ek Credited the Univerſe,” 
ams. 5 12¹ 8 27 
1 e er peng cn 
„ and ce de of + Prejudis 
ces, My 18 3 — without £ Reafoning "the 
Power and Wiſdom of the Cregtof 
which ſhites in all his Works. H the mo! 
earned Man "oppoſes * this Truth, 1 
mall not enter iaro an Argument with 
him; 1 ſhall only defire' öf him the Li- 
berty to o Suppe That à Storm haz 
caſt him on 4 Deſart ile; where he finds 
a Houſe of the beſt Architecture, richly 
Furnifh'd, adorn'd with Pictures 8 ute 
greateſt Maſters: he goes into a Ved 
where 
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here he finds: a numerous Collection of 
ulax Cloſes uo0-hnepore with ag Man 
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ich his-ptmoſt;Endeayours ever to ſa- 
isfy himſelf, That fo vaſt a Number of 
Stones, ſo'artfally diſpoſed, the rich Fur- 
'{Wniture ſo aptly contrived,. ſo well pro- 
portion'd to- the Structure, and decently 
placed; That thoſe" Pictures which 1 
finely. imitate Nature, thoſe Books 
which ſe exactiy treat upon the moſt 
ſublime Subjects and Sciences were only a 
pure accidental Combination: That in- 
genious Man may perhaps find out ſoy 
dis 1 to, maintain the Speculatyy 
che Part khis abſurd Paradox But in 
on Practice hell find it impoſſible ro enterr 
oli rain any doubt about the Induftry. that 
Ii dines cue in that Building. 1fhe ſhou g 
Li maySwear he believes his on Conſcience. 
has That Jzcapacity. od Doubting, is rightly 
ade calld a ul S ben: And here you 
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hy may in a manner,/ſee-the utmoſt Limits 


the of Human Reaſon; it can go no farther. 
1dy This Compariſon demonſtrates, how we 
1.10 | | cannot 


15 Private Thorn. 
cannot but be convine'd: of the Being of 
2 Cod, —— WE + look — this: ra 


The difference between a Philoſopher and | 
24 Labourer conſiſts in this, that the latter 
doth immediately embrace and follow Ml -- 
with Simplicity that 5 ſtrikes his, 
Eye- Sight; whereas the Philoſopher, ſe- -* 
duced by his vain Prejudices, employs - 
all the Subtlety of. his Reaſoning to con-. 
found his own Reaſon. Behold then and 
ſee here the Being. of a God: ſet᷑ in its tru 
eſt Light for evef᷑y one in his on Senſes 
who is intent, and free of Pride and Pal. 
ſion, far from having Sccaſſon ford 
Reaſoning; all: he has to fear is his fub- 
tle Reaſon; he has 9 anle t0 
meditate for rhe find God at th i. 
ſight of the Univerſe, t arte Rye ch 9 
Watch maker preſent at the fight of 4 


Watch, of. the Axehitect, "when he ſec 
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the Chriſtian 1 
7 Part 4s, The Love God. 0 
Lee were grounded on the-Fegv. - 

Kt; (94 d, whe: were to be appeaſed 


Apence of ſolema Adorarions, Pray- 
5. and, Offerings. Bur -Chriſtianiry ». 


th ituted by Jeſus bite obliges: us to 

the. Goc ſelxes, and to love. 

14 ir ſel . pooh hy his Sake. The Pa- 
ſech iſe it. — rope 225 Revue. 
tobe perfeci and eternal Love. It 


th Self-denial, abneget ſe ipſum, which 

xcludes all Self. love, bring us to love 
r ſelves through Cha Fity, as ſomethin 

A ” r. Claim, and 

oven him. This 

Tree of the whole Man, is the 

> 1A re- 
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18 Neue Thingher\ 
re· production of Order, and the Birth d 
the New Man Thib is what the in- 
euliry of Mamcoud not have find out 
Nas necſſary that 4 Superior: Powe 
ould turn, Man aga inſt himſelf, co ford 
him to pronounce that thundring Sen 
rence againſt his Self · love. Nothing i 
ſo evidently quit, and yet nothing chech 
40 violently the very Soul of Man, wh 
i his o iel. 4 ?T is 1npoſſible to ho 
nour God ſuſficientiy, r 
ꝓpream Love. Net: culitur ile 9 a: 
en Se. Auſtin in many Plates FI 


ing, and Saccificing — 
| þ on > ons whe | Alear: Burns: Ife 


ders dar iert. unf Nds — 
— — + etnr 
upon ent, MHlſtanuy ns 

| ſibie that! —— contain d the ol 
Sum of Religion: Now;this:Worthip i 
oan only find in Chriſtianity; ſo that the 
it: no Room either ſor Choice or Delib 
ration; all other Worſhip is 10 4 Des) 


up fare 19 
TheReligion of the u ãs but an Intro 
duction, on rather buti a Sketeh or Shadow 
of that: promis'd? Worſhipa Take away 
ny EE 
res, tem at ob tlie 
Sari celeſtial: Dew, myſterious Pro- 
iſes, Infimities diſpenc'd with, or to- 
erated, and the legal Ceremonies, there 
zill remain The Pegirming of Chriſtianity 
1h. Chiiſpianity: is nothing elſe than 
he Overthrow . :Setf- 
and: the Eſtabliſiment of the true - 
Wolbip: + af God by: Supreme Love. 
aq nid 6 Gheckrigy month meet /with.:this 
perfect, no here bnt among. Giriſtion 
Ebey alone know: that God cults.” 
acl do not deſerbe it their 1 igi "Is 
20 more than-the-Coatlelt; molb Servilc 
nd entirely Mercenary Part oftheWorſhip 
{the mo Garnal:;Jews,: to which they 
have added the Admiration of a N 
Prophets: Whorowns: himſelf that *. — had 


fel certain Proof al — {rs 

rhe hecnat: ig upricht, and | Spirit, 
pan oh, abide with 

the is on prayer" 0 — 
_ ac Lone. ene cr 
ging Ka mt ory 
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it there, he has fuld 211 he Wanted, a 
is ſenſible, that there is ri6thin 
left for him to ſeck. Tbe Myſte 240 
not ſcare him; 'he Observer d that ſince 
all Nature is fg nettable\ 
 Vriderſtandivg,” he right 
priſed at his not "app? 
Secrets of God; his very Weaknelz 
makes him ſtrong, his Darkneſs, Hon 
enlighten: him, to make "Nis 21 uſth 
ofi hinifelf; and | 1 GD | 
not ſerupſe to believe n Gch 
is inſinite Love, has vouchſafed to come 
himſelf in a Body like unto Ours, to tem- 
perate the Rays "of tis Glory, to teach 
us to love, and to love himſelf withit 
us. -Itis f in this Senſe true: that ttue Re 
ligion is difcerm'd by the Heaet;- and not 
by the Underſtanding. In reality one finde 
ir nakedly or merely throughꝭthe Lore 
of God worthy of infinite Love, not 
through the ſubtle Reaſonings of Phil 
fophevs. /. Socrates himſelf had 1 
to. nothing; whereas: 22 kanälen 
Bade . 2 e 
87 7 n e, T7 Oy 
— The 1 God de. 0 
eides all · without fa farther Baie in 
Favour of Chniſtiauity. It i: is in that Senſe 
Nl | | Tertullian 
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5 Are matifeſtiy Vt incapable: 
775 expected char Fes Dt 
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Meanings of the Bible? Iz 
pare ane or 


to prevent their* bein 
hp Ane 22 


| prope; gi 2 
bly 5 Any . 1 4 
reaſoning.” "Where ſhall he fin that? Ad 
Societies ſeparated from the Catholid im 
Fiat = do ground. i — Separation urig 
on their offerin Liberty to even 
invridnal Man, "to 18 | eber bin 


15 


and by pretending A im rh 
the Bible doth contradict A Aucies N 
Church. The ſirſt Step therefo! e, he 
2 private Man ought to take, before þ 
hearkens to-thole ctaries, 155 to mal 
himſelf the Judge betten them: id tnt £ 
Church, WHICH they haxe forfodk Na 
where is chat ſenſible Ruſtick, in His olim, 
Affairs, who without à tidietiloug ad feafe C 
dalous Preſumption, can ſay, Iam going! am 
. examine, Whether the Aneient Chr 4 0 
1 


e 

cho is e 4 

o haye a — Prapny __ Pre- 

e ec „ thus. | 

5:0 e an Asthorit hich 
18 ns 


t Piece of Preſumption, 

zuble of that Runen of 

eee — All the new Sects, 
m cord ing to cheir fundamental Frinci- 
ij 855 call co him, Read, Reaſon, and then 

Tf 'T Church D 
im, Do not Reaſon, do not Judge, be 
nisfy d to be taught, be humble; God 
promis dme his Spirit to preſerve 
u ram BEI „hien of the: e 
1. ole w require ieee i 

im, or thoſe who. n What is 
oft faitable.co his Weaknefs, and wor- 
Lak, ee of his Maker: Lat us 


| Riſe; run away, pierce 
and get you gone out of the 
lames; {bur at. laſt-he perceives a ſixth, 
W Be not alraid, truſt, in 


me, 


me, | ee 
Back: Shall E believe the five, who al 
Y viſe him to what he knows himſell is it 0 
practicable? Shall he not rather belionff 
him, who promiſes that Aſſiſtance whid 
he knows proportion'd: and ſufficient t 
his Occaſion and Weakneſs ? Witho 
any farther Deliberation, he gives hin 
ſelf up to that Man, and reſolves to! 
quiet Hood governable in his Boſom. Thi 
is exactly the. Caſe of an Humble illit 
rate Man; he cannot ſeriouſſy liſten t 
thoſe Sets, who wou'd have him Rea 
Reaſon and Judge, becauſe he finds hin 
{elf incapable of any of em; but he! 
comforted, when he. hears. the Ancia 
Church ay to him, Be ſenſible of ya 
own Weakneſs, humble your ſelf, 
compliant, truſt in the Goodneſs: ( 
God, who has not left us without t 
Means, and ſuitable Aſſiſtance of goin 
to him; let me alone, III carry yalh 
in my Boſom: Nothing is eaſier, i 
Way ſhorter | than this, to arrive Wc. 
Truth. The Hlirerate Man has Occa 
ſion for neither Book nor. Reaſoning 
find out the True Church, With yy 
Eyes ſhut, he knows for certain; Th: 
all thoſe Churches, who would malt 
him his own Judge, are Falſe ; and thi 
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* A. "This Ignorance ſtands 
1 in {tt nfallible. r The 
ore ig 58 75 de 185 


& more. doth his 
pnorance”telf” Him 1 85 


ow abſurd thoſe 

ITet him up for a 

$ he 18 bot able fo much 
ne. On the other „Hand. 
c e Leia themſelves have numberleſs 
ccalions of being Humble and ſenſible 
Hes own ieee The more 
y Reaſon,” the more they Sr 

| 72 more than the Iliterate; they di 

te among themſclycs for eyer, an- 
ow obſtinate and tenacions. of the moſt 
"Do&rines.-. So that they have as 
ti, as the moſt ignorant 
ople, for 2 Supteam Authority, to 
Imble” their Preſutnprion, amend their 
<udices, determine their Diſputes, fix 
err Uncertainties, reconcile em to 
ich other, and unite em with the 
C Multi- 
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ring into any er or ſubtle 
hebates. | 
Yet I cannot end this Letter, Hr, 
ithout intimating, That you do not 
em to have a ſaſkicient — 2 for St. 
uſtin. Tis 2. That Father wrote 
an Age of a very indifferent Taſte ; 
s Style ſhews it; he has wrote .with- 
t any Order, haſtily, with a Luxu- 
ancy of Thought, and chiefly when 
> was urged to it by his Occaſions of 
ſtructing, or refuting his Adverſaries. 
Jato and Deſcartes, whom you ſo high- 
value, had Leiſure to meditate with- 
t Diſturbance, and bring their Works 
Ferfection: Yet have thoſe two Au- 
jors their Failings: For Example : 
hat can be more Weak thanthe Proofs 
hich Socrates alledges for the, Immor- 
lity of the Soul? _. | 
Beſides, i is he not wavering FE unfix* d 
dout ſome of the molt fundamental 
ruths, without the Certainty of which 
Is moral Precepts loſe their Aim ? 
bat is more defective than the inſinite 
mei orld of Deſcartes? If a Collection was 
Wade of all the true Sayings of St. Aaſtin, 
attered looſely throu zhout his. Works, 
| Mere would be more Penh 110 found 
chot an in thoſe two Authors. cannot 
| © . 
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AN nate — 


ceaſe to admire the Extent, the Cle 
"neſs and Femiluy. of that ſublise G 
nius. 5 

I wiſh, Sr, I could be for one Mont 
with you in a loneſome Place, where y 
might have nothing elſe to do but 
ſearch together what might feed a 
edify our Souls. O Rus, . Wg #20. 
a 81 quandogque Licebit, cc. 
| dy can honour you with mo 
lively Sentiments and more worthy { 
you, than I ſhall do the n cs 
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The main Argument of this Chapter h 
Been anſwered by many able Hands ; Jet: 
cannot  forbear ſaying, That our Aut 
ſeems to conceal the true flare of the Queſi 
between the Church of Rome and the Pt 

teſtants; which is not, whether the Ihiterd 
are adviſed to Read, to Examine, and 
Judge for themſebves, though the Adviſers hun 
them to be Uncapable, which indeed woul 
be ridiculous ; But whether any one or nu , 
People are inveſted with an infallible, an ¶ I ri 
reſiſtable Authority, not only to inſtruct the Wdyc| 
biterate, but to la ) an Obligation on all Cin 


flia 


mon RELIG10N: 29 
ant of all ranks and degrees of , 
embrace and believe without Examen or 
 Sntrou] what they pronounce to be the Do- 
oni ines of the Church, enforcing them with Se- 
-rities and Threats of Puniſhments both in 
is World and the next. The latter our 
uthor durſt not ſay ; he was too honeſt a 
an to go ſuch Lengths, beſides that his Ca- 
olick Church was not very diſtant from our 
roteſtant Church. Thoſe that know the 
;Pory of his Life will eafily for give him not 
have ſpoke plainer, for the Court of Paris 
ad their Eyes upon him as well as the Court 
Beſides, Obſerve, That in the Antithefis 

week the Proteſtants and the Catholick 
urch, ve contain on. the Proteſtant 


| de an Exhortation to Read, Examine and 
2 udge ; and on the Side of the Church of 


ome a Difſuafion from it, That he omits 
| diſuade em from Reading, though he ad- 
a Pr iſes em not to preſame to Examine, or to 
edge. Since he was only ſpeaking to the Ili- 
rate, he might as well have added Reading; 
t he was Tender, leaſt he ſhould be thought 
be againſt any of the Laity's Reading the 
ile: On the Contrary he was of the ſame 
al ntiments with the famous Mr. Du Pin, 
the Mueſnel others, who have openly decla- 
. for ting the Scriptures in the Vulgar 
C3 Tongue, 
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| Tongue” inte every ; Chriſtian's Hands, a 

| thereby have incurr d fuch terrible Cenſu 

| from Rome as: have given Birth 10 

| Great Revolution in the Church of Frand 

| ; under the DireFtion of that Great Man 
Cardinal de Noailles. 
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LETTER II. 


oncerning the Wor ſhip of God, 
the Immortality of the Soul, 
and the Free-will of Man. 


STR, 

HE Paper you have done me 

| IJ 955 the honour to ſend me, can- 
WA INI tains three Queries. _— 
— Iſt. Can the infinitely 2 f 
& Being require any Worſhip from 
eings that are infinitely inferior to 
—_?- x A 

24ly. Is it poſſible to Demonſtrate, 
right Man's Soul is Immortal? 
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32 11 Thorght 
344). Is it conſiſtent to believe, Thz 
the infinitely perfe& Being has given Ma 


a Free- Will, which 825 2 Len r 
_of overferting Orger? ? Y | 
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"HE Truth 8 8 Exiſtence of tee 
A infinitely perfect Being, is ſo clca 

and fo fruitful a Principle, that we necd 
only conſult it without Prejudice, and 
follow it Sincerely, to find therein all wh" 
want to know of that. neceſſary: Being 
And here, in my Opinion, you ſee the 
1 to be: drawn * ir. 1 


Ph 4x 
we x candor Re Dope, tar l fo 
perfect a Being doth: fore himſelf : For 
being Juſt, he owes an infinite Loxe to 
his infinite Perfection. Hence. I infer *g 
That if this Being. — produce "any elk 
Work 7 
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Wark beſides himſelf withont prod 
eing it for his o Sate, that therein 
he ould act more impeèrfectily than the 
imperfect Beings, hg act for the Love 
of him. There are Men, thoſe imper- 
ect Beings! who in all heir Works pro- 
poſe to themſelves no other End, than 
o pleaſe that perfect Being. If there- 
ore the perſect Being did unjuſtly refuſe 
o himſelf the end of his Actions to his 
wn Advantage, which the imperfect 
geings aim at in their Actions, he would 
ct leſs perfectly than Pious Men; Which 
$ atterly intpoſhble; We ought there» 
ore to conelude with the Bible, That 
d has made all Things for his own Sake. 
Dn the one Hand he is infinitely Per- 


As 


* ect in himſelf: On the other Hand in- 
fgnitely Juſt, becauſe Juſtice is part ok 


he infinite Perfection. He owes there 


ing: to himfelf all what he doth, aud ir 
s not lawful for him to give away any 


f his Rights, Such is his Greatneſs, 


What he can act for no other than him- 
t rf He calls himſelf The Jealous "God. 
Fal aleuſy which is unbecoming and ridi- 


ulous in Man, is ſupreme Juſtice in 
50d, He faith as he ought, I wil n 
ive my Glory to Another. He owes him- 
elf, and pays all to himſelf. All pro- 

S ceeds 


e to 


any 
"ork 


in Ting 


| wr tex him all ht to return un? 
to Bim ; . Order wou'd, be de- 
ſtroy 4. T5 Author of the e ſent 
me, Akno h dager that the 
Being has dran Men from woe? — p 
ought likewiſe” to own that that einge 
has ' created them for himſelf. If Hr 
acted without any End, he would af 
in a blind and 5 Manner When 
in his Wiſdom could have no ſhare. | 
he acted for an End, leſs exalted. that 
himſelf, he would debaſe his Action belo 
that of every virtuous Man who ad 
all for the ſupream Being. It woul 
be abſardity itſelf. Let us therefor 
| conclude” iber fear of of Miſtaking, th 
Sls bas. made 7 . 5 for his on 
Sa N . 


ho "7 


II. 
2 Abet A Being, hich we 
God, cannot have created the intell 
gent Beings for his own Sake, withd 
Eine at the. fame time that thoſe | X 


35 
hat God, who is the Supream Order 
ind Juſtice, ſhould will that we love 
is infinite Perfection more than our own 
zounded Perfection; and that we ſhould 


4 we his infinite Goadheſs above the fi- 
ite Goodneſs which he has endow d us 


rith- This is the true and rational 
ove of Juſtice ; we are only limited; 
artaking and depending Good Beings, 
hereas the firſt Being is the only Good 
eſs, the Spring of all others, unlimited 
ad independant. Our Love for that 
zoodneſs ought likewiſe in us to be a 
ove the only Spring of all other 
ove, a Love without Bounds; and 2 
ove independent from all other Love. 
Dn the contrary, the Love of our ſelves 
ught to be a Love void of that Primitive 
ove; only a ſmall Rivulet deriv'd from 
at great River, a Love ſubſtitute to it, 
limited Love and proportion d to the 
nall Parcel of Goodneſs which is fall'n 
d our Share. God is the All, and we 
re the Nothing, that have borrow d a 
nall Parcel 25 that Being to cover 
Hur ſelves with. We do not belong to 
Ir ſelves, but to him that has made 
and who has given us All, even that 
Fhich we call Myſelf; that Self, which 
ſo dear, to us, and commonly 9 
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36 Private T 1 
God, Saint yn ſpeaking. bor 2 ſmal 
Fart, that would be, che Whole. It bring 
all Than s to. itſelf, and therein doth. i 
| * 0d, and ſets itfelf up for a 
Idol: That Idol muſt be deſtroy d. We 
ing that Self Lower, and put! 
in its right Place again, which is bu 
a ſmall Corner of — Univerſe in pte 
portion to the little Perfection and E 
ing it poſſeſſes. 
He will come intochis Rank again to h 
eſteem d and beloved according, to | 
true Merit. And this is the Love 
Juſtige, this is Order. This is wh; 
God owes to himſelf: this is what: i 
juſt he ſhould. require: of his Creatin 
capable of knowing and loving. It i 
— vary that in — it, he ſhoull 
propoſe, as the End of his Work 1 
make himſelf known as. infinite Truth 
and to make himſelt belov'd. as. univen 
fal Goodneſs; ſo that may be kno 
in him all Community of his Truth, an hi 
belov d in 2 
neſs without Bounds. As ſoon. as thalfſpri 
Foundation is laid, the whole Buildin 
will riſe as of it ſel. As ſoon. as yo 
ſhall ſuppoſe, that God alone ought inſſhe 
mediately to have all our Love, and thaſſie 
3 this Love doth ſpread * v 
ah 
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aal hat Self onze the fame manner 20 | 
ing ier limited Gaods: in proporeiiwie tes: - 
i imits, then will: Religion ö 3 
folded in our Hearts. Leu may © 
ave. Man to his own Hehrt, if it ß. 
ears that he loves himſelf en that: 
ove of 2 2 75 en ane een 


| de. 146.4 
This 7 + ad . ads 
> farther ion about the Worſhip 
God. There is no other Worſhip be- 
des Love, ſays St. Auſtin, Nee'tolitur 
amando. It is the Kingdom cages 
=; out ſclves, it is theWorſhipping in 
and in Truth; it is the only E 4 
8 | which God has made us. He has 
iven.us Love for no other End than 
at we ſhonld Love him. We must 
eſtabliſ Order by overthrowing that 
ifarder-which'has prevail'd. We muſt 
ut. God, which. is the All, in the om 
hich Self did occupy, av if it hac 
xn the All, the Centre and univerſal 
pring. That Self muſt be tied down in 
{mall Corner, as a weak and ſmall 
arcel of the borrow d Goodneſs. At 
he ſame time we mult reſtore to God 
the he Place of the All, and be aſham'd to 
apo ave uſed him ſo long like a private Be- 
We; with whom we wou'd make Terms 
as 


| as ; berween Equals, to unite or not 
nite our ſelves with him, to make one 

own Bargain, or elſe. to look out - fo 

ſome. other Ally, - : 
In a Word, — place God is | 
room of that Self, which it OCcupy( 
without Shame, and put Self in tha 
ſmall Place where we had reduced Go 
to, after having made him little in Con 
pariſon to that Self. Bring it about tha 


Men think thus, and all Doubts are v: ; 
niſh"d; all the Rebellions of Men's Heat 
are ſubdued, and all Pretences of Impi * 
ety and Irreligion are defeated. - 1 d 
not enter into Reaſonings, I ask nothin" 
of Man; I give him up to his Lo 
let him love with all his Heart what . 
lovely without Bounds, and let him d. 
| what he pleaſes; and J am ſure, tha. 
what will pleaſe him, cannot be ani” 
thing but the moſt pure Religon. Thi 4 
is the perfect Worſhip, Nec Colitur 12 # 
mando. He will do nothing but Love . 
Obey. The Nation of the 87%, ſaith ta. 
Scripture, is nothing but e 2 9 
. | wy all 
| Tv. 1 The 
11 will be objeded, That this Los 5 


is an inward Worſhip. But where mul coj 
FA =) 5, 35 06 * "0 
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poi Error 35 

e look for the External One? Why ſhall 
e ſuppoſe that God doth. require it? 
t is it not obvious that the external 
erſhip is a neceſſary Conſequence of 
xe internal Worſhip, Love. Shew. me 
Society of Men who look on each o- 
er, as being altogether but one and 
ze ſame Family, the Father of which 
in Heaven. Shew me Men, who live 
ly by Love of that heavenly Father, 
d love neither their Neighbour nor 
emſelves, but for love of him, and who 
but one Heart and one Soul; don't Jon 
link that in this Godly Society, the 
outh will inceſſantly ſpeak from the 
lineſs of the Heart? They will admire 
eAll-high, they will love the All-good ; 
ey will ſing his Praiſes, they will bleſs 
im for all his Bounties, they will not top 
ere, they will make him knownto all the 
ations of the Univerfe; they will endea- 
our to. help up their Brethren, as ſoon 
they ſhall find them tempted by Pride, 

r any carnal Paſfion, to abandon the 
Vell-befoved. They will ſigh to find the 
aſt cooling or abatement of Love. 
Whey will croſs the Seas to the remoteſt 
farts of the World, to make the common 
Father known and beloved to the forlorn 
Feople that have forgot his * 
ö | at 
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1 call an excerual Work 
if this is not one? Then would God be 
things in all, he would be the King, Fathe 
and univerſal Friend; he wonld hel 
ving Lawof the' Hearts. All the Diſcaurg 
would be concerning him and for hin 
he would be conſulted, believ d and obey 
Alas! If a mortal King, or a Father of 
mean Family, N his Wiſdom ac 
quires the eſteem and cantidence of a 
his Children, one ſees nothing elſe beſide 
_ Honours that are. paid him; there 
no Occaſion to ask where is his Worſdig 
or whether any is due to him; all wha 
is done to hononr him, toobey him, 
acknowledge his F. avours, is 4 cqmting 
al Worſhip in every Body's View. Wha 
would it be then if Men were poſſeſs! 
with the Love of God? Their Societ 
would be a ſolemn Worſhip like tha 
which is deſcribed. to us of the 1 
in en, 


* 


V. 

1 1 replied, 3 * 
prove, that beſides: Love and Virtue 
neceſſarily adhering to it, Man owes td 
God publick and. regulated Ceremonies 
but thoſe CE are not the Effential 
* tht which conſiſts i in Lon 

an 


ye AS * 
\ it (elf, wy FOR to communicate it to 
hers. T hoſe Ceremonies are in Reif 
God what the Tokens of Reſpect are 
) 2 Father, whom his Children ſalute, 
nbrac * and ſerve with Earneſtneſs; 
to a King - who. is harangu d, place d 
a 2 Throne, ſurrounded with a certain 
Srandeur; and to ſtrike the Imagination 
| the People Kill more, before whom 
> great Ones kneel.. Is it not true, 
lat Men commonly tied and attach d to 
ſible Objects, and whoſe Reaſon is 
eak, have yet greater need of a Shew 
imprint in em a ſuitable Reſpe& for 
inviſible Majeſty, and contrary to all 
ir Paſſions, than to produce that 
25 for a viſible one, ho ſtartles their 
. flatters their ſenſual Paſſions. 
jo feels the neceſfity there is of a Coutr 
a King, and yet is unwilling. to own 
— greater Occaſion of a Pomp for 
— — This may be ſtiled, not 
ing the Qccafions Mankind, and 
5 ſick at ER Guts 28 N 8 
pal Ding) bs ne 


And do we not ſee, that all Natiq 
who have ador d any Divinity, have fix 
their Worſhip to ſome external Demo 
trations, called Ceremonies? As ſoon 
the internal Worſhip is admitted, the ei 
ternal is requiſite to expreſs it, and con 
municate it to Society. Human Kit 
| did offer Sacrifices and Gifts tall t. 
Times of Moſes.. ''Moſes did inſtitu 
Ceremonies in the Religion of the gen 
| The Chriſtian Church has received ſon 
= from Jeſus Chriſt. No Matter wheth 
Beaſts are killed, Incenſe burnt, or t 
Fruits of the Earth be offer d, provide 
Men have Signs by which they exprel 
their Love of God. All the Products 
the Earth are his own Gifts tous ; to 
fer, is only returning what we ha 
received; making an Acknowledgema 
that we had it all from him. By tha 
Signs we callto Mind God's Majeſty at 
his Bounty; we excite each other 
Prayers and Praiſes of him and to pi 
our Hopes in him; we endeavour at 
= certain Uniformity of Signs, to ſhow 
_ "if Union of our Hearts and to prevent Di 
= orders in the common Worſhip. - Wit 
God has not regulated thoſe Ceremonit 


__ 


N „ 0 . "ns 
his written Laws, Men have followed 
radition, going back to the very Begin- 
ing of the World : When God has regu- 
A thoſe Ceremonies by written Laws, 
ſen have been bound to obſerve them 
widdably. Even the Proteſtants who 
ave found fo much Fault with our Cere- 
onies have been obliged to retain many 
them: So conſtant a Truth it is, that Men 
ave Occaſion for ſome. There is Need 
Ceremonies, not ſuch as amuſe or im- 
oſe upon us, but ſuch as are a Help to 
collect ourſelves and call to our Minds 
je Memory of God's Favours. This is 
e true Worſhip of God. Whoever has 
other Idea of it is miſtaken,and enter 
ins s wrong Notions of 1 = 


Let 2ny one now compare theſe two 
hemes. In the one each Man acknow- 
deing the true God, would honour him 
wardly after his own Manner, without 
ving any Sign or Mark thereof to the 
ſt of Mankind. In the other, Men have 
common - Worſhip, by who ſe Help e- 
ryone recolle&s himſelf, feeds his Love, 
lifes his Brethren, makes Godknown 
ſuch of Mankind who had no Know- 
Mage of him, o or have loſt it. Oh! How 
a lovely 


lovely and iN is r Spe Qacle. - 1 
it not plain, that the kecond Scheme 
eren B l me Or Mite 
| and. more a to tn 
i Bengt of Mankind than the fitſt 
Whoever ſhall have taken a true Reſoli 
tion to prefer God to himſelf, and g 
carry the Loke of the + 89883 will ne 
W r IE wo re 
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vin... 

— n God is Infairety | 
bove Man, that there is not the leaſt Pro at 
portion between them, that God has i 
Occaſion for our Worſhip; laſtiy, ith; 
this Worſhip of a limited d ill is unwol® 
thy of a Being infinite in his Perfectiom 
It is true, that God has no Manner Jy « 
Occafion for pennant without which 
he is Happy, Perfect, and Lſuffieie 
to himſelf: But, if he Wills and Con 
mands that Worſhip > which, chough in T 
perfect, is not unworthy of him? and Mat. 
cs be for that very Worſhip that h 
and: ron WMben che Queſtion is 1 M1 
know, what doth or doth not becon 
the infinite Being, we ought" not to pre. 
n into it with our ſho P! 
ſighted and weak Reaſon.-: The finit 


Bciogs cannot camprehend the infvin 


| et” 1775 u. 

1s from the ß . it himſefwe — 
arn what he ma Wilornot Win [427 
Ce have: -plai a this. 
)n the one Hand;- we cannot doubt that 
e inſinite Being has created us; on the 
ther we ſee 7 that in creating us 
e could not have a more noble and exalt- 
| End than that of being known and be- 
red by us. It is in vam to alledge that 
is Knowledge and R Love are an 
0 not at all . to the infinite 
erection of Howeyer imperfect 
. yet it is the moſt per- 
& that God could propoſe to himſelf 
ereating us. To make the Thing eaſie 
id remove all Difficulties, we muſt di- 

inguiſh between what the Creature can 
>, and the Complacency of God therein. 
he Action of the Creature which knows 
d loves God, is always neceffarily im- 
rfe& like the Creature it ſelf that Goth 
It is always infinitely below God. But 


at Action of knowing and loving God, 
the nobleſt and the moſt _ 
is Hen which God Hagen, uy Fa 
om te, and which he can 1 © to him- 
fas the End of his Work. If God could 


t produce out of nothing any Creature, 
ut upon Condition to draw therefrom 


i me Work as perfect as God 2 
| then 


ver be any that ſhall Gor becong 1 | 
ble of 2 050 ction equally 
The Fact however is Loud! all donbt 
that God has created all Things "out 9 
nothing ; ; his Perfection in his Product 
ons requires he ſhould have propoſed td 
himſelf to draw out of his Creatures thy 
. moſt noble and perſect Operation, which 
their narrow and bounded Nature wy 
capable of. Now this moſt perfect Or 
ration of Human Kind, is the Knowle 
and Love of God: What God produce e: 
from Man can be but iuperſech as Mat 
himſelf is: Yet Goddraws from him ti 
moſt perfect Work which he is any Way 
able to afford: And it is ſuſficient for thi 
maintaining of Order, that God ſhoul 
draw fem his Creature the beſt he call... 
within the Limits he has fix'd the ſan 
Then he is pleaſed and ſatisfied with hi 
Produ&ion. His Power has effected w | | 
his Wiſdom requires. He takes DelighlW:... 
in his Creature, and that very Delight i tt 


the End which he Pup to himſeſſiver 


Now this Complacency or Delight is note 
_ diſtinguiſhed from himſelf ; ſo that pr 5 mt 
perly ſpeaking, he is himſelf his own 


he accom ing tion of his ; 
Ire bat ee e 5 >. 


X. 
We cannot = but * Mankind 
ows God, and that many among them 
> love him, or at leaſt have a Deſire to 
ve him. It is therefore as clear as the * 
that it was God's Will to make him 
if known and beloved; for if God had 
1 unwilling to communicate to us the 
—— and Love of him, We could l 
yer have © ether known ox loved him. I 
y thereforetask, .wh has God 
ven us the Capacity. of. knowing and 
ring him? Certainly it is the molt pre- 
ous of all his Gifts. Has he granted 
to us in a blind Manner, without Rea 
n, by meer Chance, without de 
re ſhould make any uſe of it? He has 
iven us corporeal Eyes to ſee the Light 
f the Sun; ſhall we believe that he has 
ven us the Eyes of the Mind, which 
ge capable of diſcerning his eternal 
ruth, without willing that the ſame 
ould be known to us? J own, we can 
| neither 


— * log inlinirely he it if 
nite - Perfection. Our higheſt: 'Knoy 
ledge will always remain infinitely in 
perfect in Proportion to the infiniti in 
perfect Being. In a word, though» 
do know God, it can never be but with 
a limited Knowledge; but we knoy 
him thus far, that-we are ſure in pr 
| nouncing What he is not, that we aſcrih ug, 
to him ſuch Perfections, as are-ſuitabin; 
to his Dignity, without being in du 
8 There is no ot 
ing in Nature, which we coafout 
with God, and we new Dow te d le 
. cribe him with his Character of Zrfiuil 
which is only one, and not — 8 
ble. It ſeems we know him pretty d 
ſtinctly, ſines che clear Idea we have 
him doth foree us to prefer him to oH rea 
felves. Such an: Idea, which goes (ll 
far as to dethrone Se, mnſt Work w 
8 owerfully on Man blindly fond ¶ u 
Kani:\f.to Adoration. | Never was Idelcr 
fo hardly - ſtruggled with, and yet cam 
off with 1 Vigor. Let us judge of it 
Strength by what it, forces us to ow 
againſt our ſelves. Nothing is ſo ſu 
priſing as the Idea of God, which I ca 
ry at the bottom of my Heart within" 
my {elf ; it is an Infinite, contain'd = een 
te 
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upon REL 10 10 N. 49 
ite Being. What 1 have within my 
elf doth exceed me without Meaſure. 1 
lo not comprehend, how I can contain 
im within my Mind, and yet I do. It 
; needleſs to examine how I can keep him 
vichin that narrow Compaſs, ſince the 
act is plain, and not to be denied. This 
comprehenſible Idea of the Divine Be- 
1g, not to be blotted out, is that which 
nakes me his Reſemblance notwithſtand- 
1g my Imperfe&ion and Lowneſs. As 
e doth know and love himſelf infinitely, 
do know and love him according to my 
eaſure. I cannot know the Infinite but 
ith a finite Knowledge, and I can only 
ve him with a finite Love, as my ſelf; 
et I know him as being Infinite, and I 
ill and Endeavour to love him with the 
ateſt Love he has made me capable of. 
11h it was in my Power to put noBounds 
d my Love for a Perfection which has no 
ounds. Once It is true, that nei- 
er this Knowledge nor this Love have 
dt a Perfection equal to their Object: 
t that Man who knows and loves God 
cording to his Meaſure of Knowledge 
d Love, is incomparably-more worthy 


car thr perfect Being, than that Man who 
ithuldould be as without a God in this World, 
in ¶ ever ſoljeitous either to know or to love 

| D | him. 


finite 
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him. Herein you ſee two different Pla " 
of God's Work; the one is 2 2 
this Wiſdom and of his Goodneſs as 
can conceive it, the other is unworth 
of both, and has ——— 
End. It is eaſie to conclude which q 
_ thee: Fas rer E- 1 1 may tl b >dl 
X. n ot 

ben a Man humbieth himſelf hed 1 
1y ſeeks to be independent, it is à decei 
ful and hypocritical Humility. -Whil 
he is magnifying to himſelf his Lowlind 
his Nothingneſs, and the infinite Difpn 
portion which is betwixt God and hinWre 
ſelf, it is with no other View - than 
ſhake off God's'Yoke and to ſet: himlf 
up for a Sort of a little Diinity of his oi i 
liking, by ſatisfying all his inordina 
Paſſions, and making himſelf the Cem 
of every Thing — him. Man is g 
to place God in an infinite Height and 
ſtance above him,whencehedothnor dei 
either to obſerve us, make us Inſtrumei 
of his Glory, intereſt himſelf in us, or ca 
cern himſelf about us, to correct us, 


z 
3 


fe& us, reward us or puniſh us. 
is it not apparent that the infinite I 
ſtance between God and us doth M eem 
hinder. him from being always aboiWar-{ 


ben RELIGION 51 
nd within us; and that it is even that 
Perfrecl ion in which he exceeds us infi- ö 
itely, Which enables him to do and o- 
rate every Thing in us, and to be 
arer to us than we are our ſelves ? How 
zit poſſible that he, who males our Eyes 
o ſee, our Ears to hear, our Underſtand- 
gs to know, and our Will to love, ſhould 
ot be intent upon every Thing, which he 
petates Within us ꝰ How: can it be he 
hould not intereſt himſelf in what he 
kes Care every Moment to produce in 
That Attention coſts nothing to an 
ite Wiſdom and Goodneſs. In that, 
very Thing is Action, every Thing is 
Reſt. We would fain conceive a God 
p far diſtant from us; ſo haughty, and 
> indifferent in his Haughtineſs, as to 
iſdain to watch over Mankind; ſo that 
yery one of us, without being under a- 
y Conſtraint from his Looks, might live 
ithout Rule, following the Dictates of 
is Paſſions and Pride. By pretending 
hus to raiſe God, we degrade him; for 
ve make of him a God indifferent as to 
ood or Evil, the Virtues or Vices of 
is Creatures, the Diſorder or Order of 
he World, which he has framed. By 
eeming to humble our ſelves, we make 
Wir ſelves Gods, we overthrow all Sub- 
Ul D 2 ordination, 
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52 Private Thoughts | 
233 _ give — — — . 
promiſe our ſelves Impunity, and ve ali? 
tempt to place our — above a |; 
Reaſon 64634 D n u 
Once more, compare theſe two Play 
the One offering us 4 God, wiſe, 8000 
watchful, who ranks, directs, reward 
who will be known, beloved and obey 
the other preſents us a God not 
all concerning himſelf with our Behavioi 
affected with neither Virtue nor Vi 
nor with Reaſon violated, or conform ed 
to by his Creatures; who gives Man r 
to his mad Pride and all his brutal 
fires; who neglects him after he H 
made him, and doth not care to be ly: 
ther known or beloved by him, thought 
bath given him all the ſufficient Faculticcc 
to do both. Compare theſe two Plau ei. 
and I defie you not to prefer the ſuſt ¶ ai 
the ſecond. nnd e eee 
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1 Sou of Man is Immortal. 


"HIS "Queſtion: will eaſily be put in 
a Clear Light, if it be but redu- 


to its true Terms, and ated 
om 1 what: og E 


"I, 34004 £5 2% 
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ries tharthe Sout &* Man: 5 not a 
ele Eat on it ſelf, or having a 
xiſtence. There is but one 

; 5 "which has an Exiſtence of it ſelf, 
at never loſe that ſame, but doth com- 
iunieate” it to all others according to 
* 8 Fleaſure: Hy, would _ 55 
ee ing ing to annihilate 
Wis $61! « 800 of Men.” He bed only ceale 
br 4 Moment, or ſuſpend the Action by 
rhich he continues its Creation at eve- 
Moment, to plunge the ſame again in- 
0 the” Abyſs of Non: exiſtence and No- 
hingneſs. where. he drew it; juſt as a 
Min needs only to let fall his Hand to 
D. 3 drop 
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drop a Stone which he bets ap in rhelli 
So that the N nery is not here 
know, whether the Soul of Mar eu! 

annihilated in caſe it ſnould ſo vleaſe G G 90 
for it is apparent that it may ſo 
and that it en depends: on _ V 
of God. tennis fig Mott gtfoag 3; pb 


N. B. Our Author is love eee iv: 
nion with. the |Famons Mr. Lod ö. 
and Le Clerc, who have to a Demi 
ſtraticn ſbeun, notwithſtanding ui om 

| fearful Bigots or defigning Men may k 

| That the Immortality ef the Soul Aer 


not depend on its De 
qt 2 8 den of 5 ** 
RY "FH 112 x Jug 
; . 1 ny” auſ 


1 ky Queſtion is to FRIES Wheth 
the Soul has in its ſelf e Cauſes "co 
Corruption or Deſtruction, which, put 
Period to its Exiſtence after da certa 
Time; and Whether it can be ;philol 
phically demonſtrated, that the Sg 1 
init ſelf no ſuch Capſes. See here, 1 ein 
negative Proof of it. As ſoon as y0 
have cſtabliſh'd the moſt real and «a 
Difference between the Body and..Sai 
you arg vaſtly led at their Ut nin 


(1 


* 
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e Hod it is only by the Medium of God's 
eig light you can conceive, how he could 
ete i nite and cauſe a Harmony in the Adti- 
nns of two ſo different Natures. Bodies 
GolMo not think; Souls are neither diviſible, 
bel tended, figurated, nor endow'd with. 
> VilWodily Faculties. Ask any ſenſible Perſon, 
ether his preſent Thought be round or · 
Snare, white or yellow, hot or cold; 
twiſible in fix or in twelve different Parts; 
od iſtead ofgiving you a ſerious Anſwer he 
ill laugh at you. Ask him if the A- 
oms of which his Body is made up, 
wiſe or fooliſn, if they know each o- 
her, if they be virtuous, have. a Friend- 
ip for each other; if the round Atoms 
ave more Wit or Goodneſs: than the 
quare ones; he will laugh again, be- 
auſe he will not be able to believe that 
ou are ſerious in the Enquiry after thoſe 

nconſiſtencies. Go yet farther with him; 
uppoſe Atoms of the Figure he ſhall 
tal ix upon, de ſire him to make them as mi- 
lo ute as ever he pleaſes, and ask him whe- 
uber at laſt; he has Proſpect of that 
il oint of Time, when thoſe Atoms which 
. yolſpad no Knowledge at all before, ſhall all 
1 Wn a ſudden begin to know each other, 
Salto know all that is about them, and to 
y within themſelves, I do believe this, 
ol - "= 4 bur 


but I do not believe that; I love ſuch a 
Object 7 but I hate the other. He will 
thibk that you ask him Childiſh Queſtion 
he will laugh at them, as at the moſt ex 
travagam Metamorphoſes or Fables. The 
ridienlouſneſs of the Queries ſhews per 
te&ly well, that none of all the Properties 
os Body enter into the Notions we han 
f a Spirit or a thinking Being; and a 
the contrary, none of the Properties of 4 
Spirit enter into the Idea we have of Hat 
Body or an extended Being. The rea ec 
DiſtinRion, and che entire Diſlikeneſs ¶ el 
the Nature: of thoſe two Beings being 
thus ſettled, no Man ought to be ſurpre 
zed that their Union (which conſiſts only 
in a ſort of Harmony or mutual Relatio 
between the Thoughts of the one and thy 
Mot ions of the other) ſhontd have an End 
without either of thoſe Beings being dil 
ſolved or ceaſing to exiſt. There is moi 
Reaſon to wonder how two Being 
different in E eee can conti 
nue together any Time, and act ia 
Concert. WHy ſhall any one there e 
fore conelude, that one of thoſe Being 
mult be-annihilated,- aſſoon as they ceaſe Wh 
ro be united, fince their Union waz inf 
Appearance ſo unnatural. Let us fancy r 
nts ES Bra part 
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—— neither; beſides the 
ſſtezeBof the one San never prove the 
| the other; nor the Annihila- 
0 ol che one e eee Of the o- 
er. y be ſuppoſed alike in 
T hings, their real Difference ſufftees 
demon rate, rhktirhey can never be. 
2 n- 
1 — be" is 16 the 0 
Siſter be ahnihilated wirh- 


jer, it may e 
ur the ether 0 


e Mia of; the 
ther lane — Aunihilariot of one 
b hy th 


80 "would: no ways 
he other 


1727 Log 127 

Neb RO 2375 Be. 

wes fa neon 48 clear as the 

eke che Pif union of the Body aud 
Ds Soul 


— 
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Soul cannot cauſe the Annihilation gf 
either the Soul or t Body zo and 2 
even the Annihilation of the Body 
not contribute any Thing towards hos. 
ing a a co ebe of thelddul. 


Ln 29M 2 4 


ro — 8 iſcont — 
that Harmony.m 1935 815 = 
mony is not Batural 60 ew 

ſo much, e ern eo 


„ — N * IC. 


gabe vo twp 5 ee dibrent 
th cir ir Ye and Opermions 20 


its; own Weight, 14 Mm 4 „che | 
chat. pt. ĩt up Ik; ir ede 
from 4. each det two Parts 
its natural Independency towar 
ther. It muſt follow rom thence, - 


4 
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e breach of that Union, which 5 
doi huts her again into her own natural State, 
s then free to think independent ly from 
11 the Motions of Bodies; in the ſame 
anner as I am free to walk alone as ſoon 
s have been looſened from another 
in to hom a ſuperior Force did keep 
ne chain d. The End of that Union is 
only a Diſengagement and 4 Liberty, as 
he Union was but a Bond and à mere 
zubjection; then ought the Soul to think 
ndependently from all the Motions of 
he Bodies, in the ſame Manner as the 
qhriſtian Religion fuppoſes that the An- 
els, who”: were never unſted-ro Bo 


ve therefore apprehend the annihilating 
f the Soul upon that Separation, whick 
produee nothing leſs chan an entite 


9 4405 oy = 41. V. 20 101 292 a 1 240 
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The Bouy en the eber Hand is not 
nnihilated 3 the very minuteſt Aton 
loth nor periſh; In hat we ppt 
othing more happens than a ſim ple di 
a Organs the moſt ſubti le and 


5 TI 
de. | 
* 


Fei and its „ deſtrdy d. 
1 


But 


he Soul, fir from being -arinihitated by 


lies, do think im Heaven. Why ſhould 


e thinking. — . A 22114 


nd. Bodies do exhale; the Machine 
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But however. the Parts of it be. ſcattere 
A0 7 8 6072 the World either by Acci 
lents or by er none ever Ceaſe 
to have and ke 22 a Being; and all Philo 
ſophers agree that not o, muchgas the 
vileſt or moſt, imperceptible tom -jn 
2 n CEE: ner. or wh 
urpoſe any, one, fear 
nihilation of that other. .moſt 
7 4. Subſtance, call/d Soul ? How a ca 
any one imagine that the Body, whig 
is never annihilated, ſhould deſiroy 
Soul more noble than it ſelf, a ey 


to iT an. abſolutel independent from 5 
The jag NY ſe two Beings c 
no more che Aalen of th 


one than © _ other. It is, readil 
granted, 4 no Atom of the Body dot 
periſh at the oy of the Separation q 
IT two, Parts? What, is the. Real 


then, that Men are ſo buſie in findin 
out Pretences for believing that the Soul 


which is infinitely more perfect, is d 
Kroy d. It is 1 that at any. Time Go 
is Almighty ient to deſtroy i 
Fe co meg = but there is no Reaſon 

eve thas he Wills is ratbercz the Ti or 
of its Separation from, . 
 wwith the Body. What is e 
being only nder the Care 


4 2 


1 Ang 


upon a enen 
hich. compoſe 
e ſaid that His haz 
fell in the Soul 8 in — — Body. 
ul as it: is a thinking i 
the Bodily, Properties; 
arts, nor Figure, nor ſi 
0 Relation to each other, nor ese or 
ange of Sight. So that no Kind of 
diſotder gan happen to it. The Soul, 
phich is the Thinking ſelf, and the il. 
wel. is * eg in it ſelf, and not 
le. There is never in the ſame 
an Two ſelfs, nor two; Halfs of the ſame 
K. The Objects are convey'd to the 
oul by divers Organs which are the dif- 
ent Senſations; but all theſe different 
nannels terminate 5 * one only Center 
here they all vnite. It is the ſelf —. 
s one in ſo ſtrict Rs that it is throug 
at only that each Man has a true, Uni 
y, and is not ſeveral Men. We, cannot 
y of that {elk which thinks and Wills, 
t it has different Parts join d to ether, 
Body compoſed of different Limbs 
| oin d together. This, Soul has neither 
1 ligne entern Motion, nor Colour, 
Heat, nor Hardneſs, nor other ſenſiblę 
zeheamcnor fe 


lity.. Wi geither 
fame; We, only (Soner that 5 
unks. 66 wills, as it zs the. N 
the 
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the Body to be extended, diviſible, and 
of a particular Figure. As ſoon as we 
admit the real Difference- betwixt By 
dy and Soul, we muſt, without the leaf 
doubt, conclude; - That the Soul = nei 
r con 8 urd 
vently has no Dilp 

a 5d b — fon 12 0 
may be disjointed, alter its Ferre, and 
loſe its Harmony; but the Soul can ne 
ver loſe that Order it * and which 
doth not t uit it Neat os ee a 
ee Fin: 6-4 

We might Ny "That ae Soul wa 
created for no other End than to be uni 
S unh the Body, it is ſo much limite 
to that Society; that its borrow'd-Exi 
ſence ceaſes, as ſoon as its Society with 
the Body determines. - Bur this is talking 
in the Air, and without any Proof, To 
ſuppoſe the Soul was'ereated do exiſt u 
longer than exactly as ſoon as it ſhould 
continue united wich the Body. Whenet 


have any Authority ro-allert:l6 uneouth 
a Thought? And; hat Rig have oy 
to ſuppoſe this, without producing Proo 


of it? The Body is certainly leſs per 
fect than the Soul; ſince it is a- greater 
ü Perfection 
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erfedtion to think, 8 to think : 
et wetſee that the Exiſtence of Bodies: 
loth not determine with the Duration of 
ts Society with the Soul: After Death 
14S broke the Bonds of that Union, that 
body (tilt exiſts; eveii in it minuteſt Parti- 
js. .; We:ſce-only Things; the one, 
—— and diſmem- 
wr This cannot happen. to the Soul, 
which is fimple without . Dilpolition of 
darts. The other; That the Body is 
0 longer. mod . Mp "A from: the 
houghts of the, Soul: Ought we not 
icrefore:toi conclude, that in the iſame 
N Manner, and with much more Reaſon, 
> Sonl! continues: to exiſt on its Part, 
ad ait . 
from the O Siand Motions 
Body; The: Opetution follows 
— -Phalofophers-agree: 
Thoſo ty a Narmes arc independantfrom' 
aach otber not only as totheir Natures, 
but their: Operation. As :the Body has 
Wo Orca ffon for tbe Thoughts. of the Soul, : to be 
Mun tha Soul: has no. need of the Mations 
if: the Bod fd Thinks it was only by 
Chances i Nhat choſe two unlike Beings; 
and, 2 mt x: Pn . 
were d operate rmoniouſly: 
21 en of their tranſitory Society let's 


them 
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nee e each according ti 
its Nature, which has no mannet 
wes SET NICHE + 2 4 do 


4 . 
* * 2 2 1 » #8 
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Ain thonty the en eee to kno a 
Whether God;. Whochas it entirely in d 
Choice to annihilate the Sou dfn, ti dul 
to continue its Exiſtenee to Eteriy, tha 
declar d himſelf to will eicher its Anti 
hilation or Preſertation. There is nc 
the deaſt Likelihood, or an thai. 
can indnce us td believe, a hat ## wou 
amihilatr the Soul, uliocotł ⁰ ann U 
bilate the icaſt Atom an the whole Unit 
verſe. It is no ways likely chat hewoult 
annihilate the Soul at the very Moment 


* 
that Body, and independant oß iii. Ti _ 
Separation being no more thanthe El. 


of its; Subzedtion,2:ant:t00fts1a6ting-io pr 
concert. with the Body; it is: evident 
That this Separation is rhe-DeliveranaMi cc 
of the Soul, and not its Anni hilatio 
We muſt however That ſhould 
be fore d toubelicye chat Armibilarion 
though never ſo e cand- lt b 
difficult to conceive, had G hint: 
reveard it tous in his Word. * 
whic 
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hich depends entirely on his Free- will 
d Choice, cannot come to our Know- 
dge but from himſelf. © Thoſe therefore 
ho will believe the Mortality of the 
zul, againſt all Probability, ought to 
ake it out to us, That God has ſo ex- 
reſly declar'd it, as to leave no room for 
dubt. It is no ways incumbent on us to 
rove, That God will not effect this An- 
hilation. It is enough for us to ſup- 
fe, That the Soul of Man, which is: 
je moſt perfect of the Beings we know 
xt to God, onght much lels to loſe its 
xiſtence, than fo many other lower Be- 
os which furround us. Now the An- 
hilation of the leaſt Atom, in tlie whole 
nivecſe, fince the Creation,” is yet un- 
xcedented: © Therefore” it is ſufficient 
us to ſuppoſe, That the Soul of Man 
as well as the leaſt Atom, out of go 
anger of being annihilated. - This, of 
| Prejudiees a Suppoſitions is themoſt 
tional, the moſt certain, and moſt de- 
ive, It ought to be the Task of our 
dverſaries, to rob us of this Advan- 
5 by clear * deciſive 3 
ey cannot poſſibly prove the contrary, 
it by a poſitive Deelaration from God 
mſell. When a Man, in all Probability 
dat to think in Favour of his moſt in- 
timate 
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timate Friend, what he on all Occa/ 
ons thinks in Favour of the leaſt of M 
kind, and of thoſe whe: are the moſt in 
different ta him; every body has a Rigi 
the ſame in Favour of that intim n 
Friend; unleſs he exprefly declares th 
contrary. Beſides, his Will being entirs 
ly free, cannot be known but to himſeii n. 
When] can 9 — fon of my Room, « 

Ray in it; no body but my ſelf can 
quaint my Servants with the free Reſol 
tion I have taken thereupon, chuſing ak 
ther the one or the other. It is evide ori 
therefore, chat our Adverſaries ought wh 
prove it to us, by ſome expreſs DeetaratialWn 
of God himſe f, That he has in a partic 
lar Manner excepted the Soul: of M. 
out of his general Law, not to annihila 
any Being, and to preſerve the Exiſteng 
of the leaſt Atom. Let them thereſo oh. 
either be ſilent hereafter, or produce ſuq ng, 
2 Declaration of God for making Wk 
Exception to his general Law. 


: — > 


We produce the Bible which: carti 
it is that which has taught us to knoy ! ip 
and to the utmoſt of our Power to lo Mar 


K. 
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he true God. E is in that Book that 
od ſpeaks ſo mueh like a God, when 
he 1054 aw, That Jam. No other Book 
as drawn God in à Manner worthy of 
im. The Gods ef Homer are à ridicule, 
and 4 Shame to Divinity. The Book 
hich we are ſpeaking of, after having 
horn God as he really is, teaches us the 
only Worſhip that is-worthy,of him. It 
not requip d of us tg appeaſe him with 
ictims ; but to love bim more glen our 
elves 3. to · love our ſelves, but for his 
Sake, and with his pure Love. We muſt 
arſake our ſelves for his Sake, and prefer 
is! Win to our w¼ν. The Love of him 
nult work n us all Virtues, and amen 
185 Iris that entire 
5 Heat, which Man could never 
uy imagi d 'of himſelf. He never 
rould- have invented a, Religion which 
obs him; even of his on Backerlland⸗ 
— Wü, and makes him entirely de- 
on anothe 1 1 whenever that 
Kion is pre d eto bile 3 Fug the 
e ority, his Mind can- 
ot conceive it, his Will rebels, and all 
is Faculties axe exaſperated. There is 
o occaſion to wonder at it; . it re- 
uizes no leſs man unhinging the hole 
Man, n breaking 


that 
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that Idol, formin a new Man, and t 
place God in che room of that Self; 4 
make it the Spring and Center of-all- ou 
Affections and Lev As oſten a8 Mu 
ſhall go about to ſtame a Religion, you 
be ſure that he will malte it ven 
erent. Self- Love will dictate it. H 
— i in all reſpects ſuit his out 
Furpoſes; wheteas this other leaves bin 
vething; yet is t His ſo juſt, That th 
very Things Which make us the moſt + 
derſe to it ougtit moſt of all to oni 
ns of its Truth. God is 47, to whott 
all is dae. Phe Creature is nothing, t 
whom nothing bu wehr ron be left! bi 
chat is reſerf d to“ Ged and fer th 
Sake ef God. An Relibion”-whil 
reaches not 6 "far; Is" wv ör 


wehy Gol! 
doth" not new mould Man," arid" carrid 
apparent Matks of Falſity. Tbere 10 


Earth but one original 
fakes Religion cotiltftinioving God 
chan one's Lelf, ali to förkake e 
for God's Sete. Al others, * 6 
this great Ftuth, have bertow d- it 0 
of this. All Truth is taught ut | 
fundamental Frath! © "The Book? which 
has thus made known to the World 
the Whole of God, tlie Nothingneſs 
together with the Wörſbip d 


"01 Love; 


pon — - 
. 5 her l 8 ——— all, 
pr. 272 0 on] 0 Code dru 


21 Sp 
rent to- = — 
orld partculacty thoſe concerning _ 
bandonang of The Jeu jo the Hardneſs of 
heir: Hearts, and the C in of the 
entiles to the Worſhip of the true God, 
hrough the Meſſias. des, this Book 
s authoriz d by innumerable Miracles 
ove in the Face of the Sun, in different 
ber and | in the Preſence of - Jy rene 
.of. the en Hel ion. 
bor | this Book. has perform'd all "1 
foretold in it. It has chang'd the very 
ace of the Earth, peopled rts wi 
fuachorets, who have prov'd Angels in 
zortal Bodies. It has made the moſt 
rduous, and yet moſt lovely Virtues to 
ourjſh, in the miqſt of the moſt corrupt 
id impious Set of Men, and has work 
pon Man idoliaing himſelf, to — 
1 inſeif henceforth nothing, and only to 
Noe an -invigble Being, Such a Book 
) ht: to be A as if it K ekenges from 


re 
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Heaven upon Earth IT is this Bod 

v herein: God declares a Truth, which 
is ſo probable of it ſelf. The ſame Gai 
All-good, and Almighey, who alen 
could deprive us of eternal Liſe, promi 
ſes it to ns. It is from the ExpeRatio 
of that everlaſting Life; that he taugt 
o mn) Martyrs ge deſpiſe "the ſic 
frail, and miſerable Life of their Bodies 


* \*/ "78+ 4 >} ' 


on 22 es. 7. 1 + NH 0 21 
Is it not natural to. conceive, tha 
God, who tries every Man in this ſhon 
Life, as to s Vice, and oft 

lets the Wicked end their-Courle in Pro 
perity, whilſt the Virtuous live and de 
in Pain and Contempt; ſhoatd*delay ty 
another Life, the Reward of the Latter 
and the Puniſhment of the Firſt? Thi 
we are aſſur d of in this Divine Book 
O wonderful and comfortable Confomm 
ty between the Otaeles of Holy Scrip 
ture, and the Truth Which we canis 
grafted within our ſelves! -EveryT hin" 
agrees. Philoſophy, the ſupream Author 
rity of the Promiſes, and the inward Ser 
timent of Truth in our own Hearts 
Whence. comes it then, that Men are {0 
backward, and ſo incredulous about tix 
happy News of 'their: * 
121 * it 
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he Atheiſt tells them, they are without 
opes, and that in 4 few Days they are 
oing do be Twallow'd up in the Abyſs 
fNothingneſs for over. They rejoyce 
t it. They triumph upon their ap- 
roaching Extinction. Thoſe very Peo- 
le who love themſelves ſo paſſionately, 
re raviſh'd at this Doctrine ſo full of 
orror. They have a Reliſh for Deſpair. 
Others tell them, that they have in re- 
rue an everlaſting Life to come; but 
Whey are angry with that Expectation, 
y are -ſour'd at it; and dread to be 
onvine'd of it, They uſe all their 
ubtlety, -to- evade its moſt deciſive 


. 


 £þMrooks. They chuſe rather to periſh in 
elivering themſclves up to their mad 
„ride, and brutal Appetites, than to 
Tue eternally at the Expence of the leaſt | 
oo Lonſtraint to embrace a virtuous Caurſe 
of Life. O monſtrous Frenzy! O ex- 


ravagant Self- love! which turns againſt 

aus own Intereſt; O Man! Become his 

.: pwn Enemy, by loving himſelf immo- 
leratelyß. ; 
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Tus Queſtion: will ſoon be decide 
if we go about it with the ſan 
. _ 1 AS. = 
Important Querig 
r are of ale in Humane Life, 


— 


. 
We do not eng , ' Whether Gd 
cou d not N aqui; Man, withoi 
[= ag Jp 1 and-compellung 
im een ro w 1 a8 
ſe in the Chriſtian Religion, ti 
Fe bleſſed | in Heaven are always necell 
0 to love God? Who is there cat 
doubt but that God was abſolutely Ma 
ſer to Create Men at firſt- in that Stats 


and to fix "EF. * for ever. | 
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I own, it is not demonſtrable from the 
ature of our Souls, nor from the Rules 
ſupream Order, that God has not 
t all Mankind in that State of a hap- 
y and holy Neceſlity, We muſt agree, 
hat nothing but the arbitrary Will in 
od has reſolv'd to make Man a free 
gent; that is, exempt from all ſort of 
ompulſion or Neceſſity, without de- 
rmining to fix him in ſo happy a Ne- 
fity as always to Will what is Good. 


What decides the Queſtion, is the in- 
ard Conviction of our free Will, which 
e conſtantly are conſcious of. Our 
eaſon conſiſts only in the clearneſs of 
r Ideas. We cannot help conſulting 
em attentively before we conclude 
at propoſition is true or falſe. It doth 
t depend from our Will to believe, 
at an Affirmative is a Negative; that 
Circle is a Triangle; that a Vale is 
Mountain, or that Night is Day. 
hence comes it that it is utterly im 
lible for us to confound thoſe Things? 
is becauſe the Exerciſe of Reaſon en ds 
conſulting our Ideas, and that the 
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Idea of a Circle is intirely differy 
from that of a Triangle, that the Ny 
tion of a Vale ſhuts out that of a Moi 
tain, and that of the Day is oppoſite 
that of the Night. Reaſon as much as pa 

leaſe, I defy you to form any ſeriq ait 
| — about : any of your clear Idea 
Lou never judge of any of them, but Mu 
by and from them you judge, and tt 
are the unalterable Rule of all your Jud 
ments. Lou miſtake ſometimes for 
other Reaſon but that you do not c 
ſult them with a ſufficient Exactneſs; 
' you affirm'd nothing but what they ak 
you, or denied nothing but what tu. 

clearly exclude, you wou'd neverfall in 
the leaſt Error. You wou d ſuſpend yalll<c;6 
Judgment as ſoon as the Idea you ei ent 
min d ſhould not appear ſufficiently cla. 
to you, and you wou'd never ſurrender t w 
to an invincible and irreſiſtable Lig ſen 
Once more the whole Exerciſe of Re 
ſon is confin'd to this Conſultation 
Ideas. Thoſe who ſpeculatively rei inci 
this Rule do not underſtand themſelvhn h 
and follow. conſtantly in Practice throu 
an unavoidable. Neceſſity what in Spea 
lation they refute to ſubmit to. TiWjy. 
fundamental Principle of all ReaſonaWiſos 
being laid, I maintain that our Free-vi is v 
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one of thoſe Truths of which every 
an in his right Senſes has ſo clear an 
ea, that its Evidence is invincible. 
ne may with the outward- Lips and in 
paſſion Diſpute and hold an Argument 
ainſt this Fruth in the Schools, as the 
yrhoniſts have ridiculouſly Diſputed 
zut the Truth of their own Exiſtence, 
t they might have the Reputation of 
ubting of every individual Thing; 
ey are a Sect of Lyars and not of Phi- 
hers. They brag of their doubting, 
ugh to doubt be no ways in their 
wer. Every Man in his Senſes, who 
xſfults himſelf, and gives heed to him- 
carries within himſelf an invincible 
cifion, declaring him to be a free 
tent. This Idea doth ſhew us, that 
Man incurrs Guilt in no other Caſe, 
t when he doth what he might have 
pſen not to do; that is, what he doth 
the choice of his Will, without be- 
determinꝰd thereunto inevitably and 
incibly by ſome other Cauſe, diſtincdt 
m his own Will. This is a Truth, 
ch} St. Auſtin, for the explaining of 
ich, there is no occaſion: to ſearch 
ly for Arguments in the Writings of 
loſephers. It is what Nature calls out, 
is what is deeply imprinted in our 

E 2 Hearts 
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Hearts by bountiful Nature; it is clegy. 
er than the very Day; it is what all Ma 
know, from the Schools where Childre 
are taught to read, to the very Thron 
of Solomon; it is what Shepherds ſing up 
on the Hills, what Biſhops teach in tie 
holy Places, and what all Mankind pre 
claim all over the Worle. 
Doubts concerning Liberty can be nei 
ther more ſincere nor ſerious than that 
concerning the Exiſtence of the Bodi vi 
that ſurround us. In a Diſputation 
Imagination grows warm, one impoſe er 
.on one's ſelf, one fancies himſelf in 
Doubt, and thereby confounds in vaulieai 
Sophiſms the moſt palpable Truths: but 
in Practice, Men ſuppoſe Liberty, as the 
take it for granted that they have Ame 
Legs, a Body, and that they are envon 
ron d with other Bodies, againſt whid 
they ought not to run their own with 2 
ny Violence. Reaſon as much as yalWorb 
| Pleaſe upon your clear Ideas, you mu art 
either follow them without Fear of bus | 
ing deceiv'd, or become an abſolute ScepMficlea 
tick. Univerſal Doubting is not to be ur, 
defended, although our cleareſt Ideuſof o 
mould be proved to lead us now ai dee 
then into Errors. It is uſeleſs to delibꝰ Rea 
rate whether we ſhall or ſhall not _ Us 1 
; them. 


* 
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them. Their Evidence 1s: irreſiſtible ; 
it carries our Judgment forcibly. along 
ith it; and if they miſlead us, it is be- 
uſe we are under an invineible Neceſſi- 
y of being miſled. In that Caſe we do 
ot deceive our ſelves, it is a Power ſu- 
rior to ours that deceives us, and deli- 
ers us up to Error and Deluſion. What 
an we do then but follow our Reaſon ? 
\nd if even that deceives us, what is it 
will undecetve us? Have we within our- 
ſelves another Reaſon ſuperior to that our 
ery Reaſon, by whoſe Aſſiſtance we 
may miſtruſt her, and ſet her right a- 
gain? That Reaſon can be nothing elſe 
but our Ideas, which we ask Counſel of, 
ud compare together. Can we, by the 
Help of our Ideas only, bring in Queſti- 
on our very Ideas? Are we poſſeſs d of 
ſecond Reaſon to amend that firſt in 
$? No, for certain. We may indeed 
ſorbear inferring, when thoſe Ideas are 
dark, and. when their Darkneſs leaves 
us in Suſpenſe. But when they are as 
clear as this Propoſition, Tuo and two make 
fur, Doubtipg could not be call'd an Uſe 
f our Reaſon, but a Phrenzy. If it be 
deceitful to follow, the Dictates of a 
Reaſon, which by its Evidence draws. 
us invincibly, it is the infinitely perfect 
E 3 Being 
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Being who deceives us, and is to be bl 
med for it. We do our Duty when y 
thus ſuffer us to be miſ-led, and 
ſhould become guilty if we did reſiſt thy 
Self- Evidence, which at laſt would ca 
quer us, maugre all our vain Reſiſtance 
and maintain with St. Auſtin, That th 
Truth of the Liberty of the Will, an 
its daily Practice, is ſo inwardly and i 
vincibly evident, that no Man awak 
can doubt of it in his Practice. 


i V. | 

Let us proceed to ſome fanuliar [: 
ſtances that will make this Truth plai 
to the Senſes. © Show me a Man v 
ſets up for a profound Philoſopher a 


denies Free-Will, I ſhall not give my (iſt 


the Trouble to argue with him, but l. 
try him in the moſt common -Occurre 
ces of Lite to make him confound hin 
ſelf. I ſuppoſe that this Man's Wife 
unfaithful to his Bed; That his Son di 
obeys and {lights him; His Friend t 
trays him; His Servant robs him: It h 
makes any Complaints of theſe, III a 
ſwer him; Don't you know that none( 
all theſe are to blame, and that they we 
not. free to act otherwiſe? They are, | 
your own Opinion, as irreſiſtibly — 
Rk” Itatel 
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itated to will what they do will, as a 
tone is forced to fall when it is no lon- 
ger held up. Do you imagine that our 

dhiloſopher will take this for a good 
xcuſe, and will be pacify'd by it? Can 

you believe that he wiilceafe to blame the 
rreach of Faith of his Wife, the Inſolence 
ind Ingratitude of his Son, the Treache- 
of his Friend, and Theft of his Ser- 
ant? Is it not certain that this incon- 
ſtent Philoſopher, who dares deny the 
Liberty of the Will to his Scholars from 
he Desk, will ſuppoſe it as indubitable 
rien at Home, and that he will be no 
ſs reconciled to thoſe People, than if 
ul his Life long he had publickly main- 
ain d the Doctrine of the greateſt Liber- 
y of the Will. It is viſible therefore, 
hat this is no true Philoſophy, ſince it 
pives it ſelf the Lye without any Shame. 
0 on a little farther ; Tell this Man 
hat the World blames him for that Ac- 
ton, of which the Guilt is laid at his 
Door. To juſtify himſelf, he will anſwer 
you, That he was not able to avoid it; 
and he will not queſtion, but that he ſhall 
be cleard to all the World, if he but 
proves that he acted not by a free Choice, 
but by unavoidable Neceſſity and Force. 
lou ſee then that this pretended Antago- 
E 4 niſt 
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niſt of Free-Will is reduced to ſuppoſe » 
in Practice, even when he wou'd b. 
thought not to believe it. 


1 

It is true, That there are certain Ae 
tions, which we are not free to do, and 
which we neceſſarily avoid. Then we 
have no manner of Motive or Reaſon tg, 
Will, that can ſtrike our Underſtanding 
put it in Suſpenſe, and cauſe us to enter 
into a ſerious Debate to know, if it be 
expedient to do ſuch an Action, or let i 
alone. It is thus, that a Man ſound i 
Body and Mind, virtuous and guided by 
Religion, is not free to throw himſel 
headlong out of a Window, to rut naked 
about the Street, and to murder innocent 
Children. In this Condition he can hart 
no Fuer of Reaſon to will commt 
thoſe Actions, no Room to deliberate 
with himſelf about it, nor a real Indit- 
ference of his Will in that reſpect. There 
fore he is not free to do thoſe Action; 
There could be nothing but a melancho- 
ly Madneſs, or a Deſpair like ro that of 
everal Heathens, which cou'd bring a 
Man to ſuch violent Meaſures ; but as 
we feel within ourſelves a true Incapaci- 
ty of committing ſuch wild Aion 
| = 
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„ chilſt we have yet the Uſe of our Rea 
ſon, we feel on the contrary that we are 
free about all thoſe Choices which we 
ſeriouſly deliberate upon. And indeed 
nothing could be more ridiculous, than 
to deliberate if we. had it not in our 
Power to chuſe, and if we were always 
invincibly determined to one only Side. 
Yet we often deliberate and we cannot 
doubt, but that our Deliberations are 
well grounded as often as they refer to 
ſereral Ends, which have all their fair 
Side and their Motives to draw us into 
them. We ought, therefore, to believe 
that the whole Life of Man is tranſacted 
25 in the mere Illuſion of a Dream, in 
Deliberations which are but Childrens 
Play; or we mult conclude, That we 
are free in all the common Occurrences 
& which all Mankind thinks he delibe- 
rates, and even decides at his own Plea- 
ſure. It is thus that I determine my 
ſelf to riſe, or to remain ſeated, to ſpeak 
or be ſilent, to keep back my Dinner or 
to take it without Delay. It is in ſuch 
Things, that it is impoſſible for Man to 
bring the Exerciſe . of his Liberty ſeri- 
oully in Queſtion, 82 


e 
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We muſt own beſides, That Man i 
not free either in Reſpe& to Good take 
in general, or in Reſpect to the Summm lin 
Bonum clearly known. Liberty conſiſ 
in a fort of Equilibrium of the Will be 
tween two different Objects. Man car 
not chuſe but between Objects worth 
in themſelves of ſome Preference and d 
ſome Love; and which betwixt em mak: 
a ſort of Counterpoize. There is Ocet 
fion on each Side for ſome Reaſons ti 
or probable ts determine the Will; thet 
are _ Motives. Good only, where 
truly ſo or only apparent, can excite thi 
Will; for Evil in the Shape of Evi, 
without any Mixture of Good in it, i 
a Nothing entirely deſpoiled of all Def 
rableneſs. The Exerciſe of Libe 
therefore ought to be grounded on a fot 
of Over-weight that is between the di 
ferent good Objects propos d. Tit 
Underſtanding and the Will muſt need 
be in a Ballance between thoſe good Ob 
jects, whether true or apparent. Nov 
it is manifeſt, that if you put on the on 
Side Good conſider'd in a general View, 
that is, The whole of all. good Objech 
without Exception; That you can put 
i I 
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in the other Scale but the nothing of all 
Goodneſs; and that the Will cannot poſ- 
fbly find it ſelf in any Suſpenſe,” or ſeri- 
puſly debate what to chuſe, All or No- 
thing. Beſides, if we ſuppoſe the Sum- 
mm Bonum preſent and clearly known, it 
is impoſſible to oppoſe him any other 
dod that can outweigh it. 
The Infinite, without Doubt, out- 
reighs the Finite ; the Diſproportion be- 
vixt them is infinite. The Underſtand- 
ing can neither doubt, heſitate, nor ſuſ- 
end its Deciſion one Moment. The 
ill is forcibly raviſh'd and drawn into 
Conſent. © Deliberation in this Caſe 
would not be a Deliberation but a De- 
lirium, and a Delirium is impoſſible in a 
State wherein we ſuppoſe ſupreme Truth 
and Goodneſs moſt clearly preſent and 
known as ſuch. - It is impoſſible then to 
heſitate about the Summum Bonum, unleſs 
it be only known with a ſuperficial, im- 
perfect and confuſed Knowledge, which 
debaſes it ſo as to make it compared 
with Goods infinitely below it. Then 
doth the Darkneſs of that great Object, 
and the Diſtance in which it is beheld, 
make a Sort of Compenſation to the 
Smallneſs of the finite Object which is 
pe 


—— 
1 


* 


84 Dien T h. 
preſent and apparent to our Senſes. In 
the Caſe of this falſe Equality Man de- 
| liberates, chuſes and exerciſes his Liber 
ty between two Goods infinitely unequal. 
But if the ſupreme Good ſhould ſhow it 
ſelf at once and evidently, with its infinite 
and Almighty Charm, it would inſtantly 
raviſh the . Affection of the Wil 
and make all other Good diſappear, a 
broad Day-light diſſipates the Shades o 
Night. It is eaſy to ſee that moſt of the 
Goods, which ofter themſelves to us in 
the Courſe of our Lives, are either ſo 
mean in themſelves, or ſo ſhaded, that 
they leave us in a Condition to compar 
them together. It is by comparing, that we 
deliberate to make our Choice; and wha 
we do deliberate, we feel in our inward 
Conſcience. that we are the Maſters d 
our Choice, becauſe the Sight of none d 
thoſe Goods is powerful enough to de- 
{troy all Counterpoize, and to draw of 
our Will invincibly. It is in the Cour 
terpoiſe of the * l that Li 
t is exerciſed. 


whe vn. 

Take away this Liberty, all human 
Life is overturn'd, and there is not the 
eaſt Trace of Order left in Soca, 
el 


ume 8 . 22 T 

<24 Jad 2 * 
wF % 
* 


In len are not free in the Good or Evil 


de- hey do, Good is no longer Good, Evil 
ber hs no longer Evil. If an unavoidable and 
nal. irreſiſtible, Neceſſity forces us to will all 
w it what we will, gur Will is no more an- 
nite MWwcrable for its Willing, than the Springs 
th of a Machine are. reſponſible. for the Mo- 
Vil, tion which was unavoidably and irre- 
„u iſtibly placed therein. In that Caſe it is 
s of idiculous to accuſe the Will, which will 
the not, but as much as another Cauſe diffe, 
Is i diſtin& from it forces it to will. 
r fo alt directly aſcend to that Cauſe, 
that uſe the Hand which. moves a 


no more than the Hand moves it. A- 
gain, it you. take away Liberty, you 
leave on Earth, Virtue, Vice nor Me- 
tit. Rewards. are ridiculous, and Pu- 
niſkments unjuſt and hateful. Each Man 
doth but what he ought, ſince he acts 
neceſſarily. He is not bound to avoid 
what:is unavoidable ; nor overcome Dit- 
ficulries that are inſuperable. All Things 
are according to Order; for Order con- 
liſts in every Thing giving Way to Fate 


man or Neceſſity. What can be more ſtrange 
the then, than to contradict one's own Ideas; 
I: that is, the Voice of Reaſon ; and to be 

ES | obſtinate 


Men 
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obſtinate in the Defence of hat one i; 
fore d to gainſay every Moment in Pra- 
Qice; and then to eſtabliſh a Doctrine 
which oyerthrows all Order, all Polity, 
which confounds Vice with Virtue; au- 
thoriſes all monſtrous Infamy, deſtroys 
all Shame and Remorſe, degrades and 
© defaces for ever all human Kind} 
Whence that Deſire to ſtifle thus the 
Voice of Reaſon 2 It is to ſhake off the 
Yoke of Religion; it is to produce à flat 
tering, Unability in Behalf of Mice; it 
Oppoſition to Virtue, Nothing buttht 
moſt unruly Pride and Paſſions could urg 
Man on to ſo violent an Excefs again 
his own Reaſon. But that very Extrz 
vagance ought to open that Man's Eyes 
who gave into it. Ought not Man to 
be miſtruſtful. of the Corruptions of his 
Heart, and decline to be his own Judge, 
as ſoon as he. perceives that the immode- 
rate Deſire of Evil doth carry him ſo far 
as to cantradid himſelf, and to deny his 
own Liberty, whoſe inward Convi&ion 
doth at each Moment overcome him Tru 
So enormous and e a Doctrine 

(as Cicero ſtiles that of the Epicureani) ing 
ought not to be debated in the Schools 


but puniſh d by the Civil Magiſtrate. 
. —" 
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1 2 ONE 
„ * ge 
e They ask, how the infinitely perfect 


ting, who always, according to his 


an- Nature, tends to the greateſt Perfection 
on his Work, can have created free Agents, 
au hat is, left them to their own Choice 


xtwixt Good and Evil, Order and the 
Dyerthrow of all Order? Why ſhould it 
ve thought that he abandon'd them to 


lat beir own Weakneſs, foreſeeing that the 
e they would make of their Liberty 
thefWrould end in their own Ruine, and the 
3 Wiſordering the whole Work of God? 
until I anſwer, that what they pretend to 
tr. eny, is unanſwerably true. On the one 
Jeidand it is own'd, That there is an infi- 
| toitely perfect Being, who has created 
 bisfMan; on the other hand, all Nature 
ige, Malls to us that our Will is free.  Shew 


ne the Man who is not aſhamed to de- 
it, I will force him to on it thirty 
or more Times every Day, in all the 
noſt ſerious Occurrences of his Life; 


im Truth will come from him in ſpite of his 
rineReſolution, even when he ſhall: be argu- 
an) Ning againſt it. It is evident therefore, 
ol that the infinitely perfect Being has crea- 


ed us free Agents. The Fact as clear 
as the Day is. deciſive. Men may 3 
5 the 
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the Thread of A ent very fine, tg 
prove that the infinitely perfect Being 
had it not in his Power to give that Im 
perfection to his Creature, and plac 
therein that Spring of all Confuſion. Thk 
Anſwer is ſhort and cutting. The inf 
nitely perfect Being knows much bette 
than we what becomes his infinite Per 
fection. And it is evident that Ma; 
who is his Creature, is free, and it cat 
not be denied without e ove 
own Reaſon. Therefore the infinitdy 
perfect Being has found that the Liberty 
of Man was conſiſtent with the infinit 
Perfection of the Creator. It is requi 
ſite therefore that the finite rational Be 
ing ſhould humble it ſelf and be filen; 
when the infinitely perfect Being doth in 
Practice make our the whole Queſtion; 
without doubt he has not deſtroy'd Ot- 
der. It follows then that he has mae 
Man free, ſince Man himſelf cannot ſti 
fle the Cry of his Conſcience, proclaim 
ing his Liberty; and it follows thence 
alſo that God could make Mat a free A 
gent without violating Order. If nar 
row-{tghted Man cannot conceive, how 
that Liberty, the Spring of all Diſorder, 
can agree with that perfect Harmony 
and ſupreme Order in the Work of God; 
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e ought with Humility to believe what 
e dath not underſtand; It is his very 
Reaſon that keeps him conſtantly in 
hains by that irreſiſtible Impreſſion of 
is Free-Will: Altho'he ſhould not with 
iis Reaſon comprehend a Truth about 
hich however his Reaſon admits no 
Doubt, he ought to look on that Truth 
ith the ſame Eyes as he.. doth. on ma- 
y others in Natural Philoſophy, which 


* e can hitherto neither ſet in a true 
a ight, nor yet ſcriouſly call into Queſti- 
n= IF as for Example; The Truth of Mat- 
which we can neither ſuppoſe to be 
> ompounded of Atoms, nor divifible ad 


ufmitums without inſuperable Difficul- 
W | | 
V = 
There. is a wide Difference betwixt 
e Perfection of the Workman and that 
ff the Work it ſelf. The Workman can 
do nothing but with an infinite Ferfecti- 
on, for he can never degrade himſelf or 
ole any Thing of his own Perfection; 
ut the Work of the infinitely perfect 
Vorkman can never have but a limited 
berfection. If the Work had an infinite 
kerfection, it would become the very 
Vorkman, for nothing „ 
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ſelf can be | infinitely | perfect. | Nothino in 
can be equal to him. Nothing can pe 
more than infinitely below him; wheng 
we ought to-conclude, that notwithſtand 
ing his Omnipotence, he cannot produa 
any Thing out of him but what muſt 
infinitely imperfect, that is, infinitely in 
ferior to his own ſupreme Perfection. Ti 
conceive what God is able to Produg 
out of himſelf, we muſt behold him x 
ſeeing infinite Degrees of Perfection b 
low his own, either by raiſing up t 
him, or by going downwards from hit 
So that he cannot fix any of his Work 
where it ſhall not have an infinite ProfWnin 
greſſion below himſelf. All theſe diſe vit 
rent Degrees are more or leſs exalted i 
Reſpe& to each other, but all of them ui ren 
infinitely inferior to the ſupreme Being, 
that Yen are evidently miſtaken, whaWare 
they are pleas d to fancy, that the inf tion 
nitely perfect Being cannot refuſe to hin 
_ elf, for the Preſervation of his Perte&Wcre: 
en and his Order, giving to his Creatu gels 
the greateſt Order and the greateſt PerſWor t 
fection, which he is able to give it. O aot 
the contrary it is certain, That Go bee 
cannot fix any one of his Creatures to that : 
certain and determin'd Degree of Perſſ que 
fe&ion, but what he might have put i on 
of | It 
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ein another ſuperior e Order and 
perfection, raifing it {till more -towaugs 
the infinite Perfection, which is himſelf. 
$0 that it is beyond Diſpute, That God, 
far from willing always the higheſt De- 
gree of Order and Perfection, can never 
proceed in raiſing his Work to it, but 
ſtops always at a Degree inferior to ſuch 
others as climb for ever towards the Infi- 
nite. Why ſhall we wonder then, that 
God has not made the Will of Man fo 
ully perfect as he might have made it. 
It is true, That he might from the Be- 
ginning have made it ineapable of Sin- 
ning, Bleſſed, and of the ſame Stamp 
with that of the Celeſtial Spirits. But 
gte Objection made before, would ſtill 
remain in its full Force; ſince there are 
ſtill above the Celeſtial Spirits, who 
ue limited, infinite Degrees of Perfec- 
tion aſcending towards God, in which 
ſuperior Degrees the Creator might have 
created Beings ſuperior to the very An- 
Wecls. We muſt therefore agree to one 
of theſe Things; Either that God can- 
not produce any Thing out of himſelf, 
becauſe all he ſhould thus create would 
be infinitely below himſelf, and conſe- 
qwently infinitely 1mperfe&: Or we mult, 
da fide, own, That God in making = 
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Kis Creature, doth never chuſe the highel 
Degree of Order and Perfection. Thi 
one Truth is ſufficient to make the who 
Objection vaniſh. It is true, God hal 
made Man more perfect and more part: 
king of his ſupreme Order (that is mor 
to his own Image) in making him 2 
firſt impeccable and bleſſed, than in 
making him a free Agent: But i 
was not his Pleaſure, becauſe his infinit 
Perfection doth not indiſpenſably oblig 
him to give always ſuch a Degree of Pe: 
fection to his Work, but that there be 
{till left others above it ad infinitum.. E- 
very Degree has an Order and a Perſec 
tion worthy of the Creator, tho ſuperi 
or Degrees have both greater. Man, a 
a free Agent, is good in it ſelf, conſiſten by 
with Order, and worthy of God, tho 
Man incapable of Sin would certainly 


have been a more perfect Creature, 


Tho God made Man free, he did not 
abandon him to himſelf; he enlightend 
him with Reaſon. He is himſelf within 

an to inſpire him. with. Virtue ; to 
warn him at the. leaſt Evil he is guilt) 
of; to attract him with his Promiſes; toll 
with-hold and refrain him with his 
5 | Threats; 


94 Private Thoughts 
Divinity of which he bears the Image im 
It is a wonderful Power in the dependam Wc 

and created Being, that his Dependance 

doth not take away his Liberty, buy 
that he may qualify himſelf as he plea 

ſes. He makes himſelf either good d 

bad at his own Choice, he turns his 

Will towards Good or Evil, and he ig 

like God, Maſter of his inward Senti- 

ments and Operations: He has even 
like God, a Mixture of Liberty, with 

Reſpe& to ſome Goods, and of Cor 
ſtraint and Neceſſity to others. In the 

like Manner as God is neceſſitated to 

love himſelf, and to love nothing but 
what is good, ſo Man cannot: love but 
what has ſome Degree of Goodneſs; and 

he loves God neceflarily aſſoon as he has 

a full and evitlent Knowledge of him 

_ on the other — 7 

uperior to every good Thing different 

from himſelf, finds himſelf, by Means o 

that infinite Superiority, entirely free to 

chuſe which he pleaſes among all thoſe 
ſubaltern Goods; which tho unequal to 
each other, yet have a ſort of Equality 
amongſt em, in that they all are inf 
nitely inferior to the higheſt Good. So 
that none of 'em is perfe& enough to de- 
termine God, and each of em _—_ 
| ; Im 


* 
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oe im to his own; Choice and Determina- 
lag ion. Man has ſomething of. the ſame 
nes iberty. None of all the Goods which he 
bull nows here on Earth overcomes his Will, 
lex one determines him invincibly; all of 
al em leave him to his on Determination. 
his is his own, he deliberates,. decides, 
is d has a Supream Empire over his own 
t- ill. Certainly there is in that Empire 
„ener ones {elf a ſurpriſing Character of 
ich Wikeneſs with the Godhead: That Fea- 
eof Likeneſs is worthy of the Compla- 
the W-ncy of him who owes to himſelf to make 
to Ml things for his own fake. 


nd ls it not worthy of God that by making 


12; right Uſe of that Liberty he enables 
m an to merit? What is greater for a 
ely rature than to merit? Merit is the Pur- 
ent {Wale of one's own Choice, and which 
. of Wakes Man worthy of Goods of a higher 


ature. By Merit Man raiſes, aggran- 

liſes, perfects himſelf, and engages God 
o beſtow. on him greater Goods propor- 
ioned to his Merit, cal d Rewards. Is 
t not beautiful, and according to Order, 


So That God would not make Man happy, 
je- Put after he had given him room to de- 


krve: it? That Succeſſion of * 
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bywhichManriſes,is without doubt agres 
ble to the 'Wifdom of Ged and fit tg 
_ eſtabliſh his Work: It is true that Ma 
cannot merit, without being expoſed u in 
become guilty for not meriting. But ; 
is not to draw Man into Guilt, that Go 
allows Liberty; he beſtows it only to make 
him capable of meriting ; and it is on 
for the ſake of Merit, which is his only 
end, that he bears with the Guilt to which 
Liberty makes Man liable. It is againl 
God's Intention and contrary, to what he 
propoſes by his Aid, That Man makes a 
ill Uſe of ſo excellent a Gift, which is eg 
well adapted to make him more perfect. Ned 


J 
God by et ee to Man deſigud Meg! 
to manifeſt his Goodneſs, Magnificence, 
and his Love, in ſuch a Manner however, We | 
that if Man, contrary to his Intention, Woo 
ſhould make an ill Uſe of that Liberty, by Neo 
abandoning Order in 'Sinning, God lar 
would make him return into Order in ano the 
ther manner by the Puniſhment of his Sin. pt! 
So that all free Agents are ſubje& to that Nr « 
Order, ſome by loving it and perſevering iſh a 
in that Love, others by returning to it in nds 
repenting of their Treſpaſſes; others by Mith: 
_ ſuffering a juſt Puniſhment for *. 
| n 


2 
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reh inal Impenitence. So that Order prevails 
- ayer all Men; it is inviolably preſerv d 


dal: the Guiltleſs, repair'd in converted 
d rolfinners, and revenged with and by an 
t iMternal Juſtice, which is itſelf ſupreme 
50dDrder, in the impenitent Sinners. How 


lorious it is to that Wiſdom thus trodraw 

Good out of Evil itſelf, and to turn Evil 

nto Good ? By permitting Evil, God is 

Jot the Author of it, What is his own in 

is Creature, remains worthy of him ; but 

e ſuffers that his Work, which is always 

finitely imperfe& in itſelf, may leſſen that 

Degree of Goodneſs, which he hath pla- 

ed therein. He ſuffers it to decay a little, « 
d have the Honour of repairing it by 
race or puniſhing it with Juſtice; if he 

eglects or deſpiſes profter'd Mercies. Oh! 

ow glorious ĩt 1s to God thus to glorify 

e two difterent parts of his Order and 


oodneſs. The one is to reward Virtue, 
, by Wie other to puniſh Vice. If he had not made 
3 an free, he could not have manifeſted 
ano” ther his Mercy or his ]:ſtic:; he could 
Sin. Wt have rewarded Merit, puniſhed Guilt, 
that Wor converted the deviating Sinner. He 


a manner ow'd himſelf theſe different 
Inds of Glory ; he allows them to himſelf 
ithout leſſening his Goodneſs, of which 
ery Man partakes. 12 we wonder that 

. | he 
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he is oblig d to glorify hitaſelf {6 may 
different Ways, if we give heed'to t 
depth of God's Counſel in What relat 
to the Permiſſion ol Sin We cannot fi 
any thing unjuſt towards Man, ſince 
doth not ſuffer him to go àſtray with 
giving him at the ſame time all the nc 
fary Helps to prevent it. If we look 
that Permiſſion with reſpect to God hi 
ſelf, it contains nothing that alters 
Order and his Goodneſs, ſince he oil 
permits what he neither doth him 
nor incites Man to do. To Sin he d 
poſes all the Helps of Reaſon” and 
Grace; only he doth not employ his O 
nipotence to hinder Man from falling ie 
it, becauſe he will not violate the Yu 
Will which he has left to Man in Hemi 
vour of Merit; and what Order loſes s 
his Goodnefs and Rewards, it regain d ce 
at the ſame time by his Juſtice and inc 
niſhment of Sin. 80 that Order, wid us 
has two eſſential Parts, ſubſiſts entire ¶ ho 
means of this alternative of Mercy levi 
Juſtice, to either of which every one ¶ crec 
to be ſutrend ret. Pri 


What ought we therefore to concluſ pubt: 


upon the three Queſtions propos d? h 
The infinitely perfect Being has crſÞnto! 


ted us for his own Sake, that is, Titel 
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nale nay be buſied with admiring, celc- 
) tWating and loving him. That is his 


ſorſhip. The external Signs of that 
orſhip are neceſſary to notify it to 
oſe who are unacquainted with it; to 


Cl 

tho engthen and perfect it in thoſe who 
dee ve already imperfectly embrac'd. it, 
d to make it uniform in all, ſince. all 
bucht to be united in this Publick Ado- 


tion. F 205 214 * Pa SO 4 2 
The Soul is Immortal ſince it has no 


* ee 
ima duſe of deſtruction in itſelf; ſince God 
e ¶ ch not annihilate any Being, no not the 
d Wt Atom, and ſince he expreily promi- 
O us an Eternal life. The Freedom of 
yy it deſerve! no Anſwer; they give 
in Hemſelves the Lie. We mult either al- 
ſes W175 ſuppoſe it, or give up qur Reaſon, 
ain ceale to live like Men. What Nature 
d MF incibly teaches us is moreover certified 
while us by God's Authority ſpeaking in 


holy Scriptures, What keeps us from 
lieving 2 Whence comes it that Man, 
credulous in every thing that flatters 
Pride and Paſſions, creates ſo many 
Woubts and Scruples about thoſe Truths 
ch ought to fill him with Joy and 
mfort? Man is afraid to ſind a God 
mitely good, who is pleaſed with his 

| F 2 Love, 


ove, and expects from him a way of lin 
that makes him happy. He fears le 
his Soul mould not die with his By 
and God after this miſerable and ff 
Life ſhould prepare him a heavenlyn. 
without end. He fears to find a God wi 
leaves him. Maſter . of his Deſtiny to ni 
him happy upon being Virtuous, ot'y 
happy through his Guilt, and who chi 
the Service of free Agents. Whence d 
ſo unnatural a Fear proceed, and an l 
belief ſo contrary to our greateſt. Interck 
It is becauſe Sell · Love is a fooliſh Ly 
an extravagant Love, at out of the 
Love, that betrays itſelf. Ie is mu 
more afraid to ſtiſle his Paſſions and 
nity a little, during the ſmall xime vi 
is allotted him here on Earth, - than 
loſe th& higheſt Gopd, to renounce 
eternal Life, or to precipitate himſel 
an eternal deſpair. What can we capt 
from the Reaſonings of a Mind thus 
ſtempered, and % .fearful of admit 
proper Remed ies for its Cure? Should 
be willing to hearken ſeriouſly to a 
_ who in any other Matters ſhould appr 

himſelf fo full of Prejudices againſt! 
real Advantage? There is but one! 
medy for al! theſe Evils, which is, f 
Man te enter into the bottom of his H 
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Id Soul, not to poſſeſs himſelf, but to 
fer himſelf to be poſleſs'd by, God]; he 
ght to pray to him, to liſten to his 
oice, to miſtruſt himſelf, to truſt in 
n, to condemn his Pride; to ask for 
cours in his Weakneſs, to reſtrain all 
;Paſſions; and to acknowledge that Self- 
ove, being the Wound and Dete& of his 
eart, he cannot meet with Health and 


ace of Mind but in the Love of God. 
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Fes) is | tiſe 4 by the mol 
(22S 12 eminent I fhall, 
Obedience to your Commands, ſet 40 
here ſome Thoughts, to which a Ma 
of your Capacity wall with little Troubl 
add what mg be FADURS: 


e 


REEL ETI 


ap REI IGIOx. 


REFLECTIONS of a Man, obo within 
himſelf Examines "ewhat he otght to 


Believe concerning Religion. 


; F 74 A ho | 
Nr 
Find my ſelf in this World without 
knowing either when I came, or 
bow I came hither, or whither I am 


Things and propoſe them to me as indu- 
bitable 3 but I am reſolved to doubt of 
dem and even to reject them, unleſs 
ipon Examination I find they deſerve 
ny Belief. The true uſe of that Rea- 
ſon I poſſeſs, is to believe nothing with- 
out knowing why I believe it, and with; 
cut bging determined to furrender my 
elf to its having certain and ſure ſigns 
of Truth. Some People would have me 
begin with a Contempt of all thoſe 
Things that arg called Myſteries in Reli- 
gion; but I Vill be careful how I reject 
them before 1 have thoroughly examined 
them. There is as much Levity and 


going. Some Men talk to me of many 


21 Folly, 


I 
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Fo'ly in being an Unbeliever and ſtub- 
born, as there is in being crednlous any 
ſuperſtitious. I will endeavour to fin 
out 2 medium. I feel that my Reaſon y 
very weak, and my Will very oppoſit 
ro the Snares of Pride and Paffions, . Min 
find out that exact medium, and to key 
always firm to it when found our. lau, 
I cannot by mere natural Strength mak 
my ſelf either more penetrating or mon 
patient in my Enquiries, more exact iH 
my Reaſonings, or more regular in mor 
good Diſpoſitions; neither more arme 
againſt Pride, nor more unbyaſſed in Fx 
vour of Truth, than I am already. I 
left alone to make this Enquiry, and i 
is of my ſelf. I am ſincerely miſtruſtſi, 
from vaſt Numbers of uohappy Expei- 
ments J have made from the Raſhneſs 0 
my Judgments, and the Corruption of m 
Heart. What is left for me to do it 
this weak Condition? Ohl if it be tri: 
that there is ſome Being above Man, ſom: 
Being more powerful and better than 
himſelf upon whom he depends; I cor 
jure that Being through his Goodnels 
to aſſiſt me with his Power; he ſees my 
fincere Deſire, how. I miſtruſt my ſell hot! 
and have recourſe to him. Oh! Infin'i 
tely perfect Being, it it be true, that 

Bs 1 4 68118 3 l 45 2 you 


/ 


_ 


ane 
rie ION. 


you exilt 2 hear the Deſires of .m 


Ty 


al 8 ſhow your ſelf to me, take off = 
ful veil that covers your Face; ſave me 
n rom the Danger of not knowing ou. 
offer going aſtray far from you, or of lo- 
„lng my ſelf in my vain Thoughts, whilſt 
kerp e you! Oh! * Truth, 

1 Wiſdom, and Goodneſs! If it be true that 
Male 


ou are all that is ſaid of you, and that you 
we made me for your Sake, ſuffer me 

Woot to be my own Slave, but take into 
your Poſſeſſion the Work of your on 
Hands! Open my Eyes, and ow 21 
elf to your N . 


nd it 

(Ou) 

peti- 9 | 
{s & bY TT . 
f m 85 A TRENT 
10 it 8 
true 

Pa o m Tnovenrs. . 
than e | 833 
con Wo | be 
dnels HAT, "which I call SELB; 

8 my | ſomething that thinks, knows 8 
7 (el doth not know; that believes, is ſure, 
I and ſaith, 7 ſee with Certainty; that 
tha 


doubts, miſtakes, perceives its Error, and 
| "F 5 ſaith» 


ſaith} 1 4 hen; T — is tic 
incthing; that wills and wings bot, that I go 
Good; and hates Evil; chat is ſen: 
de © of Pleakice and of Pain that hopes, 
fears; deſires 8 and is 
pleaſed' with what it poſleſſes. Tha 
SEL is often irreſolute, and little agree 
ing with itſelf; it changes repents, and 
then repents again te have fepented 
That SELF knows itſelf and doth goven 
itſeff ; it has a ſort of an Empire over ii 
ſelf; for Jeamot doubt but that I delibe 
rate in order to chaſe berweerf willing or 
not willing a thing; as having actual 
in my Power the Choice between theſe 
— Oppoſites. When I willzit is becauk 
am pleaſed to form ſueh à Will, and 
de Tehiſe to wi whilſt I was Maſt 
of not willing. That SELF therefor 
is what is called free, that is, Maile 
of i its own nde 91 


11. 

Has this SELF aware had anExiſtene 
Where was it? What was I an hundrec 
Years ago? Perhaps I then was a Body; 
or to ſpeak more properly, many {mal 
Bodies diſperſed here and there in diff 
rent Shapes, which Motion has gathere 
together to compoſe therewith that Fo 
tio 


abe NET 1:6:30.Ne 107 

tion mee, a ſin- 
gular Command, which commands me 
waits turn, and-which J. call 3 
let this Body an hundred Years-ago did 
not exiſt thus, compoſed nor figurated as 
it is this, Day, with the ſame or the like 
wonderful Organs; Then it did not Think: 
1 hat ehunbing — had then no Being. 
How came it to begin to think? Which 
way could it become of in 
keing, which it was until a certain 
ea, until a certain Minute, that Day, 4 

At to think, judge, 
and. te wille — it made itſelf, has it 
conferr'donitſelf. Thought, which it had 
not; and ſhoud it not have poſſeſsꝰd it to 
be able to give it to itſelt, or elſe take 
it from the Nothingneſs. Can the No- 
taingneſs of Thought give itſelf that 
Degree of Exiſlenee which it wants it- 
ſeit, and has not to give? Which way 
mien is that Thought, that Will, and 
that Liberty come to my Share, which 
Thad not before? and Rede moſt] look 
tor the een 128 


ren FO ooo 
Fl i Shall Ibeliers, That wat Body'i 18 
ſometimes capable of knowing, judging, 
. feces: 2 ſometimes of 
| 5 not. 
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18 Private Thoughts 
not having either Knowledge, Judg: 
ment, Will or Liberty? Let us examine 
this Point a little. I ſuppoſe à Body 
reduced into the moſt ſubtle Duſt; If 
this Duſt was to be Subtiliſed ad inf. 
tum I cannot conceive how the ſmall Bo- 
dies would be more capable of "Thought 
than the great ones: Suppoſe ſome C. 
puſcula round, and ſome ſquare, it ap- 
pears to me that the round and the 
ſquare ones ate equally incapable 0 
knowing each other, or of willing! 'The 
Globules have no more Reaſon than tbe 


Triangles. © The hooked” Atoms haf 


neither more Wit or Underſtanding than 
the Atoms without Hooks. An hundred 
L have no more Thought, than each of 
| them when ſingle and 22 fre 
the reſt. The liquid Bodies 


moſt rapid River has neither more Wil, 
nor a better Underſtanding than à Stone 


The moſt impetuous Motion doth 10 
more give Underſtanding to a Heap of 
Matter than Reſt doth. Take a piece 
of Matter, reduce it into the moſt ſabtle 
Powder, boyl it up, make it evaporate 
again in the ſhape of volatile Bodies, 2 
. | , 


WW: — — the 
Chymiſts produce out of it the moſt 
tapid or — it to — 
any maunee.;y0ncthin 0 „ Fou. ner 
ver concelvethat this Maſs, thus faſhioned, 
ſubtilizedd, and moved with Rapidity, 
doth know itſelf, or can arrive at laying 
0 itſelf, I believe, I doubt, T will or 
will not. Nurſt you ſays that there is a 
degree of Fermentation, and one 
Moment wherein this Maſs has poithay 
Underſtanding nor Wills but that there 
is yet Qecaſion> for one Jaſt Degree of 
fermentation, and that at the very 
ſubſequent Moment this Maſs will begin 
il on a ſudden to judge, to will, to ſay 
in itſelf, I: believe. and I will., How 
comes it that Children, who are taughy 
by Nature only, and in whom Reaſon s 
not yet altered by any Prejudice, falb a 
laughing, when they are told thata 
Watch, which they hear move, has much 

Wit ? It is becauſe, Reaſon doth not per- 
vo nit to belleve, that bare Matter, Whatſo- 
of ever Figure, or don allow it, 
ece ¶ ſhould ever.think,; judge or will? + 
tle comes it chat ſo many People ar6-hogke 


ate ¶ when they are told, That the Brures arę 


ar 2 but Machines. Is it not becauſe 
elle theſe 


b en 
Machine is capable of that Knowledge 
which they ſuppoſꝭ in Brutes? Sottue ity 
that Reaſon- has an Averſion to-be:icye. 
Matter capable of Thought, tho! it be ſu, 
tiliſed, gene and moved 0 theumak 
of our — —— 43 she e 

e TEES 2 AFL + Ns 3%. + #37} 14 

But let us.fappoſe; anything : 140 
drive luvention even to Impoſſibility hai 
us grant that the — hr 
was a not-thinking one in the: firſt Mi- 
nute, becomes all on a ſudden a thinking elf 
judging, willing one, and ſaying- in the 
very ſecond Minute Iuill; our Difficulry Nis 
bat.a Degree of — n 
but a ies can thit 
acquire and loſe, we muſt at leaſt om nu 
it to be the higheſt Degree of Exaſtenct 
that Bodies can acquire, and that this 
Perfection is much ſuperior to that d 
being extended and figurated. To know 
itſelf and other Beings, to judge, will 
be free ; that is without doubt a Degree. 
of Exiſtenee without Compariſon preters 
ble to that of being a Maſs, which knows 
neither itſelf nor others, and is incapable 
of judging, willing or e There 


fore J ask again, Who is it char has || tha 
once within one particular” Minute, gi na 
88 ke 
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Degree of Exiſtence it had not in the 
cry Minute before? That Heap could 
Tree which it wanted, and of which we 
nay ſay it had the Nothingneſs or Pri- 
ation in irſelf; it could not receive it 
om other Bodies; for other Bodies, no 
more than this, cannot give what they 
have not. The whole Corporeal Nature 
jointly, ſuppoſing it intirely Corporeal and 

ot thinking, cannot give, either to it- 
ſelf in general, or to any of its Parts, 
hat ſuperior Degree of Exiſtence, which 
is called Thinkiws, and is not a dependent 
on the Exiſtence of Bodies. Beſides, no 
think ing Being whatever can give or com- 
nunicate Thought or the Faculty of 
Thinking to any other Being different 
from itſelf, Bodies may be to each other 
the Occafion of Motion; according to 
the Rules eſtabliſhed by a Power ſuperior 
do them all; but no limited Being can 
give to another that Degree of Exiſtence 
or Perfection which it has no. 

The Privation oF one: Degree of Exiſt- 
ence is Nethingneſ$of that very Degree. 
To give the Degree of Exiſtence to one 
that has it not, there is Occaſion in a 
manner to work upon Nothingneſs 9 

an 
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and to cauſe a fort of real Creation in it 
in order to add to that inferior Being a: 
ready exiſting, à new Degree of Exiſt 
ence that raiſes it above- itſelf. As to 
make that exiſt which had no manner of 
Exiſtence before, is in effect Creating the 
whole Being; ſo to make a certain Deere 
of Exiſtence to exiſt in a peculiar Body 
that had nothing of it, is in effect Creating 
it in part. And it is evident that the 
- thinking Beings, © which we know, are 
too weak and too imperfect, to have the 
Power to create in others à very high 
Degree of Exiſtence and Perfectich, 
which in them had no Exiſtence. 'The A 
ction of Creation belongs to and requires. 
an infinite Power and Perfection. There 
is an infinite Diſtance betwixt the Non- 
Exiſtence of a Thing and its Exiſtence. 
It requires therefore an infinite Power 
to make that thing paſs from Non-Exiſt 
ence. to Exiſtence. Beſides, one ſhould. 
have a Perfection in its higheſt Degree to 
be capable of becoming the Source there: 
of, to ſupply others with; it, and to com- 
municate it to what is the mere Nothing- 


neſs and P vation of it. To have in 
ones ſelf that Fecundity and to effect 
without, the Communication of that 


Being, it is neceſſary to have the ** 


* 
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refs thereof in ones ſelf, through ones ſelf, 
n Propetty and in Stoke. Now, to poſ- 
15 Exiſteger throu igh ones ſelf, is the 
higheſt Perfection. I therefore ſeriouſly 
rechink my 181 ind eknowledpe that the 
thinking Beings, which are like my ſelf, 
are abſolutely incapable of that Fecundity, 
and of that Creation of Thought out of 
themſelves, in Subjects that e no man- 
ner of beginitig for it. Thinking Beings; 
that do miſtake, are ignorant, delight 
in Evil, hate V irtive; often cbntradict each 
igh other, and ate oftner contrary to them 
ion, Neves, cannot have that higheſt Perfecti- 
on of Self- Exiſtenee; they cannot be 
ire: thinking to that Degree as to be e 
ere e eee „„ 
ON* * ; 4 
5 V. | 
ver I A hk that this SEI E, e 
iſ vas not a Thinking Being an hundred 
uld {MW ears ago is become Thinking through 
to the Goodneſs of a Superios Being, which 
re- Nlaring thought of itſelf and fully, could 
ms, MWmake it come ee me, who was the 
ig. Frivation or els thereof. . It 
in-{follows that he bofſeſle Thought in him 
ect elf in that F abel Tot Perfection that 
ar Ibe had Power to beſtow/ it on ſuch as 
ul- lad it not. It follows that he could 
. male 
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make me ſtep from the Privation ef 
Thought to a Thought eeniſtent. It fol 
lows that he is. a Creator in me at leaſtq 
that Degree of Exiſtence of which I wa 
the mere Privation when I was but 2 
ſmall Parcel of Matter. So that my Com 
eluſion is abſolutely independent from 
the Queſtion that is debated, ¶ beter m 
Soul be diftin4 from my: Body. Without 
entring into that Debate, I ſind all Iwaat 
to arrive at my only end.” If Squls an 
diſtinct from the Bodies, L ask who is i 
that has united my Body and my Soul? 
Who has join'd t- ſuch different Na- 
tures? They have not form da Fartner 
ſip by any Compact freely agreed up 
among themſelves. The Body is not 
capable thereof. The Soul doth not re 
member to have made any ſueh Bargain; 
it would certainly have retained ſome 
Remembrance of it, if it had done it 
out of its free Choice. Beſides, if the 
Soul had done it freely, it might at Plez 
ſure break the Agreement; whereas we 
ſee it cannot put an end to it without 
deſtroying the Organs of the Body. On 
the other Hand, the other being like unto 
me, far from having eſtabliſhed in me 
that Union or mutual Society, are in 
the ſame Caſe, and as well as my — 
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look for a ſaperiour Cauſe of it. Laſtly, 
whence proeeeds:2 Nifference which I ex- 
perience between that Parcel of Matter, 
«bid ORIG, and al N 
neighbouring Bodies. Though 1 
neyer ſo willing that other Bodies, 
mould move, they and ſtill for all my 
Wiſhes; P. Mill, when alone, has not 
eren the Power of ſtirting the leaſt 

Atom; but as to the Heap of my own 
— aber. 7 oi 

P- Y- ODEYS:.. 

and 1 all my Limbs turn whit 
w 2 I pleaſe. Who has given me that 
a olute Power over them, whilſt I am 
por fl ſe impotent in reſpect to all other Bodies 
not Ml which ſurround me 7 If on the contrary 
e ny Soul is nothing elſe but my Body be- 
in; come thinking: I ask who it is, that has 
ome if created in my Body that Degree of Exiſt- 
e u ence, 1 wee Win bt, 1 3 5 was not 
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: Portion FS 
Fre pays Pp 
TOs in, l po 
made With Al doe 3 it is P 

on two Thighs and two 1585-06 equalſize 
and well proportion d. Have I; A Mind to 
remain ſtanding and unmov d, my Thighs 
and Lez HO ſtrait and firm like Pillars 
which © the. whole. Edifice. On 
the e be La Mind to walk, 
thoſe two great 2 


5 ate ready 
divided by Articulations and. Joints; 
whilſt the one remains ſteady. to ſuſtain 


me, the other advances to carry me to- 
wards 
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3 h REL 101. 
wards — — — to Which I have a 


Mind role ales but chat Boch 
itlelf, . —— 4 N = 


brium to prevent its falling. Th 55 

proportion d to theſe two Supporters 
\ Ws firenghten'd by Ribs well diſpoſed in 
1 Lemicircles which: join together before ; 
they all come from the Back-bone, 
hich is made up of Vertibres, which 
are ſmall but very hard Bones inſerted 
+. MW into each other, ſo that the Back is at 
ter i the fame time very ſtrait and. very firm 
* when Ixhink fit, and very flexible to bow 
I, ;rfetf downwards or ſidcways aſſoon as I 
fad Occaſton. The Office of the Ribs 
mc is to ſhut in and preſerve in Safety the 
ur” principal Organs, Which are in a manner 
dy the Center of © Life and are extreamly 
ed tender; yet they leave betwixt each '6f 
2e them an peel exactly at the Place 
to I want it, to facilitate the Expanſion or 
hs Contraction of all thoſe inward Parts 
Ss BN cither for Breathing or other vital Opera- 
Jn tions. My Heart is like the Spring whence 
Ik, Wl flows with Impetuouſneſs the Blodd which 
dy WW gocth through: Nanette Conduits to 
S; Wl moiſten and nouriſh the Muſcles of all 
un the Members, j juſt as Rivers do water the 
Fields to make hom fruitful, That Blood 
ds which 


8 5; wor? 8 
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which grows ſlower in its Courſe, retury 
from all the Extremities of the Body to 
the Center, to re- kindle its Flame and re 
ſame new Spirits. The Lungs are lile 
Bellows promoting Reſpiration. The 
Stomach is a Store- Room which receive; ar 
all Aliments ; it contains Juices proper for WW" 
their Diffokution, and for their Converſio 
into a ſort of Milk, which ſoon after be 


comes Blood. The Lung-Pipe, when 
well formed, is the moſt- 


ct of al 
Muſical Inſtruments. All is marvellous nf 

in. the Body of Man, cveti the Inſtrument 
of thoſe 5 and loweſt Function 
which Deceney forbids to name. Then 
is in this Whole Body never an inward 
Spring but whar ſurpaſſes all che Induſiq 
of the Mechaniſts. On the upper pat 
of this Body hangs down two Arms div. 
ded in ſeveral Joints, ſo that they moge 
all manner of ways; at the end of then On 
are two Hands, which are Jengthned 
and folded by means of the Joints of the NO 
Fingers armed with Nails. What could tber 
poſhb.y be found out fitter than them to 
lay hold, to repulſe, to carry, to draw, 


to ſeparate Bodies linked together, to that 
_ unravel things that are entangled, to com- ſo! © 
poſe either the coarſeſt or the fineſt Works Lan 


of all ſorts of Material? _ not 
ti 
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Stall hig Be Net is raiſed, which 


holds, itfelt 9 s down, turns 
to the er left according to 


Occaſion, an. doarries the Head, the prin- 


ipal Seat of all Senſat on. The back- 
part of the Head is coyerd with Hair, 
mich either adorn or ſtrenghten it. 
he fore part ĩs the Face where two 
qual Eyes, and 2 oY placed, ſeem 
o be blazing eleſtial .Flame. 
The Neige 5 che On of Smel- 
ling but likewiſe adoms the Face by its 
Protuberance../, The two Ears are ſeated 
n each ſide to facilitate hearin krom the 
right or the left. Thoſe of 
«ling are double, not only to make their 
Operation readier and eaficr on both 
ſddes, but to, be at Hand in Caſe ſome 
lecident mould happen to either. The 
outh, on Kh IE of the Lips, is a great 
Omament to the Face: When 3 it opens 
it ſhows a double Row of Teeth deſigned 
to break the Alimęnts, and to prepare 
them for eaſter Digeſtion. The boluble 
nd moiſt Ton ſtrikes. the Palate. 
and Teeth in fo, many different ways, 
that it articulates a ſufficient Number 
of Sounds thereof to compoſe all the 
Languages of the Univerſe. Bur I dare 


not undertake to deſcribe all that is won- 
dertul 
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gerful in the Structure of my Body: 
I .on 15 455 Xe. joe genexal, Heads; 
| Loy: be endleſs; the J 


and the more we "diſcover, we find ere 
part of it far ſur len Kb. the Art of Md 
moſt skilful Men. The Body of Mar 

the moſt compound, and . dolor 
ane * 2 We 1 
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"14 * my own 8005 3 8 un 
other Bodies e ſurround n me, I do ng 
only. e 2 Sar, Tee ata ere 
my own, . 
Animals ma Bp alter dif Eee atem 
Some walk on four Fe ect, others had 
Wings to fly in the Air, and others han 
Finns to ſwim in the Waters. The Ship 
which Men build with ſo much -/ 
according to ſuch exact and difical 
Rules, are only Copies made after then ¶ rod 
Birds and Fiſhes, Which ſway in the tuin i. 
liquid Elements, whereof the one i me 
ſomewhat thicker than the orher. Of 
theſe Animals, ſome are ſubſervient to 
us in carrying of Burthens, as the Caniels 
others ſupply with their Strength hai 
we are not able to perform with our 
own, as the Oxen; which after ward ant 


ferves us for Food: the Sheep firſt nou- 


ri 


abon RiLioton. 121 


i us with their Milk, and then cloath 
with their Wool. Man has acquired 
he Art of ruling all theſe, either with his 
Scrength. or Ind And makes them all 
ubſervient to his aſfions. A Worm, 
5 Ant, a Gnat, ſhew an hundred times 
nore Induſtry than the moſt compleat 
Watch of the beſt Artificer. The "Earth 
hat ſuſtains us draws out of its fruitful 
zoom all we want for our Food, every 
hing iſſues out of it, and re- enters into 
t, to be born 2 every Year; it 
ever is wore quite away. The more 
ou tear up its Bowels the more it fills 
on with its Bounties to reward your 
abour. It is covered with plentiful 
ops, adorned with Greens, and to- 
ether with Man feeds the Beaſts that 
e ſubſervient to Man, and afterwards 
ood; for him. The Trees which it 
toduces are great Garlands planted 
n its Boſom for its Ornament, in the 
me manner as Hair adorns the Heads of 
en. Theſe Trees in the Summer re- 
eln us with: their Shade, and their 
ood warms us in the Winter. Their 
mit ſupended from their Boughs falls 
Ito our Hands as floor as ripe. The 
ants have an infinite Variety, all of them 
ave an Order that renders them uni- 
G form 


arcs 


hou- 
ri 


NO, — 7 5 Agen 

autify all ters” ae e f my 
Pledpe NE, and the'Frunts'whid 
crown 1p ry” 
chat Seal Rigo 

tom Labeut Tit Ry ulets fall di 

the Mountains. The Rivers, Heede 
ing watered different” Cyunitries" 4 
made Trade *caſy"t6 their Inhabiraid 
fall into the Sea, una nt 
vi ring Ar 


ul, the Air ih yo 
"are the "Sou 
5 8800 and "ay Trade d 0 
ſeveral Nations. If the Air was b e. 
little thicker we could not breath there! 
In, it would be to us like 4 Sea 
we could not avoid being Sorge Wow 
Who is it that has been able to give Med 
ſo adequate of 'T Banne 2 X 
Fincher f = ltdt os 5 
Bly an Sree and ors ro. ive us tit | 
and the Night; Whilſt it lea 
us in the Quiet ks Darkneſs it is gone i! Note 
ex ighten another part of the Glo 


oppoſit 
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poli (01909: Ihe Earth is a G 

| 450 this great 1 2 
Round: eher 5 
at allo in its. Gradations 


* which ch s the Sei 


oular 
nd; — 
AL f 


2 and Winter by 
Sy e =P rhe Hemiſphere. 

the Sun ut a little nearer. to us 
* corched; if it receded 


rt om us, we ſhould 
199 5 1 1 al Beat: would be 
guides with ſo much evenneſs that 

Flambeau of be, Univerlc, that ſubtle 


f ohne 
Moo! rerto ebe 
e du = Mn 1 aper 


c 


5 many Ga one Ni 0 
der the Lit An tr n 

1 The chor havevoided hots ding ar 
ither ſice of the Philoſophers in the Debate, 

ether it be the Sun that turns about the 
| a, or the Earth that turns about the Sun; 
is Deſign was to ſpeak in Conformity to the 
Ppinion moſt ares receiv'd oy ar People, 


G 2 But 


124 
But what do I fel A Pare Q 
Number of glittering” and fhinih 
fellations in the Piment like 
Suns! At what a Diſtance" are "th 
from us! How prodigi ious ard immeif 
is their Size that confoumds dur Imaęi 
tion, and ſtartles our very Sool'!'- 5 
do we ſeem to our ſelves?” Deſpicalf 
Atoms, ſeated we know not itt whit 
Corner of the Univerſe when we behit 
theſe innumerable Suns. An Almi 00 
Hand has ſown them profiiſcly,” to 11 
us aſtoniſhed at a e whit 
colts him nothin D n 
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1 1 go into a Hoſe, 2 1 nw 
Foundations laid of very hard Stor 
to make the Superſtructure durable; 
ſee Walls rais d high, with a top- corel 
ing which hinders the Rain from falling ĩ 
to it: I obſetve in the middle an emptj 
Place, which is called a Tard, ant 
which is the oe of the whole; F mee 
with a Staire hoſe Stk are viſibly 
made to aſcend by; Apartments ſeparatt 
from each other 1 the Convenience ol 
thoſe that inhabit this Houſe; Rooms 
with Doors to enter by; Locks and Keys 
to * and _ them ; Vindows i 
| ' 


/ 
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f ar. 8 in, without admitting the 
jpg at the ſame, FIG: a Chimney to 
Fires: i She out being diſturb'd 
Vibe Smoak ; à Bed to reſt in, Chairs: 
fit. down ,, 4. Table to eat and a 
0 k ro (write up on . 
At the Ahe of ot all theſe es, 
anag d. with. ſo much Art, I cannot 
oubt but that it is the Handy- Work of 
6 Ican neyer. think they are Atoms 
4k Chance has thus, ranged together. 
is 10, ways. poſſible, for me ſeriouſſy to- 
elcve, That the Stones of this Building 
we rais d themſelves upon each other 
ith ſo much Order, as the Poets repre- 
| A the Walls of c. Thebes rais d 
the harmonious Lyre Anphion. 
Never, will an 127 u in his Senſes 
Fim that this ouſe, with all its Fur- 


(z! | vl mage and JOEY itſelf. E _ 

0 ider, Proportion, Symmetry,the manifeſt 

55 eien of the who whole forbid us tro aſcribe- 

ans 70 a blind, Cauſe, ſuch as is Chance. 

mee will be in. 0 an Man to tell 
e that this. he Lp 4utlelt by mere 


hance, and that Men, who found all 
oſe 1 85 thus diſpos d by mere Chance 
ike uſe of them, and only fancy: that 
were made for their Uſe and on 
beir Account. Such Thoughts cannot 

W3 « -. entes 


226 


enter into the Minds of rational Men. 


It is -quit ſo with Hamer Hliad; or a 
Watch 2 in 2 deſatt TOR; | no body 
could ever imagine that admirab 
or that artful Watch were che Effet of 
mere Chance; it would immediately 
be concluded, Thar it was ſome ſublime 
Poet who had compos'd thoſe fine Lines, 
and that a skilful Maſter had made . 
Watch: Thoſe are ſufficient Pren 

to form our Couclufion upon, 1 0 
Work of the whole Univerſe has an hun 
dred times more Art, Order, Wiſdom, 
Symmetry and Proportion, than all the 
moſt artful! Productions of the moſt skill 
Men. It is therefore a* blind Obſtinaty 
to refuſe acknowledging "the N 
Hand which. has forme or rk Jnivert 
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the Pause, which hos — my 
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Miese cherefore, That FER 
edly it was an Alkwiſe and Almigh- 
ty Power which ordered the Univerſe 
ind ſhaped that peculiar ' Body which 
call my own. 1 own that the ſame Supreme 
Power did without doubt add within me, 
to that Bodya Thinking Being diſtinct from 
that Body 4 z or that he has; given to that 
Body the Fatulty? of thinking, which 
it had not, An That Fam not thinking 
as it was lat he has made it 


thinking, in the mitmer Inow ſee it. If 
that Power - has linked together thoſe 
two Natures, which we. call Body and 
Hul, and are ſo unlike, it follows that 


this Power muſt be ſuperior to both 
G 4 thoſe 
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thoſe Natures; he ought to have an 
equal and ſupreme Authority over both; 
he muſt contain within himſelf the whole 
Perfection of each of them; he ought to 


be capable to ſubje& them hy his met 


Will to that mutual Harmony betwixt 
the Motions of the Body and the 
Thoughts of the Soul; that ſupreme 
Being .ougat to be ſo much Maſter of 
Bodies as to be able to give to a Spirit 
{ach a Power over a; Body as we com- 
monly aſcribe to God, My Will, which 
of itſelf has no Power over any other: 
Body, ſo as to foree it to act, need 
only to will; and that Body, whicb1 cal 


my own, immediately obeys its com: 


mand: Tou would think that it knows; 
and. hears the Order of my Will, it pays 
Obedience to it much in the fame manner: 
as we ſay all Beings do obey the Voice 
of God. What ſupreme Power is this: 
that is given to my Mind over my Body! 


How powerful and perfect muſt he be, 
who gives to a Being ſo limited and im- 


potent, ſo much Power over another 
Being fo widely different from: itſelf? 


He certainly carries in himſelf the Uni- 


verſality of Beings; that is, the univer 
{al Perfection of all kinds; he moſt emi- 


neatly unites in bimſelf the whole real I. 


Perfection 
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perfection of Spirits and Bodies, and has 
the ſupreme Empire over thoſe different 
Natures, even to a Capacity of communi- 
cating this Power to one of theſe Natures 
over the other, th order to form that 
Union which compoſes Man. 
I on the contrary that — has not 
nlaced in me a double. Nature, bur has 
ly been the Cauſe, that my Body, 
which did: not think, has at a certain. 
Point of: Time begun to think, it follows 
that this Power has created in me that 
new of Exiftence ; it mult be that 
this Power: by its infinite. Fecundity has 
de that Being, which I call my ſelf, 
* from the Privation or Nothingneſs 
Thought to the Exiſtence of Thought. 
which is now my own. | 
Which is then that Voice that calls 
out, ot Nothing a! very exalted 8 
of Exiſtence, which was not in me 
and makes it exiſt in me? that — 
n Thought in an inanimate, blind, and 
nſenſible Maſs, is, without doubt, 2 
Work of the Almighty. - See there a 
creator: If he is not fuch as to my firſt 
Degree of Exiſtence, which is to be a: 
Heap of Matter, he is at leaſt the Crea- 
tor of the ſecond; Degree of Exiſtence, . 


on In me, which is far — viz, That 
G 5 ot. 


13 Private | Thowebty.. 
of a Thinking Being. But how can we 
ſuperior Degros of Exiltence-if em 
OE EX 

not ſuch of the inferior? How could 
vile and inanimate | Maſs: receive. fron 
him ſo high a Degree of Perfection, ifi 
was not dependent on him? Beſidez 
how is it probable, that the moſt / perk 
Degree of Exiſtence, vx. that 

'T ng” -Judging and Willing ol 
ſhould be dependant on'himz: ſo that i 
can create and give it when he pleaſ 
to the meaneſt that are 2 — 
of it; and yet that: the loweſt De 
of Exiftence, - vis” being a mean ati 
inanimate Maſs of Matter, ſhould e. i 
of it ſelf and be 1 eur of 
Power? If it was ſo, e could not am 
ſaying, That the loweſt Degree of Exil 
ence poſſeſſes the higheſt PerfeRion 
which is, to exiſt of itſelf, to he ey ; 
dent; in a worde to be uncreated; 


the greateff N perfection 

of being dependent not: 

felf; to hade but 4 borrowed Exiſtence 
in a Word, to be only A ereated Being 


It is apparent therefore, That th 
Power which re- unites in it ſelf all thok 
| different Degrees o-Exiſtence and create 


then 
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them in me by his o good lese, 
can _ beotherwiſe bor af k. perfect. 
br” neceſarily 11 70 ſince 
it | cauſes every to exĩſt that is 
dfin&-from it'felf. We muſt own; char 
carries in it ſelf the Fullneſs of Being, 
fince it poſſeſſes it to ſuch a Degree as to 
communicate it to. Nothingneſs. It 
muſt have the Vat Exiſtence, 
fince it has an equal Empire: over all 
Natures, and all the different 
of Perfection: In ſhort, it muſt be equally 
wiſe and powerful, ſince it frames, beau- 
ties, and conducis the Univerſe with 
ſuch an Art and Order, as is viſible even 
fom the eaſt Inſe&s to the very Stars. 
atd Man himſelf, who having the 
faculty of T hinking i is a more excellent 
can _ « hae orcs =. 
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of the nur due 2 10 that Dower, 1 


* ( 
; www * 1 3 4 &. % 


CT FREELY chan: thar this full Being 
vhich I acknowledge as the fertile. 
Spring of all others, has drawn and made 
me out. of Nothing. I was Nothing, 
agh him alone I have be- 

gun to be all what I am. It is in him 
that I have Being, Motion and Life 


Fe has taken me ont of Nothing to 


make me whatever I am; he {till up- 


holds me every Moment with his Hand, 
as ſuſpended in the Air over the Abyſs. 


of Norhingneſs, wherein my own Weight 

would make me rela pſe, 56 

my ſelf; and he continues Exiſtence to 

me, hich = not natural to me, and 

50 N inceſſan -raiſes me, not- 
11 * withſtanding 


he left me to. 
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withſtanding my Frailty, through aBoun- 
ty which has CN ro be A 5 
every M 0 
then bur a borrow: now's Being but baſs 
Bein at is continually 
King, aca Belg 66 x: % conn Dar 
2 Shadow of the immutable Being. That 
Being is all and I. am Nothing, at leaſt. 
| am but a weak ine derived from his 
Plenitude | without Bounds. I have not 
only receivedart: his Handscertain Gifts : 
That, which has receiv d the firſt of his. 
Gifts, is Nothingnels; for there was no- 
thing in me, pre: exiſtent to all his Gifts, 
and. capable of receiving them. The 
fict of his Gifts that has the Founs 
dation of all the reſt, is, what I call my 
KH. He has given me that Self; 1, owe 
him not only al what I have, but be- 
ſides, all what I am. O- incomprehen- 
_ Gift! a inn named 8 ok 
. e anguage, but what the Un- 
derſtanding of Man - will never rightly * 
apprehend the depths of! That God 1 
who has made me, has given me my elf 
to my ſelf that el L love fo much, is no 
leſs than a Preſent from his Bounty: 
That. God ought therefore to be with- 
in me and Ls him, if L may ſpeak. thus, 


28 is is 2205 him 1: xeceived this /e/f- 
| Without 
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Without him 1 had not been this ge; 
without him I ſhoutd not have that ſelf 
to be an Object of my Love, nor the 
Love with which Hove that ſelf, nor the 
Will that loves it, nor the Thought by 
which I know my ſelf. © The whole is a 


Gift; he who receives the Gift, is him- 


ſelf the firſt Gift receiv'd.' O God! 
Thou art my true Father: It is Thou, 
who haſt given me A rc Body, 5 Soul, 
my Extenſion and m ought: It was 
Thou that bideſt me Be, and inſtantly | 
began to Be, when F was nor before: 
It is Thou that haſt loved me, not be- 
cauſe I exiſted already, and did already 
deſerve thy Love, but on "the contrary, 
that I might begin to Exiſt,” and that 
thy previous Love might make ſomethin 

lovely of me: It is my Nothingn el 
therefore that thou didſt Wa Baur all 


Eternity, to give it a „ein ng. and 13205 it 


4 YI of thee. 
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0 God! E owe 3 all, n I; re- 
ceivd all from thee, and owe thee even 
this ſelf, which has receiv d ſo muck 
from thy bounteous Hands! I owe thee 
all, O infinite Goodneſs.! But what ſhall 


I recurg thee.? Thou halt no occaſſi- 
on 


RE TIe jew. 17 
on for any thing I have, ſinee all came 
from thee. Far from hoarding up for 
thy ſelf, thou haſt heap d thy Bleflings 
on me. Even when they are in my 
Hands, they are rather thine than mine, 
fince- I have my ſelf no Exiſtence but in 


thee. I have them only upon truſt, but 


thou poſſeſſeſt them as thy own. Thou 
can ſt not intirely diveſt thy {elf of them, 
ſo. eſſential it is that all Good ſhould 
remain in thee. What then ſhall I give 
thee? There remains nothing in my 
Power to offer thee bur my ſelß, but 
what J call n ſelf is no leſs: thine than 
all the reſt. Onee more, what ſhall I 
pretend to give thee, who have recceiv'd 
all at thy Hands ? O eternal Love! Thou 
tequireſt but one Thing of me, which is 
the free - will of my Heart! Thou haſt 
eft it free to me, that I might freely 
like and chuſe that immutable Subordi- 
nation which ought for ever to retain 
my Heart in thy Power: Thou only 
willeſt that Iſhould agree to that Order, 

which conſtitutes the Happineſs of 


all the Creation: But that I may do ſo, 
thou ſheweſt me outwardly all the Charms 


thereof, to make it appear lovely to me; 
and beſides, thou entereſt with the ſtrong. 
Allarements of thy Grace within my 

— Heart, 


4 
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Heart, to move its Springs, and to make 
me love what ſo well deſerves it. 80 
that thou art at the ſame time the Ob- 
ject and the Author of my Love, at the 
ſame time the Loving, and the Well be⸗ 
loved. Thou loveſt thy ſelf in; me, and 
how is it poſſible that thy vile and cor: 
rupt Creature could worthily love thee, 
if thou didſt not take. care to love thy 
ſelf in him. j. e $073; 2056) 

The Incenſe of Men, is, with reſpect to 
thee, but a deſpicable Smoak, thou need. 
eſt not either the Fat ox the Blood of 
their Sacrifices; their Cexemonies; -are 
but a vain SpeRacle, their richeſt Offer: 
ings are too Poor for thee, and -moie 
thy own than theirs: Their very Prai- 
ſes are but a lying Speech, unleſs they 
Service can, be acceptable re , thee bu 
what is Love. External Signs are good 
when proceeding from the Heart; but the 
eſſential Worſhip of thee is nothing but 
Love, and thy Kingdom is entirely with- 
in thy ſelf; it would be a groſs, Miſtake 
to ſearch for it out of thee. O Love! To 
love. thee. is all in all; the whole of 
Man; all beſides it is not him, it is only 


4 
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thee is a Stranger to his own Nature, | 
he mew not Una. gar to hve. 5 


But of * this Word of Abb to 
be thus lodged and confin in my Heart, 
1 never to let nie ive any outward. 

2ns of it? No! If truly Love, it 
1 l be impoſſible to conceal my Love. 
Love wants to be active, and influence 
others to Love. Can I ſuffer other 
len, whom God has made for his own 
dake, as well as my Self, to be 1 ignorant 
of their Condition? | 
God is ſo Great a Being that he 
wes all to himſelf. The inſolent Folly 
of Man, that deſpicable Creature, is to 
nk of nothipg but what he calls Bur 
f: It is this Idol of his Heart, which 
is the Object of God's Reſentment and 
ſealouſy. Nothing is more Unjuſt than 
only to conſider my {elf for no other 
Reaſon. but that it is my ſelf. This is 
1» ro valuable Reaſon, it is no more than 
an impetuous Torrent of Self- love; on 
To te contrary, God'sſu preme Juſtice 87 55 

to eonſiſt, in not loving any thing but 
in proportion to that Degree of Good- 
eſs which renders it lovely. He meets 
in kimſelf innate * and Perfecti- 


on, 
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on, conſequently he owes himſelf wholly kd 
to himſelf in the moſt ſtrict ſuſtice. Ou tio 
the other Hand he finds in all of us but 
a limited and mix d Goodneſs, impair 
by that Mixture. The Goodneſs he finds 
in us is no more than what himſelf pla 
eed there, and he can delight in nothing 
but his moſt gracious Bounty: He find; 
in us nought befides Nothingneſs, Evil 
and his own Gifts; he can therefore in 
ſtrict Juſtice be no ways beholden to us 
He can love in us but his own Goodneſs 
vhich ſurpaſſes our Nothingneſs and Ma- 
lice: He cannot therefore remit any thin 
of his Rights,” he would violate his own 
Order, and ceaſe to be what he is, if he 
did not do himſelf that ſtrict Juſtice. He 
could not therefore create; Men with a 
Underftanding and a Will, but wifh 1 
Deſign that their whole [Lives ſhould be 
employed in celebrating his ſupreme 
Truth, and loving his infinite Goodnels. 
Such is the principal End of our Crea 
tion. AC 30-70% B06 00117119 4 Fre Ee 


| 


He has placed Men her in a So 
ciety, wherein they are bound to loveſſWder 
and mutually help each other, like Chir Fat 
dren of the ſame Family, who 9 of . 

at edge 
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edge one common Father. Every Na- 
tion is but a Branch of that numerous 
Family, which is ſcatter d over the Face 
of the whole Earth. The Love of that 
common Father * onght to be apparent, 
manifeſt; and inviolably reigning in this 
whole Society of well- beloved Children. 
Each of them never ought to fail ſaying, 
Erih to thoſe that are born from him, know 
re inte Lord, vubo it jour Father, Thoſe Chil- 

us dren of God ought to proclaim + his 
Kindneſs, ſing his Praiſes, notify it to 
ach as are ignorant of it, and remind 
thoſe of it — forget it. They were 
placed on Earth for no other End than 
if he to know his Perfection, accompliſh his 
Vill, and to communicate to each other 
aWthat Knowledge and Celeſtial. Love. 
har would it fignify, if that Family 
bes kept up Society, and agreed in ever 
2 parent? It is requiſite therefore there 
ſhould'be a Society amongſt them for the 
worſhipping of God; and it is this 
which is called Religion; the meaning of 
which is, That all Men ought to in- 
So- truct, edify, and love each other, in or- 
ove der to love and worſhip their common 
hib Father. The Ground and Eſſential Part 
ow. Religion doth not con ſiſt in any outward 
dge Len. | Ceremony 
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Ceremony, but entire! y In the Underſtand 
ing of Truth, and the Love 'of the' Sovereign 
Good; but thoſe: inward Sentiments can- 
not be facere, withour being in 4 mance 
put in a-Co-partyerſhip amongſt Men by 
{ome determin d and apparent Signs. It 
is not ſufficient to know God, we muſt 
make it appear that we know him, and 
ſo conduct our ſelves that none of our 
Brethren may either remain ignorant of 
him, or forget him. Thoſe apparent 
Signs of Worſhip. are commoniy call d 
Religious Ceremonies. + Thoſe Ceremonies 
are no more than Tokens, by which 
Men have agreed to. edify each other, 
and to awake in each other the Remem- 
brance of that Worſhip which is in their: 
Hearts. Beſides, weak and fickle Men 
have oftea Occaſion for thoſe viſible 
Tokens, to put themſelves in Mind of 
the Preſence of that inviſible God, whom 
they are bound to love. 'Thoſe Tokens 
bave been inſtituted With a certain De- 
gree of Majeſty, the better to repreſent 
the Grandeur of that heavenly Father. 
Moſt Men, incapable. of fixing the Vo- 
latility of their Imagination, and hurri- 
ed away by their Paſſions, have great 
Occaſion, That the Pomp of thoſe Signs, 
inſtituted for the common Vorn 
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God, ſhould ſtrike and fetter their Ima- 
gination, That thereby all their Paſſions 
may become calmer, and be ſuſpended 
for a While. It is properly this, that 
i; call'd Religion, Sacred Rites, and 
the Publick Worſhip of that God who 
has created us. Human kind cannot 
acknowledge and love his Creator, with- 
out ſhewing he loves him, without de- 
ing to make him beloy d, without ex- 
. that Love, with that Magnificence 


* 
1 
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8 
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proportion'd to the Being he loves; 
or laſtly, without inciting. himſelf to 
love, by the very Tokens of his Love. 
This is that Religion which is inſepars- 
ble from the Belief.of the Creator. 
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Of the Re igion of the Jews, and of 
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Olnce the firſt Being, who has created 

me, has made all Things for his om 
ſake, and requires of intelligent Creatures 
a Worſhip of Love, publickly celebra 
ted in their Societies, I am bound to 
find out ſomewhere in the World that 
publick Worſhip to join my ſelf then 
unto, and to celebrate it together witli 
thoſe other Men who txerciſe it in Com 
munity. But where ſhall I meet with 
this ſo neceſſary Worſhip ? God wh erve 
refers all things to himſelf, withouthan 
doubt never leaves himſelf without tha. Vice 
Worſhip, which is the ſole End of hiWhe ( 
Work. As he has always produc'd hiffrio 
Creature, for the ſake of the _ legt. 
8 which 


Ichich he pleaſes to draw from that 
\ EVorſhip; there can never have been 2 
time Wherein he had not form d ſome 
ind of Worſhippers worthy of him. I 
therefore look round, examining all Ages 
and all Nations, to diſcoyer where - that 
pure Worſhip worthy of the Creator is 
Il (ce a prodigious Number of Nati- 
Wons that have worſhipped Stones, Wood, 
MMctal, and have believ'd that ſome God- 
ike Beings were preſent and affix d to 
hoſe particular Figures of Men or 
eaſts, ſhap'd in thoſe different Man- 
ters ; but certainly the Godhead cannot 

anc conſined to, nor contain'd within 
Whoſc inanimate Figures. Beſides, thoſe 
hey have Worſhipped, as Jupiter, Juno, 
Mars, Venus, Mercury and Bacchus, far 
tm being real Gods, were only very 
icious, mean and criminal Creatures. 
len who worſhip the true God, Crea- 
tor of the Univerſe, and regulate their 
WMorals according to that Worſhip, de- 
erve undoubtedly a much greater Eſteem 
chan ſuch Gods, guilty of the groſſeſt 
Vices. Even a Heathen has own d that 
e Gods of Homer were very much in- 
Wcriour to his Heroes. How ſtrangely 
legrading of the Divinity this is! How 
| e impious 
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impious and indecent was that Worſhip, 
of ſo many falſe and unworthy Deities 
who ſeem to have been invented by ſon 
ſeducing Mind, to turn Divinity inte 
Ridicule, and to blot out the Memo 
of the true dd iy 
And although ſome ingenious Me 
ſhould ſtrain Matters ſo as to redug 
Paganiſm to the Worſhip of one on ri. 
God, infinitely Perfect, adored: by differ 
ent Names, and under many different an 
myſterious Figures; when at the ſam 
time, the Heathens did not believe N 
Htheiſm; yet can we not avoid confeſſiq 
that this viſible Multitude of Gods wal 
very indecent and ſcandalous, that be 
row'd Syſtem of Divinity, and Spring, 
impious Errors; and it was :neccllayWe. 
ro forſake that Variety. of Names on 
myſterious Repreſentations : o them, 10, 
reduce the whole divine Worſhip to tha 
acknowledging of: one only God, ſo pe 
te& as not to have any thing his Equal 
to be infinitely: Superior to. all Things 
and having produc'd every individu: 
Thing from the Abyſs of Nothingneſ 
into which he could at Pleaſure re-plung 
it every Moment. Beſides, the Pags 
Religion offer d to God no other Vow! 
and Prayers but ſuch as * iy | 


- 
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a thirſt after the good Things of the 
Earth; they pray d only for :Health and 
MVealth, for ſuch Pleaſures and worldly 
intoMHappineſs as flatter d their Pride. Such 
Religion was a Diſgrace to Divinity, 
and an Authority for all the Vices and 
Corruptions of Men. But I want on 
ie contrary a Worſhip worthy of the 
frſt Being, and that mends my Morals. 
Once more; where ſhall I find that, 
rhich certainly cannot but be in ſome 
orner of the Earth, ſince it is only for 
ts ſake that the Earth was made, and 
oh: Men have been Created for no other 
End, than to celebrare it. 
I perceive in a Corner of the Earth, a 
ery peculiar People. All others run 
ter Idols, all others blindly adore a 
ö ronſtrous Multitude of vicious and deſ- 
n, N cable Deities; but that People, whom 
0 ture call Jews, worſhip but one ſingle 
) pergpod, Creator of Heaven and Earth: A 
qui by the Law, to which his whole 
NL orſhip is referable, is obliged to love 
i0uWod with all his Heart, all his Soul, all 
500i; Thought, and with all his Might. 
lunsrpat circumciſed People have in their 
"080: a Circumciſion of the Heart enjoin'd 
Y ow = of which the . ** of the 
- Wody is but a Figure; and that Circum- 
Thi 0 


146 Private Nugbis 
all Affectioſſ, which doth not proceei B 
from the Prineiple of the Love of God 
If I eould find upon Earth any other Race 
of Men, -whoſe Worſhip was likewiſe t 
love God, and who made Virtue con- 
fiſt in preferring God to themſelves; 
I would' compare 'that *Religion- with 
this of the Jews, to examine which waWi! 
the pureſt and moſt worthy of being fo. I 
low d: But on the one Hand I find, thai H. 
this God, Who owes all Things to him pr. 
ſelf, could not create Man for any othef w. 
End, but to pay him a publick WorſipMot: 
of Love and Obedience; on the othe 
Hand, I meet with this Worſhip among 
no other Nation beſides the Fews : The 
Pagans have fear d their falſe Gods, the 
were deſirous of appeaſing them, th 
offer d them the Fat and Blood of Beaſts 
Incenſe in their Temples, and othet 
coarſe Gifts; but they never gave then 
their Hearts. they never ſo much as 
thought of loving them, and much lei 


to value them above their own ſelves, o I 
to love their own ſelves only for the ſalq that 
of their Gods. And indeed, they did pror 
not take any of them to have heen theiſ actu 
Creator; Jupiter himſelf, though ſuppoſſ ceiv 
ſed much Superior in Power to all otheſ din 
| LE Deities 
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n o Deities, was not eſteem d to have drawn 
cell Beings out of nothing; only according 
Jod. to them, he had found a Matter more 
ſe rofl from all Eternity, and which he had ſha- 
cor-M ped by bringing the Chaos into order. 
ves; As to the Philoſophers, they valued 
with Reaſon, Juſtice, Virtue and Truth only, 
wal bor the ſake of their intrinſick Worth. 
They believed, that the Gods gave 
Health, Wealth and Glory, but they 
pretended to owe Virtue and Wiſdom, 
which diſtinguiſh'd them from the reſt 
of Men, to none but themſelves, of which 
they had the Source in themſelves. They 
neyer did unravel either the Bounty of 
the Creation, the Power of the Creator, 
or the Love we owe him, of valuing him 
above ourſelves. So that in looking o- 
rer all the Nations of the Earth in paſt 
Times, I can find none but the Fews, 
that ador d the true God, and were ac- 
ene with the Worſhip of Loving 
But that Love was rather Figurative 
chan Practical with them: It is rather 
didi promis d there for times to follow, than 
i cually reigning in their Hearts. I per- 
ceive in the midſt of that Nation a cer- 
Fain Number of Righteous fill d with 
ies a H 2 that 
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that Worſhip of Love; but the greateſſ la 
Part only buſied with Ceremonies, the th 
Sacrificing of Beaſts, and an external to 
Worſhip, to obtain of God Peace, Health, MW ſhi 
Liberty, the Dew from Heaven, and the MW la. 
Fat of the Earth. All expect a Meſſiah 
promis'd to them, and figuratively ex 11: 
preſſed in their Myſteries: But ſome, in- N it 
conſiderable as to their Numbers, expet MW T! 
him as one, who will purify their Mo- on 
rals; renew the Heart of Man; heal w. 
the Wounds which Sin has made; ſpread f 
the Knowledge and the Love of God, of 
and give the Face of the Earth a newW the 
Aſpect: The reſt, who make up the. cor 
Multitude, expecting nothing but 2 ſig! 
earthly, conquering, a proſperous and in- ¶ to 
vincible Meſſiah, who will flatter theit Wa 
Pride, reign; over all the Nations, and ove 
heap on the Jeus all temporal Bleſſings, ¶ tou 
Both agree that their Religion is yet ſo 1 
but a Type of what it is to be under the kno 
Reign of that Meſſiah; all agree that, 
according to thoſe Scriptures which they 
ſay are inſpired-by. God, That Meſſiah is 
to bring all the Idolaters and Gentiles to 
the Worſhip of the true God. Without 
embracing all the Subtleties of their Rab- 
bins in the explaining this Paſſage of the 
Seriptuxes, it is evident both by 4 
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lame Text, and the Meaning of it, which 
they all agree in, That the Meſſiah is 
to eſtabliſh every where the true Wor- 
ſhip of Love, and utterly aboliſh Ido- 

I am loath to enter into all the myſte- 
112us Subtleties of thoſe Fewiſh Doctors, 
it is ſufficient for me to ſee in groſs, two 
Things in my Opinion palpable : The 
one is, That all the Periods of Time, 
which the Jeus have from Time to Time 
fixed as the true Seaſon for the Coming 
of the Meſſiah, are all and every one of 
them paſs d; That now they will not 
conſent, that a fixed Term fhould be af- 
ſign'd ; That they no longer know what 
to adhere to, as if they had loſt their 
Way; That after ſo long a Wandering 
over the Earth, all their Tribes are con- 
founded and mix d; That they have not 
ſo much as any Tokens left by which to 
know their Meſſiah; in Caſe he ſhould 
now come ; 'That for more than Sixteen 
Hundred Tears paſt they have carried 
all the Marks of the Curſe foretold 
them in their own Books, and which 
will remain upon them to the laſt, for 
having not known Him, ſent by God. 

The other Thing J obſerve is, That 
Jeſus Chriſt doth bear the Signs of the 

1 T rue 


150 Private Thong hir 
True Meſſah: He has drawn the Ger 
tiles to him according to the Promiſes 
Of ſo many different barbarous and ide 
latrous Nations he has male one ſingle 
People, who has deſtroy'd the Idols, 2 
dore the true God Creator, renders him 
the true Worſhip of Love, and is united 
in that Worſhip from one End of the 
World to the other. All Zurope is filld 
with Chriſtians. There are but fey 
Kingdoms in Aa, even beyond the Ef 
TFidies, where you may not find ſome: 
They have penetrated far beyond all the 
Countries, which made up the World 
known to the antient Jews, Greeks, ard 
Romans: Some there are in all theſe 
Countries of Africa whoſe Ports ate 
free : All the vaſt Continent of Americ, 
call'd the New World, is govern'd by 
them. So that from the Rifirig to the 
Setting Sun in the two Hemiſpheres ] E- 
SUS is offr'd to God as a pure ard 
ſpotleſs Victim, defign'd to expiate the 
Sins of the World. All unite themſelves 
to him to make up with him but one Vi- 
ctim of Love; and all who ſin, beat their 
Breaſts to obtain through him that Mer- 
cy which they ſtand in need of. 
Let us ſet aſide all Diſputes about the 
Detail, fince the whole is — n 
| | ecide 
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decide of all. What is evident without 
iy Debate is, That there is on Farth 


one beſides the Fews and the Chriſtians, 
who ſhow me that Worſhip of Love, 
which J ſeek every Where to embrace: 
am obliged to fix my ſelf for the Pra- 
dice of it with one of thoſe two. And 
between them two J cannot ſeriouſly go 
about to make à Parallel. Though the 
one and the other partake of Imperfecti- 
ons inſeparable; from Human Nature; 
et has the Chriſtian ſuch Lineaments of 
ferfeQion as are infinitely above all that 
the Jews can boaſt of. The Fews them- 
klves forewarn me by their Law, their 
Ceremonies, Promiſes, all the Circumſtan- 
ces of their Condition, That they poſ- 
els the true Religion but figuratively ; 
That they are themſelves only like thoſe 
Plaiſter Moulds made to caſt a Marble 
or Brazen Statue in. I find in the 
Chriſtian People, compos = out of all the 
Nations of the known World, the Peo- 
ple who was to, and doth inherit the Pro- 
miſes, inoculated. on the Stem of Abra- 
hams Race; it is the adopted People, 
that compoſes but one Body and but ore 
uninterrupted Succeſſion ſince the Patri- 
archs to our own Times: This way I 
find what I wanted, that is, that Wor- 

H 4 ' ſhip 


worldly Honour, not to butcher Beaſts 
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Rip of Love. wh 494. 25 ht to be as an- 
cient as the for whoſe ſake 
the World 10 045 has been. made: Inn 
ſee it diſtinctly noted in all Ages; it re- 
ceiv d Birth in the Garden of Eden; wa 
not extinguiſh'd by the Sin of Adan; 
Part of his 7 8 preſeryed-it ; it was 
renewed after the Deluge; . Abraham re 
moved it. into a particular, Region; Me 
ſes made it more illuſtrious with his Ce 
remonies; the Saints of the Old Covenant 
practis d it, and foretell its Perfecticn 
whoſe Accompliſhment is reſerv'd for the 
Meſfiah! FESUS comes to make us fa 
miliar with God, and to teach us the 
{elf-denying aud unmercenary True Wor 
ſhip; he comes to teach us, not to live 
in the midſt of "dainty Pleaſures and 


and burn Incenſe to God to draw thereby 
Terreſtrial Bleſſings on our ſelves, as the 
Jews fancied; but to deny our ſelves, to 
love our ſelves. only in Him, for Him, and 
with His Love. Mangre the Infirmities 
of Human Nature, a great Number is 
ſeen, whom. that pure Religion poſſeſſes 
and animates: That Love of che tre 
God creates in them al the Virtues op- 
nad to Selt- Dore. 


e 6 * 3 
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This is 1 28 the Worſhip I 
was looking T was with the 
Jews but beenden Nothing” of it 
was to be . there but its Seed, 
a ſmall Bud and a Shadow of it: 
perfection of it is no where but in that 
New People which is united to that Old 
one : It is with them I perceive with the 
firſt Caſt of mine Eye, That Adoration 
in Spirit and in Truth ; In a Word, That 
Love, which alone is the whole Law and 


the , 
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„ . . 
Of the Chriſtian Religion. 


"HAT ſeems to me the diſtin- 
guiſhing Character of the true 
Worſhip; is not to fear God in the man- 
ner as we fear a mighty and terrible Man, 


who cruſhes every one that dares reſiſt 
Hs ; him, 
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him. The Heathens offer'd Incenſe and 
Victims to ſome peculiar Deities whom 
they conceiy d miſchievous at d frigh 
in Order to appeaſe them. This is n 
the Idea T ought to have of God my 
Creator; He is infinitely j uſt" and Al 
mighty ; he deſerves deed to be feat d 
bur he is frightful only to thoſe who re- 
faſe to love Hina, and to make themſelves 
acquainted with him. The moſt reaſo- 
nable Fear we ought to be in about him, 
is that of diſpleaſing him, and of not 
doing his Will. As to the Fear of his 
Puniſhments, it is uſeful to Men out of 
the right Road, becauſe it counterpoizes 
their Paſſions, und helps to reſtrain their 
Vices: But, in ſhort, his Fear is only ſo 
far uſeful as it removes the Obſtacles, 
and by removing thoſe diſpoſes Men to 
Love. There is no Man upon Earth 
that would covet to be fear d of his 
Children without being loved by them at 
the ſame Time; the Pans Fear of Puniſt- 
ments will never ſway a free and gene- 
rous Soul. When a Man practiſes Virtue 
from the on'y Motive of that Fear, with- 
out having auy Love for true Virtue, 
he only practiſes it to avoid Sufferings; 
eonfequently, if he could avoid Puniſn- 
nent when he dif) penſes with the m_ 
ice 


— 
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dice of Virtue, he certainly would not 
practiſe them. Not only, there is no Pa- 
rent who cares to be honout d thus, nor 
a Friend who will ſtyle ſuch bis Friends 
25 were tyed by no other Bonds: But 
there is not a Maſter, who would ei- 
ther reward Servants, or have a Kind- 
neſs for them, or chuſe them for his Ser- 
ves MY vants, if he found them attach'd to him 
lo. by no other Motive than Fear, without 
im, any Sentiments of Love and Good-will : 
not With much more Reaſon ought we to be- 
his N licve, that God, who has made us ca- 
of pable of Underſtanding, and of Love, for 
zes vo other End than that of being known 
eir and loved by us, is not ſatisfied with a 
ſo N faviſh Fear, but Wille „that Love, which 
es, ow from him as from. its Spring, ſhould 
to return to him as its End. I even con- 
rth MW ceive, Thar it is not ſufficient to love 
his God in the ſame. manner we love all 
at Things that are convenient and uſeful to 
u- us: The End is not to put it out to our 
ge- own Advantage and Satisfaction; on the 
ue MW. contrary. we .ought/ to deliver up our 
h- {ves intirely to him, willing our own 
ic, Good and Advantage but in as much as 
; it redounds to his Glory, and is con- 
n- formable to His Will and to the Order 


4 He has eſtabliſhed in the Univerſe. _ .... 
cc He GBS E R- 
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OBSERVATION. 


De latter End of bis; Chapter is the 
true Quieriſm h which. me Author wa 
cenſur A, an indetd Deſervedly: Far the Cre 
ator of Man, knew his Creature too well, to ex- 
pelt fuch arefin'd and diſintereſted Love fron 
him; and therefore has conſtantly a:companicd 
bis Commandments in % Old and New Te 

ament with Promiſes, and threaten d the 
Diſobedient with Pu niſhmzats both in This and 
the Next Wor Ss 
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che Opportunity of ſeein 5 
eu knowing each other, 

— cannot help entertaining a 
good Opinion o our Merit from the 
ae you have favour'd me with. 1 
ſhould be extreamly pleas'd if I could 
make ſuch an Anſwer thereunto as would 
: come 


- . 


come up to your Expectation; but 1 
ſcarce dare hope for it, from the Difficul 
ty of the Matter in Queſtion, and the 
little Leiſure J can ſpare for it. Before 1 
enter upon the Subject you propoſe, I de- 
ſire you would give me Leave to explain 
my general Thoughts on Philoſophy, 
which may not be altogether uſeleſs to 
* * propos d Queſtions in a better 
I begin immediately, Sir, with ſtop- 
ping ſhort in a Philoſophical Debate, as 
ſoon as I meet with a Point of Faith that 
contradicts ſome Philoſophical Thought 

which I am tempted to approve. _ 
Without heſitating in the leaſt, I prefer 
God's Reaſon to My Own, and the beſt 
Uſe which I can make of my ſmall Un- 
derſtanding, is to give it up to his Au- 
thority. So that without hearkening to 
my ſelf, I only give Ear to that Reyela- 
tion which the Church hands down to 
me, and 1 deny all that the Church bids 
me difown. If all the. Mathematiciars 
in the World did unanimouſly agree in a 
particular Demonſiration of Mathema- 
ticks, and in their Account of it to 4 
Man of Senſe, but ignorant in that Sci- 
enceto a Degree, as not to be even capa- 
ble of underſtanding that Demonſtration 
| | yet 
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et ovght he to be deem'd-a prudent 
lan for believing them upon their unani- 
Nous Aſſertion: The beſt Uſe he could 
nake of his unlearned Reaſon would be 
to ſubmit” it to the ſuperior and better 
inform d Judgments of ſo many Learned 
Men. Ought I not much more to ſub- 
nit my limited Reaſon to the infinite 
Reaſon of God? Aſſoon as I conceive it 
thus, I am prepared to find infinitely 
op- nore in him than what I am able to con- 
as ceive. Thus in Matters of Religion, 
hat I believe without Reaſoning like a weak 
gt woman; and I know no other Reaſon 
chan the Authority of the Church, which 
fer N tenders me Revelation. What diſpoſes 
delt I ne more to this Docility, is the repeated 
Jn- ¶ Occaſions I have to believe firmly with- 
\u out any Diſtruſt ſuch Truths as are ab- 
to olutely incomprehenſible ro me. For 
la- Example, Whatever Side I turn my ſelf 
to to, endeavouring to believe, the Diviſi- 
ids I bility of contiguous or continued Sub- 
ans ſtances ad infinitum, or to believe Atoms, 
121 find my ſelf utterly incapable to make 
12” WF any intelligiole Anſwer to the Objections, 
2 WF andI find my ſelf under a Neceſſity of 
er believing what I do not underſtand, and 
a” I is beyond me. And if I eontinually ex- 
nN; Wl perience this in Things purely — 
all 
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and in Regard to the moſt deſpicable A- 


toms, with how much more Reaſon. 


ought I to admit ſupernatural Truths, of 


which I am informed by Divine Revela · 


tion, though my | feeble Reaſon cannot 
explain them to me? We are at every 
Step, even in Philoſophical Enquiries, 
oblig d to admit without any Scruple 
what is above Reaſon it ſelf, otherwiſe 
we ſhould believe nothing at all that is 
about and moſt familiar to us. Doth 1 
blind Man refuſe his Belief to a ſeeing 
Man who affirms to him, that there is 
Light and Variety of Colours, - becauſe 
he can form no Idea of either? Ought! 
not to think my ſelf as blind in Reſpect 
to the ſupernatural Truths, as a blind Man 
is in Reſpect to Light and Colours? 
 Ought I not to be as docile to the Au- 


thoxity of God, as à blind Man is every 


Day to that of clear- ſighted Men? Hence 
I conclude, That ſome People may pre- 
tend, they cannot conceive a Propoſition, 
and that their Reafon ſeems evidently 
repugnant to it; or elſe that a certain 
Propoſition ſeems evident to them, and 
that they are not at Liberty to deny their 
Conſent to it, I do deny and affirm, with- 
out the leaſt Heſitation, whatever Reli- 
gion propoſes to me as an Object 0 my 

_ N clict 


Jem, 1-cannot afterwards, by the Strengt 
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Belief or Diſ- belief. L even go farther, I 
belie ve alb Fropoſitions to vhich my Rea- 
ſon leads me, tho when I am arrived fo | 
of my: Reaſon, yanquiſh thoſe Objections 
which Jam tempted to hold for demon- 
ſtrative Arguments 5 againſt thoſe very 
Propoſitions: which 1 have embraced. 
After having declared to you, how do- 
cile Lam 22 Authority, I think 
my ſelf obliged to let you know how in- 
docile. 1 am to any Philoſophical Au- 
thority. Some are for making . Ariftctle 
the Prince of Philoſophers; I appeal to 
Reaſon, which is the: Judge between A- 
niſtotle and all other Men. Others ad- 
judge the, Precedency to Deſcartes ; but 
| ſhall arſwer-them,. that I learned from 
Deſcartes himſelf, not to believe any Bo- 
dy upon à bare Aſſertion. Philoſo- 
pby being nothing elſe but Reaſon, Men 
ought not therein to follow any other 
Guide than Reaſon. Would you have 
me belieye any Propoſition in Matters 
of dm i let us lay aſide all great 
Names, and look into the Nature of 
the Arguments. Give me clear and 
dictinct Ideas, and hot Quotations from 
Authors liable to Miſtakes. If Autho- 
ticy has any Weight in Philoſophical 
LEED Matters, 
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Matters, it is only toengageusfromtheF- 
ſteem, for certain Philoſophers to e 
mine their Opinions more --attentively; 
Deſcartes, who durſt ſhake off the Yoke of al 
Authority to follow only his own Ideas; 
ought himſelf to claim no Authority o- 
ver us. It I was to believe any Philoſo- 
pher, barely on Account of his Reputæ 
tion, I would much rather believe Plat 
and Ariſtotle, who for fo many Ages were 
in Poſſeſſion of deciding all Queſtions: 
I would even rather believe St. Auſtin, 
than Deſcartes, in Matters merely Philo- 
ſophical; for beſides that, he knew much 
better how to reconcile them with Reli 
gion: We find moreover in that Father, a 
much more extended Genius concerning 
all Metaphyſical Truths, though he ne- 
ver treated of them, but occaſionally, 
and without Method. If a Man of 
Learning and Judgment was to put toge- 
ther all the ſublime Truths which St. 
Auſtin has ſcattered throughout his 
Works, as by mere Chance; That Ab- 
ſtract, carefully made, would be much 
ſuperior to the ſo much cry d up Medita- 
tions of Deſcartes, though they really 
were the greateſt Production that Philo- 


I own 


1 
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F own to you, Sir, There are ſome 
things in Deſcartet, which to me ſeem 
little worthy of him; as,; for Example, 
his Indefinite World, which'is nothing 
but a ridieulous Conception, unleſs it 
means a Real Inſinite Subſtance. His 
proof, of the Impoſſibility of a Vacuum, 
is a mere Paralogiſmus, wherein he has 
follow'd” his own Fancy, inſtead of fol- 
lowing Ideas purely intellectual. 

There are many other Subjects where- 
in he has not attained to the niceſt and 
ſtricteſt Point of Exactneſs; I ſpeak it ſo 
much more freely, becauſe I am rather 
otherwiſe prepoſſeſſed in Favour of, and 
have a high Eſteem for the Genius of 
that Philoſopher. I. know there are 
Abundance of ingenious Men, who call 
themſelves Cartefaxs, and in my Opint- 
on, have embraced ſome too bold Opi- 
nions, grounding themſelves on Deſcartes s 
Principia: But without criticiſing or 
naming any Body, I freely let every Man 
teaſon as much as Religion permits, and 
I take my ſelf the Liberty I grant to O- 
thers, hors mage however my own weak 
Knowledge molt ſincerely. I own, it 
ſeems tome, That ſeveral Philoſophers 
of our own time, otherwiſe very eſteem- 
able, have not been exact _ 
What 
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what they have ſaid upon your Two Que 
ries; the one, Of the Nature of the Inj 
nite Being; the other, Ot God's Libe 
in Relation to 85 External Works. Let 
us now, Sir, if you pleaſe, come to the 
Examination of. . | | 


| a the 2 ou the lane ye 


Can conceive. but. one e Infinite Being 

that is, none but the Infinirely pet. 
fect Being, or Infinite in every Kind. 
Whatever Infinite, was Infinite only in 
one Kind, could not be taken for a true 
Infinite. Whoever ſays one Kind, or one 
Specie, doth manifeſtly imply a Limit, 
and the Exclufion of all and every ulte- 
rior Reality; in which conſiſts the very 
Nature of a finite ox limited Being. That 
Man has not ſtudied to the utmoſt Point 
of Nicety the. Idea of the Infinite, who 
bas circumſerib d and inclos d. it within 
the 
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Limits of a Kind. It is viſible, that 
it cannot be found but in the Univerſa- 
afnitely perfect in every kind, and infi- 
utely ſimple; that is, free of all Com- 
00 ſition. N (25 ˙ A 
If it was poſſible to conceive Infinite - 
dubſtances, limited to certain particular 
Kinds, it: might be truly ſaid, That the 
being infinitely perfe& in all Kinds, is 
infinitely greater than thoſe Infinites ; for 
beſides that it wou'd: equal every one of 
thoſe Infinites in their ſevetal Kinds, and 
„ vou'd ſurpaſs each of them, by being e- 
ing. qual to them altogether ; it wou'd more- 
cover have a ſupream Simplicity (Uncom- 
poundedneſs) which wou'd render it in- 
0g, Minitely more perfect than that whole 
per Collection of pretended Infinites. 
ind Beſides, each of thoſe ſubaltern Infi- 
in Wiites-wou'd be limited exactly, where its 
rue own kind was limited; and thereby make 
one Wit unequal to that Being, which is infi- 


nit, I nite in every kind. os 0 
te- Whoever ſays an Inequality between 
cry two Beings, 'doth- neceſſarily indicate, 
hat Wa particular Place, where the one doth 
int terminate, and the other doth not end; 
ho {ſo that it is a Contradiction to admit 
hin ¶ dvo unequal infinite Beings. : = 
can 


I can even nee — ſine Gi 
one only by its real Infinity, excludes ale 
Limit in all kind; and fills it ſelf-the 
whole Idea of an infinite Being: Beſides 
as I have already obſerv'd, No Infinity 
that was not ſimple, cou'd truly be ſled 
an Infinite: The want of an 18 an 
Imperfe&ion ; for between tM/] o 
fections, otherways equal, it is mot ore 
perfect to be entirely one, than to be 
compound; that is, than to be but 
a Collection of particular Beings. Ane 
it muſt be -own'd; that to be limi- 
ted is an Imperfection; therefore ſuch 2 
Im — foid-3 of Diviſibility is oppoſit voi 
to the Nature of the true Infinite, which Co 
has no Limits. It may be thought per- befe 
haps, that this is but a vain Subtlety; ¶ An 
but if Men will but ſincerely miſtruſt dus 
and lay aſide certain Prejudices, they u 
will eaſily be made ſenſible, That a com-: ¶ ine 
pound Infinite, Is infinite only by Name; I no 
and that it is actually and really limited io 
by the Imperfection of all diviſible Be- ¶ Fin 
ings, and can only be reduc'd to the U- nor 
nity of a particular kind. This will be 
more evident, by making ſome very ſim- N infit 
ple and very natural Suppoſitions com cel 
cerning thoſe pretended Infinites, in rea- Fate 
os no more than compound — it i 

we 
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Jive me a diviſihle Iafinite; it muſt 
aleceds have, an infinite Number of Parts 
* thelfaually. diſtinct from each other: Take 
Mway from it à Parcel as ſmall as you 
init pleaſe; as ſoon as it is taken off, I ask 
ilelhou, Whether that which remains is {till 
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a infinite Subſtance. or not? If it be not 
„ afinite, I maintain, That the Total be- 
ore the Removal of that ſmall Parcel 
vas not à true infinite Being: See here 
the Proof of it; No compound Finite, 
to which you had re: join d a very ſmall 
Parcel,: firſt taken from it, cou d become 
i Infinite by that Re- union; therefore it 
you'd remain Finite after the Re- union: 
onſequently it was a truly finite Being 
before. the Separation of that Parcel. 
yz And indeed, What can be more ridicu- 
ous, than to dare ſay, That the ſame 
whole, all, is ſometimes finite, and ſome- 
times inſinite, according as you either re- 
o it? What! Do the Infinite and the 
Be- ¶ Finite differ only for having that Atom 
be If on the contrary, that whole remains 
m · ¶ infinite, after you haye eut a {mall Par- 
a- Ware Infinites unequal. to each other; for 
gs, Nit is manifeſt, That this whole was big- 
ger 


_ 
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ger ben la near" — 0 
that Parcel. It is clearer than the Sin 
That the Removing of a Part cauſes 
leflening of the whole, in Proportion t 
the Bigels of that Part. Now it is 
compleat Abſurdity; to affirm, That the 
ſame Infinite, continuing always infinite! 
_ ſometimes | bigger,” and ſometit 5 
The Side from which yOu cut; of! 
Parcel, is viſibly ended, or limited where 
the Parcel was cut off. The Infinite is 
no longer an Infinite on that Side, ſinct 
it there findsa remarkable End: Th. 
Infinite is therefore ĩmaginary; and re 
ver can à diviſible Being prove a rei 
Infinite. Men having the Idea of the 
Infinite, have apply d it in a very im- 
proper Manner, and eontrary to the 
true Idea of it to all theſe Beings, whichtten 
they would give no Limits to in their 
Kind; but they have pot obſery d, That 
every Kind is in itſelf a Limit, and 
— Diviſibility being an Imperte 
ction, which is likewiſe a viſible Limit, 
doth exclude the true Infinite, which is 

a Being witheut Limits in Perfection. 
Being; Unity; Truth and Goodneſs, 
are the ſame Things; ſo that whatever 
is an infinite Being, is infinitely 9 wn 
nitely 
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Thence 1 ee Thac nocking is 
greater Contradiction than an Im . 
afinite,and conſequen 2 Limited One: 

Nothing more abſurd than an 2 — 
ich is not inficitely One: Nothing more 
conceivable than an Infinite Dirifible, ? 


"I 


1 ſeveral Parcels, whether; you call 
here bem Finite or Infinite. Thoſe Chime- 
e i eal Infinite Subſtances: may be imagin d 


y ſome gr oſs and unthi Feople, 
ut never "clay congeiy'd.” Ir is even 


17 8 
f 


j 

e neither the one nor the o 
ker could be a true Infinite. - Beſides, t 3 
ollection of thoſe two Infinites wo T 
Diviſible» and gonſequentiy Im perfect, 
mereas cach of them would be Dari 
ible- and Perfect in themſelves ; fo that 
ne ſingle Infinite would'prove more per- 
ect than the two together. If on the 
ontrary ve · did ſuppoſe, that the two 
din d together wou tbe more p erfe& 
han each of them ſeparately, - 23 
allow, That OE WO * degra 
ing of them. . ; 


ob Rn * 45 ene impoſ. 
le to canceiye more than one Infinite 
. one, IT ue and. ai. 
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at e.1t is 4 able of producing the 
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lentiful Craps. may perhap 
ered, 41 the. Allis. —— 
Een than the Power, . and that it i; 
2655 eater Pe rfe&ion. actually to operate 
to have only the Power of operating: 
3 e is > fallacious and to put 
it 
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99 1 
The Act Perfect the Paneer, and is the 
. But fee, api all be is 


ee e 

z Being: diſtinct from — 
2 winch. is the End and 3 
Action itſelf. In that Senſe, the End is 
the Fullneſs which, perfe&s the Power. 
an can affirm this ſeriouſſy. 
hocver fays pure Power ot 
nere Fower, means a ſimple Capacity 
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done e 1 Een 
' Pray-obſerve, - That. the fame Beivg 
nay at ry ſame E in Power for 
I dae ped n Act for ſome 
Nochers“ e hap dens 
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Action; but on the other haud it is ; Only i in 
lle, tor every thing i is yet to receive, ani 
ot which by its preſent Exiſtence it has 
only the bare Power or Capacity ro te- 
ceive it. N N. 4 248 5 
In this Sende i it is again manifeſt, That 
it is a greater Perfection to be 1d Ac, 
than only in  prfſe. .' But all this has no 
manner of Relation to the Power and 
the Act of particular Actions, Which 
Men are free to do, or not to do; and 
which ſometimes they are in the riglit to 
leave undone. For Example; I am not 
more perfect when I ſpeak. than when l 
do not ſpeak; it even happens oſten that 
Jam more perfect in dies Want than in 
ſpeaking... e Gifts 
The Perſection conſiſts in the | 
of doing that Action, to which I make 
no Addition by doing it; otherwiſe [ 
ſhould be 1 for not giving my 
ſelf a Perfection which was in my Power, 
as often as 1 remain ſilent out of Irn 
dence. r TUED 1 * fx 
It is true, that the Soul is always! in 
Action, it always at leaſt confufediſ 
knows ſome Truth or other, and in Pro- 
portion wills ſome good Action, but it 
is not neceſſitated to d any one particu 


lar Action before another. 1 


» * 
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It is not true, according to the foremen- 
tion d Example, That the Action of 
ſpeaking is in itſelf more perfect than the 
*Mimple Power of doing it. 
Ik it is no greater Perſection in Man 
1&yally to perform ſuch a thing than fim- 
ply to have the Power to perform it, 
This is yet more evidently plain in God; 
we muſt at leaſt own, That every Ope- 
tion of the Creature is a Modification 
of its own conferring. --It is true likewiſe 
to That it always operates, and conſe- 
not I quently always modifies itſelf, ſometimes 
en I one way, ſometimes another; but when 
that it chuſes, the beſt Operation that it gives 
n ia itſelf by that Choice, is the moſt perfect 
Modification. It is not ſo with God. 
wer zy his Infinite, Uncompounded and Im- 
ale nutable Being he is incapable of all Mo- 
e 1 difcations; tor a Modification would be 
m Limit; His Operation is nothing but 
den himſelf, without adding any thing to it. 
ru. H his Operation did add any thing to 
his Perfection, he would not be God: 
nor it would follow, That he would not 
au have of himſelf Infinite Perfection inde- 
£0" ¶ pendently of his Action out of himſelf 
tit In that Caſe his Operation without 
et: ff would be eſſential to his Godhead, and 
1 make part of it Moreover, His out- 
I 3 ward 
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ward Work,: which-is:no more than his 
Creature, if it could not be ſeparared 
from his fruitful Operation; that Work, 
I ſay, would be eſſential to his Infinite 
Perfection, arid conſequently to his God- 
head: We ſhould not 2 able to Conceive 
the one without the other; the one 
would not depend upon the other. The 
Creature would be eſſentiat to the Crea-· 
tor and be confounded and mix d with 
him. The Infinite Perfection could not 
be found but in that Total of God ope 
rating without, and in his Work. The 
Creature bein "neceſſary to the Creator 
himſelf, from Fis Eſſence, would ceaſe to 
be a Creature. We ſhould be oblig'd to 
place it in the ſame Rank wich che Per- 
tons of the holy Trinity and together 
with the Father; Son and 'Holy hoſt, 
male a Fourth Perſon of it. In that Caſe 
God ſhould be neceſſitated eternally to 
produce whatever he was capable to pro- 
duce moſt perfectly. He ſhould himſelſ 
be that — He: ſhould be no 
— * God, than as he was actually do- 
He never could be at Liberty 
not * it, it we did not conceive him 
to have Exiſtence, at leaſt one Moment 
before he began to produce. We ſhould 
un oblig te la _ 1 — tet lg 
to 
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to produce, that then he began to make 
himſelf perfect, and to become God. In 
2 Word, The Creature ſhould be ſo eſſen- 
tial to the Creator, that it Would be im- 

poſſible to make any real Diſtinction be- 
— them; and Men would be ac- 
cuſtomed not to ſeek for any other infi- 
nitely perfect Being, but that whole col- 
lective Body of Beings; called Creatures. 

What ſhall we de then not to fall in- 
to that monſttous Impiety? We muſt ſay, 
That God is not more perfect, when he 
doth operate out of himſelf than when 
he 30 not operate; becauſe he is al- 
ways- Almighty and mfinitely fruitful; 
eren when he is not less d A Exerciſe 

that fruitful Power. js 

— — we know that God i 1s” fler 
vit a Supream Liberty, of which ours 
is but a teeble Relemblites;: and 1 
Share. 

Thereby wehnowths Gretiwede which 
is due to the intirely free Gift of the 
Creation. Thereby we enter into the 
true Spirit and Meaning of the hol 
Seripture, which tells us, That God 
ſiniſh d his Work in ſeven Days: He did 
not do it at one ſimple Act, he did breal: 
off in the midſt of it; by little and! ttle, 
and different Degrees , did he bring. his 

14 Work 
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Work to his propos d Rnd +; * en 
every Day a new and particular Farm 
and in diſterent Tasks he gave it an In 
_ creaſe of Perfection. Every thing wa 
each Day found good and worthy of 
him, yet he made it ſtill better afterward, 
and more finiſh'd. Thereby he — 
much he was the Maſter of his whole 
Work, ſo as to give as much and as little 
Perfection as he ſhould think fit. He 
might have ſtopp'd his Hand after tiefe 
Production of a ſhapeleſs beap of Matter, Mine: 
and he was free to make out of that Maisper 
the Work full of Variety and Ornaments, ſWUn 
which it pleas'd him to make, and is Go 
calld The Luiverſe. ] 
Nothing therefore is more falle than St. 
What I hear - fame People ſay, to wit, I Th 
That the Order of Things, which is Hef 
himſelf, doth neceſſitate God to produce 
every thing which he was able to form, 
. perfect. This tends to 
prove, —— the actual Production of God 
is eternal, and eſſential to the Creator. 
This reaſoning would prove, That God 
could not with-hold himſelf in any thing 
when he Created the World, That he 
was no ways free to do it, but was for- iſ wa 
ced to make it ali at once, and even M 
to 9 it from all Eternity. It would 


thence 
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—— — 
eo the very bottom of his Work. Ac- 
vafcording to thar Principle it was neceffary 
won Fain of violating Order, and degra- 

ding himſelf, That he ſhould produce his 
Work, it in the fimpleſt man- 
fer. In a Word, H chis Principle holds true, 
Cod's Omniporence was exhauſted in a 
Moment. He cannot heneeforth-produce 
one ſimple Atom more; he is abſolutely 
neapable of adding: the leaſt Degree of 
perfection to the meaneſt Atom in the 
Univerſe, If any ching is inworthy-of | 
God, it is ſuch an Idea of him 
How much more nobleand juſtly doth 
St. Auſtin think about the. Godhead ? 
That Father imagines to himſelf Degrees 
of Perfection, either inſinitely aſcending 
or deſcending, which God beholds at 
one ſingle View. He ſees none, that 
doth not remain infinitely below his own 
ninĩte Perfection. He may riſe as high 
i he pleaſes in finiſhing ths. Flaw of his 
Work, his Work muſt always remain in- 
finitely: below him. He may deſcend 
as low: as he pleaſes, his Worb mut al- 
ways be good, perfect, according to its 
Meaſure, diſtinct from Nothingneſs, and 
worthy of Cams nan. — 
5 ng 
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fing, betwixt all thoſe infinite, Degrees ol | 
Perfection, doth call rin call Nothing: Ge 
neſs to become a Being, is hound. to No is 
ching, and calls all things. His infinite du- TI 
periority above his Work,. makes, that he wh 
can have no mannet of Occaſion for it: ¶ cy, 
The very Glory, which he draw from it, we 
is, as it. were, ſo accidental, That it I ; 
is within his own Pleaſure, aud che pute to 
Choice of his ill. . ſar 

He has been at. Liberty to e the ve 
World as ſoon. and as, late as he has cd 
thought fit; but the ſooneſt comes onlꝝ all no 

ter his Eternity, and the lateſt fe ſtill, tol-M hi 
100 d by that ſame, Eternity, which re · I cy 
Meas. entire and undivided. . m 

In a word, Whatſoever "HAI "ts had tr 
given to the Duration of the Univerſe, i 
it ſtil would have been W Finite 
in the Infinite 3 it would have been com- 
prehended and incloſed in the indiviſible 
IgG hee 1 2 

#114 Wr a the. Mari 7 
repreſents. that nk of the; Work 

429 e e Phe 5 
intirely epen pen aſure in I 4 
what degree to.fix it. In all things, ſays I ft 
that ancient Father, there is — but I 2 
the different Degrees of Exiſtence, be- b 
cauſe 20 Be, and rv bo perfect, is: the very i 
ſame thing. u 


auf. Nrrre rox. 179 
It is by thoſe different Degrees that 
God diverfifies. his Work: all that exiſts 
is good and perfect in à certain Kind. 
That which 7s Jef is leſs perfect; That 
which is more is more perfect; but whatſo- 
ever fr, in whatſoever low. Degree it be, is 
worthy of God, becauſe ithas a Being, and. 
there is occaſion for an Almighty Wiſdom 
to draw it out of Nothingneſs: At the 
ſame time every created Being, howſoe- 
yer perfect we conceive it, has but a limit- 
ed Degree of Exiſtence, to which it could 
not riſe but by the Almighty Wiſdom of 
him, who drew it out: of Nothing: Eve- 
ry Creature therefore finds itſelf in that 
middle Pofition, between thofe.twwo Ex- 
tremes in the Infinity of God himfelf. 
God ſees nothing that is not infinitely 
below himſelf. That r:finite Inferiority. 
of all Cteated Beings, of the higheſt and 
the loweſt Degrees, puts them all in 4 
ſort of Equality before his Eyes. Not one of 
them has that Superiority of Infinite Per- 
fection as to prove to God an invincible 
Argument why he ſhould _—_ it to 0- 
thers. At which Depree.of all he may 
ſtop, he always neeeffariſy ops at ſuch 
2 one that proves finite, and infinitely 
below himſelf, That infinite Inferiority 
is the xealon why no * Perfection 
| | &. CaR- 
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can have the Force of compelling him: 


and his Jufinite Superiority over all poſſible 


Perfection, is the very conſtituent Reaſon 
of this Liberty in chufing. See here, Sir, 
what I imagine to have learnt of St. 
Auſtiz, about the Liberty of God in the 
Production of his Works without himſelf. 
I wiſh I was at Liberty to diſcourſe with 
you more amply on all theſe Subjects, 
and I ſhould with much Pleaſure receive 
whatever you ſhould be ſo kind to impart 
to me: for Ido not queſtion but that 
you have deeply ſearch'd into them: But 
having under my Care a large Dioceſe 
upon the Frontiers, where the War does 
much increaſe our Troubles; enjoying but 
a weak State of Health ; and beiag be- 

ſides much taken up with my Controver- 
ſial Writings concerning Grace, I cannot 
allow my ſelf the Leiſure I could wiſh 
for meditating on Metaphyſicks. 
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RELIGION, and its 
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W ds my y Opinion 1 OK 
'G, fall Things te do: Firſt, To ſet 
085 * in as true à Li poſſible, 
the Fundamental Articles of 
Relig on, if yon fhould-entertain any 
— about thoſe; or mould feel in your 
ſelf a want of a lively and diſtin Per- 
ſwaſion of them. Secondly, To examine 
. I your Conſcience upon your. paſt Conduct. 
2 Thirdly, 
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Thirdly, To lay down to your ſelf the 
Plan of. a Chriſtian-like. Courſe of Life 
for the fatures > +7 


Nothing truly ſolid can be obje&ed + 
gainſt the Truths of Religion. A great 
Number of them, and thoſe the . moſt 
Fundamental,. are conformable to Rez- 
ſon. They are rejected only through 
Pride, a petulant Looſeneſs of the Mind, 
the Luxuriancy of the Paſſions, and the 
Fear of ſubmitting to, a Yoke too cum- 
berſome: For Example; it is. eaſy to 
perceive, That we have not made our 
{elves : That we have begun to be what 
we were not an hundred Years ago. 
That our Bodies, whoſe Frame and Mat- 
ter is full of Springs ſo aptly contriy'd, 
cannot but be the Work of. a marvellous 
Induſtry and Power. That the Univerſe 
diſcovers in all its Pafts,” rhe Art of the 
fupreme Maker who has form dit. That 
our weak Reaſon is every Moment 
tight within us by another ſuperior Rea 
fon, which we conſalt, and which re: 
bukes us; which we. cannot alter, be- 
eauſe it is unalterable; and which chan 
ges us, becauſe we have ocaſion for it · 
All Mer, in all Places, ask Advice of N 

was: >. 
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It returns an Anſwer- in Chime, as well as 
in Faxce or Amerie. It is not divided 
by communicating it ſelf. © What it-be# 
tows on me of its Rays, robs none of 
thoſe, who were already fill'd with it. 
It lends iv felt out every Moment wirh- 
out Meafare, and yet is never exhauſted. 
It is a Sun whoſe Light enlightens the 
Mind, as the viſible Sun does the Body. 
That Light is Eternal and Immeafurable: 
It comprehends all Times, as well as all 
Places. It is not my ſelf, fince it rebukes 
and corrects me, even contrary to my In- 
clination :' Confequently it ts a me, 
and above all ſueh weak and imperfect 
Men as J am. + Phat ſupreme Reaſon, 
which is the Rule of my own; That 
Wiſdom from which every wife Man re- 
ceives what he has; That ſuperior 
Spring of Light whenee we borrow all, 
is the very God we are looking for. He 
exiſts of himfel, und we have he Being 
but through him® He has made us like 
unto himſelf; that is, reaſonable Crea- 
tures 5 that we might know him as the 
Infinite 7rarh, and love him as the Im- 
menſo Goodueſs : That is, Religion; for 
Religion is Love. Te love God, and 
make other Men love him, is the Pra- 
dice of the moſt perlect Worſhip. God 


18 
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is our Father, we are his Children. The 
earthly Fathers are not ſuch Fathers as 
lie, they are the Shadow of him. We 
owe him our Knowledge, Life, Being, 
and all that we are. Shall we, who ab- 
hor Ingratitude ſo much from Man to 
ons, Glory upon our monſtrous . Ingrati- 
tude toward that Father, of whom we 
have received the Foundations of out 
Being? Shall we inceſſantly uſe the Gifts 
of his Love, to violate his Law, and to 
provoke him? Theſe are the Fundamen- 
tal Truths of Religion, whieh Reaſon 
it ſelf points out and comprehends. Re- 
ligion adds no more to our worldly Pro- 
bity, but che Comfort, but the doing 
out of Love, and Gratitude, - for our 
heavenly Father, hat Reaſon it ſelf re- 
quires of us: to do, for the Sake of Vir- 


2 - Ad. | 22 . * 
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ſome other Truths to us, Which are 
call d My ſteries and are incomprehe 


nſi- 
ble: But ought We to be ſurpiz d that 
Man, who knows neither the Springs of 
his own Body, which he uſes every Mo- 
which he cannot unravei to himſelf, 
* 

b N "Op , 
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God ? Shall we wonder that the Finite 
cannot equal nor exhauſt the Infinite? 
We might ſay, That Religion would 
not bear the Character of the Infinite, 
out of whoſe Boſom it proceeds, if it ſur- 
paſs d in nothing but our ſhort and feeble 
Underſtanding, It is worthy of God, 
and fitted to our Neceſſities, That our 
Reaſon ſhould be humbled and confound- 
ed by the over- bearing Authority of 


thole Myſteries we cannot penctrate 
Beſides, Religion offers us nothing 


but whar 1s conſonant to Reaſon, love- 
ly, moving, worthy of Admiration, in 
all rhat relates to the Sentiments it in- 
ſpires us with, and the moral Virtues 
it requires of us. The only Point capa- 
ble of making our Heart rebel, is the 
Obligation, of Loving God more than 
our ſelves, and to refer us intirely to 
him. But what is more juſt, than to 
return all to him from whom we receive 
all; and to return that ſelf to him, 
which we hold from him only? What is 
more unjuſt, on the contrary, than to be 
ſo backward in embracing ſo juſt and ſo 
reaſonable an Opinion? We muſt be 
ſtrangely deviated, and of a corrupt Na- 
ture, to rebel againſt ſo * #. ; 

2 — 
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 Sub-ordination. It is that blind, un- 
tam d, inſatiate and tyrannical Self- love, 
that covets all for it ſelf, renders us ido- 
latrous of our ſelves, which makes uy 
deſire to be the Centre of the whole 
World, and that God himſelf ſhouid 
ſerve no other turn than to flatter our 
vain Appetites. It is that which is the 
Antagoniſt of the Love of God. This 
is the deep Wound of our Heart. This 
is the great Prineiple of - Irreligion, 
When will Man do himſelf Juſtice? 
When will he take his own due Place? 
When will he ceaſe to love himſelf un- 
reaſonably, and but proportionably to 
what he is Love-worthy; and -ptefet 
to himſelf not- only God, who beats 
no Compariſon, bat beſides all pub- 
lick Advantage to the Society of o- 
ther Men, im perfect like himſeſf; Once 
more, This is the Total of Religion 
To know and te love God, That is the 
whole Man, as Solomon ſays. All the reſt 
does not truly belong to Man: It is no 
more than Man of 2 depraved, corrupt 
Nature, degraded from himſelf; Man 


loſing · all becauſe he would -fooliſhly ſe-· 


eure all to himſelf; and who goes a beg- 
_ Ping a falſe Happineſs from the Crea - 
ture, whilſt he deſpiſes the true — 
— nels 
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neſs which' the Creator offers him. What 
is put inthe Room of that infinite Good ? 
Shameful Pleaſure, a Phantom of Ho- 
nour; tlie Eſteem m very Men we 
deſpiſe.” 11 10, Wass 

When you halt Maus thus forrled: and 
wored he Principles of Religion in your 
Heart, it will be needful to examine 
your Confeienee, to a uy the Faults of 
| an ee on ICIS 

Harz. ot STONY ; 
17414; VS HL 

The fl — tobvärde Aber Exami- 
nation, is to put your ſelf in thoſe Diſ- 
politidns:you"owe- to God. Have you 
Mind to make a Man of Quality ſen- 
ſible, that he has committed Faults a- 
gainſt his worlaly Honour, in a Manner 
unworthy”! of his Birth? Begin with 
making him ſenfible of the noble 
and virtuous Sentiments, which Pro- 
bixy and Honour büght to inſpire 
Mm with; then will he have a moſt 
lipelF7Beriſe of the very feaſt Faults ot 
tar Kind he fh 5402 tommitted ; lie 
wil, make moſt bitter Reproaches to 
himſelf about ir, he will be aſhamed of 

it, and ſcarce admit of Comfort. That 
„e Image ber forry. for our Faults, we 
nul * printed in dur Hearts the 

0 
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of thoſe Virtues, which are directly the 
Oppoſite of thoſe Faults. Will you ex 
actly diſcern the Faults you have com- 
mitted againſt God? Begin with loving 
him. It is the Love of God that will 
enlighten you, and give you a lively Sor- 
row of your Ingratitude to that infinite 
Goodneſs. Ask of a Man who knows 
not God, and 1s indifferent towards him, 
in what he has offended him, you will 
find him groſsly ignorant of his Faults: 
He neither knows what God requires, 
nor in what Particular we can be war 
ting to him. It is Love only which 
gives us a nice Difcernment as $0 our 
Sins, Open your Eyes in a dark Place, 
you will perceive. nothing in the Air; 
but open them near a Window to the 
Rays of the Sun, you will diſcover even 
the leaſt Atoms. Learn therefore to know 
the Goodneſs of God, and all that is 
due to him. Bepin with loying him, 
and Love will perform that Search of 


your Conſcience, better than you can do. 


it your ſelf. Love, and that Love will 
be inſtead of Memory to you, to make 
you tender, and at the ſame time com- 
fortable Reproaches about every thing 
vou ever did againſt that very Love. 

Behold a lively and ſincere Return of 


Friend- 
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Fricndſlup between two People that had 
differ d, , nothing, eſcapes their Notice of 
what had cauſed the Rupture and Diſ- 
union of their Hearts. Lou will ask me, 
how any Body can give himſelf that Love 
which he does not 7 — chiefly - when it 
is concerning an unforeſeen; Object that 
zever filłd our Fancy? I anſwer, Sir, 
That you daily love things you do not 
ſee. Do yon ſee the Wiſdom of your 
friend ? Bo you, ſee his Sincerity, Cou- 
rage, Dilintereſtedneſs,.or. his Virtue? 
No! You cannot ſee thoſe Objects with 
the Eyes of the Body, yet you eſteem 
them, and you love them, ſo as to pre- 
er them in him to Riches, graceful 
Shape and Mein, and every thing that 

could, . greatly. pleaſe... the Eyes. Love 
God's Wiſdom: and. ſupreme-. Goodneſs, 
love the imperſect W iſdom and 
CIs of your Friend: If you cannot 
come up to the ſame Sort of — which 
jou. feel to ſenſible Objects; at leaſt, 
et your Will deſire to ptefer = to all 
other Beings, which is the ag 
tial Point of is Love. TE 1 
But. chis. very. Love is not in your 
kower, it docs not. depend. upon your 
ſelf to give it. you; u mult deſire it, 
ak in, wait: for it e ndeavour to merit 
it, 
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it, and think it a Misfortune to be with- 
out it. With St. Auſtin, you muſt ſay to 
God with an humble Heart, O antient, and 
yet always uewBeauty, have lnoum thee and lo- 
ved thee too late! O! How many Years have! 
loſt? Whom have I lived for, ſince I did 
not live for thee? The leſs you feel of that 
Love, the more you ought to entreat 
God to kindle it in your Heart. Tel 
bim, you deſire it with the ſame Eager- 
neſs, as a ſtarved Beggar prays for a Bit 
of Bread. O! How poor is my Heart! 
How it is reduced to Beggary! O thou, 
who art ſo lovely, and yet ſo little belo- 
ved, cauſe me to love thee, call back to 
its Centre my miſguided: Love: Lſe me 
to be familiarly converſant with thee: 
Draw me wholly to thee, that I may 
form a cordial Friendſhip with thee, who 
art the only true Friend. O God! What 
have: I not loved beſides thee! My 
Heart is worn out in the maſt vitious 
Paſſions. I am aſhamed of what 1 
have loved; and am yet more aſhamed 
of what have not loved. Till now my 
Food has been Naſtineſs and: Poiſon: I 
have ſcornfully rejected the heaven 


Bread I have deſpis d the Fountain ot 
Living Waters; Lhave dug my ſeli muddy 


aud un wholeſome Springs; I * 
| + 0 ; 0 - 
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[followed Falſchood, and have ſhut mine 


Eyes to Truth; I would: not fee the A- 
byſs of Perdition juſt gaping in my Way. 
O my God! Thou haſt not forgot him 
who was unmindful of thee? Thou haſt 
laved me, though I did not love thee; 
and haſt. had Compaſſion on my Errors. 
Thou feekeſt him who did ſhun thee, As 
ſdou as yau ſhall be thus ſincerely moved, 
every Particular of that Self- Examina- 
tion will become eaſy to you. The 
Shells, as it were, will at once drop 
from your Eyes: You will ſee through, 
with the piercing Eyes of Love, thoſe 
things vrhich no other Eyes can diſtin- 

iſh.; then you muſt ſtop a while in- 
iced of going on too faſt: Till then it 
would have been in vain to attempt ha- 
ſtening you forewards ; Self- Love would 
have kept you back, with a thouſand 
mem unworthy the Worſhip of 

As for the Detail of your Examinati- 


Won, it will not be difficult. Examine 


jour ſelf in your ſeveral political and 
civil Employments, as you are the Lord 
of a Mannor, the General of an Army, 
Maſter of your Servants, and a Man of 


Diſtinction and Quality in the World: 


have 


Then obſerve in what Points you 
. been 
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been wanting to Religion, by too 
bold Diſcourſes; to Charity, by ſpeal- 
ing things detrimental to your Neigh- 
bour; to Modeſty, by immodeſt Expreſ- 
fions; to Juſtice, by negleRing your Aft- 
fairs, and not paying your Debs. Re- 
member your groſs Paſſions, which per- 
haps have hurry d you along; your Neigh- 
bour, to whom you have given a bad 
Example, and of the Scandal you have 
occaſioned. When a Man has for a long 
time lived up to his predominant Paſſi- 
ons far from God, it is almoſt impoſſi- 
ble to re-mind every particular Action; 
but without that Detail it is enough ex- 
plained in a general Muſter, in accuſing 
one's ſelf of thoſe Vices, which have 
hone habitual for the Courſe of ſo many 

— 5 . 
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As to Futurity, it behoves you to re- 
gulate the Bottom of your Heart, to re- 
gulate your Conduct. Every one lives 
according to his Deſire. It is the Ob- 

ject of every one's Love, that determines 
and directs his Conduct. When you lo- 
ved nothing but your ſelf, and your 
Pleaſure, you trampled upon God. Lu- 
xury is become your God. You urged 
| on 
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on your Pleaſures even to Covetouſneſs, 


as St. Paul expreſſes himſelf; you were 


inſatiable of Senſualities as covetous 
Men ate of Money; by defiring to poſ- 
ſels your ſelf independently from God, 
to enjoy every thing without Meaſure, 
ron have loſt all; you have not truly 
poſſeſs d your ſelf, but only deliver d your 
ſeit up to the Tyranny ot your Poſſeſſi- 
ons, and have almoſt. entirely deſtroy'd 
your ſelf. What a Frenzy of Self. love is 
this! Return then, return to God, he 
waits for you, he invites you, and ex- 
tends his Arms to receive you: Hc loves 
you much more than you know how to 
love your ſelf. Conſult him in an hum- 
ble manner, to know of him what it is 
he requires of you. Say to him what 
St. Paul ſaid to him, with ſo much Hu- 
mility, at the inſtant of his Converſion, 
Lord, what wilt thou have me to do? 
When vou are vſed to Prayer, then 
with a deliberate and pious Aavice, male 
to your ſelf a Plan of an eaſy and fimple 
Life, which you may be able to hold on, 
and which may put you out of Danger 
of Relapſes. Chuſe ſuch Company as 
may be an Irdication of the Change 
work'd in your Heart. A true Friend 
of God can never chuſe to live with his 
R Enemies, 
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Enemies. The more he feels in his If 
Heart a taſte of the Humour and Con- "© 
verſation of the Libertines, the more he 
will ſhun them, for fear of relapſing with '* 
them into Libertiniſm. The leaſt Man 
can give to God, is to feel his Frailty; * 
to miſtruſt himſelf after ſo many fatal 
Experiments; It is to avoid that Dan- 
ger, which he ought to think himſel 
able to overcome. Make choice there- 
fore of ſueh Companions with whom 
you may love God, become leſs fond of 
this World, and find your ſolid Comfort 
in Virtue. Avoid Grimaces and affea- 
ing to be ſingular: Let your Piety be 


Simple, entirely directed towards all the . 
Duties of the Sphere you are in, and N 


nouriſh'd with that Courage, Conf- 
dence, and Peace, which are the Fruits © 
of a good Conſcience, and a ſincere U- T 
wales EV 575%" 0 
Regulate your Expences, take all the , 
Meaſures in your Power to make your - } 
. Creditors eaſy; conſider what good you . 
are able to do in the Place Where you © 


live ; how much you, can leflen Ine, ft 
gularities and Abuſes, and ſtand by and 
ſupport Juſtice and Religion. pl 

Chuſe ſuch Occupartons in the inter- 4 


val. of your Affairs as may be _ 
I 
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If you Read, chuſe uſeful Subjects; 


read Books, of, ſolid. Piety to comfort 
your Heart, and. good Hiſtorians to di- 
vert your. ſelf innocently, _ 
But what I requeſt. of you above all, 
is to retire into your Cloſet, the firſt half 
quarter of an Hour, every Morning, and 
the laſt at Night to be in a hearty and 
familiar; Converſation with your Gad. 
You. ask me, how you ſhall be able to 
compoſe a Prayer; never fear, but if 
you are heartily in earneſt, you will 
make añ excellent one. In what manner 
are you uſed to ſpeak to your Friends? 
Is half a quarter of an Hour's Converſa- 
the lf tion with a Friend tedious ? God is that 
andi faithful Friend whois not tired with your 
ng. Refuſals, whilſt all other Friends neglect 
you, becauſe you leave off to be a Part- 
U. ver of their Pleaſures. Tell him every 
Thing, hearken to him on all Accounts, 
re-enter often within your ſelf to find him 
there; The Kingdom f God is within your 
ſelf, ſays Jeſus Chriſt, We need not go 


ou . 

In far to fetch it, ſince it is ſo near to our 
TH ſelves. He will like any Thing; He de- 
ang} fires only your Heart, he wants no Com- 


pliments, nor your ſtudied or elegant 
Proteſtations pronounced with Heat or 
ul Paſſion, If your Imagination ſhould 

If "3 2 wander 
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wander and loſe it ſelf, return gently in. 
to the Preſence of God: Do not mak Life 
your ſelf uneaſy; do not make of Prayeii 
a Contention of the Mind; Do not loc re 
upon God as @ Maſter who is not to riſe 
be approach'd otherwiſe than with a for- ther 
mal Addreſs, and troubleſome Ceremo-ifl - 
ny. That Liberty and Familiarity 
which proceeds from Love, will never 
leſſen true Reſpe& and Obedience, 
Your Prayer will not be Perfect, till you 
be more familiarly converſant without 
Conſtraint with your true boſom Friend, 
than you are with all thoſe imperfe& 
Friends of the World. You ask me 
what Penance you muſt do for your 
Sins; I anſwer you what Feſus Chrift did 
to the Adultereſs; 7 will not condemn you, 
but take heed to fin no more. Yor chief 
Penance ought to be patiently bearing 
Afflictions, to be Crucified with Jeſus 
Chriſt; to looſen your ſelf from the Bon- 
dage of this painful, miſerable, frail Life, 
and make à Sæeriſice of it to God, if 
required, with an humble Courage. 
O che excellent Penance to hold one's ſelf 
under the Hand of God between Lite 
and Death ! Is it not repairing all the 
Faults of a paſt Life, ro be patient un- 
der Sufferings, and ready to lay W a 
- e ite, 
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Life, when it ſhall pleaſe God, of which 
jou had made ſo ill a Uſe. Theſe $7, 
1 the chief Things which I would ad- 
ſiſe you, to, I deſire you will receive 
them as the Marks of my being ſincerely 


—— 
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REMARKS 
OF THE 


TRANSLATOR; 
By way of | 


APPENDIX 


EE” Mad * * Gelebra- 
ted Author of Telemac bus, 
2} | (which may be called an excel- 
22] lent mirrour of true Politicks) 
is <ablitn'd on ſo ſolid a Foundation as 
never to be ſhaken, and is like to be read 
as long as Societies ſhall ſubſiſt in the 
Weſtern and Northern Parts. of the 

Globe. 
Whatever has flow d from his Pen and 
fercile 
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fertile Genius in Matters of Divinity or 


Philoſophy, (part of which has been com- 
municated to the Worid during his Life, 
part ſince his Deceaſe by his learn'd Ne- 


phew the,{bbirde Fenelon,) has met with 
ſo many Admirers abroad among the beſt 


Judges, that it would be a Loſs to Engliſh 


Performances of ſo great a Maſter. 
This Poſthumous Treatiſe, conſiſting 
of Five Letters on Subjects of the high- 
eſt Nature and Concern, is ſo curiouſl 


7 


wrought, and turns every Argument ſo 


much to the beſt Advantage, that al- 


though I do not admit of every thing 


therein laid down, I cannot but greatly 
commend and admire it. Both the Frote- 


- 


ſtant and Catholiek Reader will in a great 


meaſure find their Account in it. It ſeems 


as if the Author deſigned it for the Uſe of 
both, or atleaſt for thoſe called in Fance 
the New Converts: No Points of Contro- 
verſy being treated, but in ſucha man- 
ner, as not to give Offence toeither. 


5 
long Obſervation in the Body of the Book, 


and which requires an Addition, is, 


The chief Inſtance on that Subject, up- 
on which TI. have already made a puny ; 


where the Author treats of the Power of 


Judging in Matters of Faith, and againſt 
true Proteſtants; declares it not to be in e- 
very Chriſtian, but in what our Author 
calls the Chiuncn; which in his Stile means 


the General Aſſembly of the-Clergy in a-Coun- 


cil, of which the Gallicau Church owns, 


the Pope to be no more than the Mſcutb. 
The Reaſons gi ven by the Author, may, 
with equal Right, be employ d by all e- 
Rabliſh'd Religions and Churches all o- 
ver the World; which may as legally 
claim a blind Submiſſion from the Illite- 
rate: Even the Turkih Clergy, the Chineſe 
and Ame ican Prieſts may demand the ſame, 
and it is im poſſible to make any good An- 


ſwxers to their Pretenſions, if the Archbi- . 


ſhop's Reaſons be valid. It is unjuſt to re- 
quire the Illiterate amongſt them, that they 
ſhould miſtruſt their Leaders, and hearken 
to Chriſtian Miſſionaries, who may be 
Knaves and Seducers, for what they can 
know to the contrary; and conſequently, 
without freſh convincing Miracies to 
convert their Clergy firſt, it will be not 
only vain, but unjuſt, to attempt the bring- 
ing thoſe Nations over to Chriſtianity. 


H. As 
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nions concerning Divine Love, the Reader 
muſt not be ſurprized to meet many Paſ- 
ages inſiſting too mueh on that Difintereſt- 
edneſs of which Man is generally incapa- 
ble, and which h. Guſtel doth not requrres 
ſmee Rewards and: Punifhments in the next 
World are conſtantly propos d as Mo- 
tives to ineite Men to Virtue, and deter 
them from Vice, differing in that Parti- 
cular from the Law of Moſes, which 
ſeem d to propoſe more temporal Bleſſings 
to its Obſervers. Ic was partly on the 
Account of this Doctrine, that our great 
Author ſuffer d Perſecution, being ba- 
niſh'd and confin'd to his Dioceſe, and 
cenſur d by Rome; though it is the gene- 
ral Opinion, That it was more on ac- 
count of his Telemachus he ſuffer d; Leuis 
the XIV. being told it was nee en 
his nn 2 


31 E 
F hoagh the Author deſi igns them only 
a Table of Contents, and barely to men- 
tion the Heads of his Arguments, ſo as. 
to be apprehended, as he lays, bythe moſt 


Witerate ; yet in my Opinion he has Hot 
5 | only- 


2 Priuate Tbeng bi? 
only urged them in ſuch a manner as to 
make them Food only for grown Philoſo- 
phers, but has adorn d them beſides with 
ſo many Rhetorical Eigures, as if his De- 
ſign had been not #0 convince, but to ſur prize 
and over - reach the Underſtanding, by mov- 
ing the Paſſions 3 which is laudable or at N wh 
leaſt pardonable in a Pulpit, hut nat ex- | the 
euſable, in a Letter to a great Man, whom I dif 
he owns Maſter of the Subjeſt. lf 


rn daes OY HOY wh 

The ſecond Letter contains Argu- on 
Exiſtence was prov'd. at large in the / firſt, ſte 
ought to be-worſhipp'd : His Pure Love ſl he 
comes again upon the Stage; his Zeal I fri 
for that Notion makes him not perceive 
that it is every way beyond the reach of 
the Illiterate, and will never make many 
Proſelites, although he could ſet the 
Truth of it in a very clear Light. He 
propoſed to treat his. Subject ſo as to be 
underſtood by the Weakeſt, and yet re- 
{train the bold Criticiſms of the Learn- 
ed, to embrace the two Extreams of 
human kind; but he often forgets the 
firſt, and ſeems only to write for the ſa- 
gacious part of the World: but this is 
r T <1 
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Our Author ſeems to forget himſelf 
more, in that part of this ſecond Letter, 
where he is proving” the | Immortality of 
the Soul: For though it ſeems beyond 
diſpute, That the Mortality or Annihilation 
of the Soul cannot be proved | from Rea ſon 5 
whether we allow it material or immate- 
rial in a certain Senſe : It was incumbent 
gu- on the Author himſelf to prove from Rea- 
e fon, That the Soul is Immortal : But in- 
/, ſtead of thar, ſetting the Philoſopher aſide, 
ve he puts on the Chriſtian Divine, appeals 
cal from Reaſon to Scripture, whoſe Antho- 


Ve I rity he knows is rejected by Unbelievers, 


nore to be imputed to the Nature of his 


. 


of ¶ and thoſe for whoſe Sake ' he writes. 


ny He ought in Prudence, to have wrote a 
he Chapter on purpoſe to aſſert the Truth 
ic ¶ of that Revelation contained in the holy 


de Scriptures, to which he ſubmits, becauſe 


be believes in them, and which he knew 
that Heathens, Turks, and Atheiſts wholly, 


of and the Jeus in part, do disbelieve. 1 


cannot difown but our Author endea- 
vours at it occaſionally; But his argu- 
ments, which ought to be grounded on 
undeniable Facts, are on the contrary 


| IF i built 


204 Private Thangbts: = 


built upon ſuch as are either diſputable & 


flatly denied by thoſe, who. in them very 


Books have been called The Guardians of 


phec ies of the Old Teſtament. The 
Miracles, he mentions in general Terms, 
as Proofs of the Divinity of the Books. 
of the New Teſtament," ſhould have been 
mention'd in part cular, and ſuch that no 
Body might have Reaſon to think them 
_ equally ſpurious. with ſome, which are 
pretended to be done in latter times, or 
in our own. Days: In ſhort, he ſhould 
not have contented: himſelf with decla- 
ming in a pathetical Strain; That the 
Books of #he New Teſtament. haue changed 
the Face of the Ekrth, have peopled Deſarts 
with ſuch. Solitaries as have been Angels in 
mortal Bodies, have cauſed the moſt ardubus 
and amiable Virtues to flouriſh in the miſt 
impious and corrupt part of the World, and 
- have perſuaded Man, Idolatrous of himſelf, 
to account himſelf for nothing, aud ouly to love 
un inuifible Being, To confute which J 
call upon all that have read Hiſtory, and 
are acquainted with the Methods uſed to 
propagate Chriſtianity in general, or what 
the ſtrongeſt fide always call Orthodoxy 
in particular; eſpecially within theſe 
we laſt Centuries in South and North A- 

me rica. 
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Hiſtory of Peru, who was a Convert to 


Chriſtianity, of the ſtanding of two 
Generations, and endeavours to put 
the beſt Conſtruction on moſt Actions of 
thoſe Spaniurde, who by their Artifices 


and Cruelties ſubdued the Royal Yncas of 


Beru, ſaith enough to evince, That the 
Covetouſneſs and Cruelty of the Spaniards, 
ſupported by the Engines and Arts of War, 
unknown to thoſe Nations, had a greater Share 
in converting thoſe Mreicher to Chriſtanity 
than the New Teſtament,” or any Miracles 
done to confirm the' Contents thereof. It was 
with them that the Canon Law was the 
beſt Argument, they being ſo much frigh- 
tend and amazed at Fire-Arms, never 
ſeen nor heard of by them before, that 
they took the Spaniards for a new Sett of 
Children of the Sun, who ſhew'd thei 

Origin by their Thunderbolts 

As to the Change in the Morals and 
Self- Love of Men, which he attributes 
to the Goſpel; I, again appeal to Hiſtory 
and Experience: let Travellers impar- 
tially relate what they know, and it will 
be erident, That the Morals of the Turks, 
Chineſe, and unconverted Americans, are 
every way as good, and in ſeveral Parti- 
culars better, than thoſe of ' Chriſtian 
5 6 Countries, 


&S 


Countries, if you except » thoſe Caſes 


where they are miſled by their Superſti- 


— and Idolatry. Do not Chriftians 
excel in all the deſtruQive and circum- 


venting Arts of War and Peace? Who is 
more ingenious than they in Political Af- 
place of the Gaſpel. What Nations have 
found it neceſſary to make to many Laws 


to preſerve Order in their Societies, and 


yet have ſo many more Ways to elude thoſe 


aws than Chriſtian Nations? 
As to the renouncing of Self- Love and 


the loving of God inſtead of it, Ion it 
would be: a Doctrine peculiar to Chriſtia- 


nity, it the New Teſtament did com- 
mand it in the Senſe which our Author 


ſufficiently warned the contrar. 


In the ¶ſih Article of this ſecond Let- 
ter, our Author ſays in poſitive Terms, 
That the Body has no Occafion for the Thoughts 
of the Soul to be moved. Some People do 
not ſcruple to own this to be true, of all 
the bodily: Motions of Thinking Beings; 
but no Man can deny. it of the mix'd Ope- 
rations in the Body, ſuch as the Circu'a- 
tion of the Biood,and Refpiration, which 


ate; 


urges ſo often, and ot which we have 


. 


rr. 1 
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is awake; 
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are in a Manner Involuntary, and proceed 

„ Sleep as whilſt Man 
54 


not quite aboliſn'd in 
Apoplexies or the like Diſeaſes, though 
all the Sences be for that time in a fore d 
Inatt ion, oevaſion d by a mere Corporeal 
and Mechanical Cauſe; ſuch as the Ob- 
ſtruction of the Nerves in the Cerebrum, 
through which the Animal Spirits cannot 
cireulate, and, as uſual, be convey d to 
the ſeveral Ramiſications taking their 
riſe from it, whilſt the Cerebellum, whence 
the Nerves communicate and carry Spirits 
to the Heart and Lungs, is in its Natu- 
ral State, and free from Obſtructions. 

But the Second Aſſertion, viz. That the 
Sorel has na need of the Motions of the Body 
to Think, is not onlybegging the Oueftion, and 
before-hand affirming, That the Soul is a 
Being ſeparately Exiſtent from the Body, but 
it 1s contradicted by ſelf-evident Argu- 
ments and Experience. What Signs of a 
Soul, I pray, in Infants, or of what Uſe 
is the Soul to them? Is there any Opera- 


tion perform d by them, that deſerves to 


be called a Thought, or (which is the ſame 
thing) which argues them to Think? Do 
not thoſe Operations or Thought-like Acti- 
ons viſibly improve in them, in Proporti- 
on as their Bodies and bodily Organs ad- 

vance 
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vance in Strength and Perfe&ion, Is it 
not too common to ſee Children brought 
into an utter Incapacity of ever Think- 
ing, either by Fits in their tender Infancy, 
or by a {queeze upon the weak Skull at 
the time of their Birth? Doth not Expe- 


rience ſhew, that if Families for ſeveral 


Generations ſucceſſively inter-marry, 


that there will not only be a great Reſem- 


blance of Features and Shapes, but a 


Likeneſs alſo in their Underſtandings and 


Paſſions? Witneſs the Jews to this Day 
diſpers d over the Face of the Earth. A 
Truth ſo evident that many Divines have 
not ſerupled to affirm, That the Soul is 
begotten ex traduce by the Parents as well as 


the Body. To conclude this Argument; 


What is more obvious than to ſee the 
Thinking Faculty debaſed in Feavers, and 
and even annihilated for a while in Apo- 
plexies, and ſeveral other Diſeaſes of the 
Brain, ſo as even to loſe for ever the Me- 
mory of all precedent Actions and for- 
mer Times. It is plain what Conſe- 
quence may hence be drawn againſt our 
Author, and I leave it therefore to the 
Reader himſelt to doo 


VII. 
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1 have. thou ght that tha 
Author of Telemachus — have: ſaid, 
That the Aﬀer tors of the Doc line of Neceſſity 


ought to be puniſh'd. by the Civil Magiſtrate, 
inflead of being alen to debate it in the Uni- 


verfities and Schools. I would fain ask any 


Zcalot, hat Harm diſputing about Li- 
berty and Neceſſity can do either to Re- 
ligion or the State? And vhat Subject 
has been at all times more debated among 
Divines, though perhaps not by that ve- 
ry Title? What was the Ground of the. 
Diſpute between thoſe called Orthodox 
and the Pelagiaus and Semi pelagians many 
Ages ago? between the Remonſtrants and. 
Contra-Remonſtraus in Holland at the fa- 
mous Synod of Dort; and between the 
Janſeniſts, Moliniſts and Jeſuits in our very 
Author's Days? Was he pleas d at the 
Treatment of the Fanſeniſts ? 1 ſuppeſe 
there may be about one in a thouſand in 
every Nation, who will ſeriouſly enquire. 
into this Subject, and know how to draw 
Conſequences from either; yet as they 
cannot avoid expreſſing themſelves in Phi- 
lolophical Terms, according to the Na- 
ture of the Subject, which is very abſtruſe, 
it follows, That neither Religion nor the 
Clergy 
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Clergy can loſe any thing by the Debate. 


Wby then, to urge the Civil Power, to 
intermeddle with the Studies of a ſmall 
Number of Philoſophers, who common» 
ly have no other View than the Satisfa- 
Gion of examining a dark Subject as far as 
they are able? Did not the Archbiſhop of 
Cambray think it hard, when he was ba- 
niſh'd the Court and cenſur'd by Rome, 
for his Favourite Opinion of Divine Love, 
which in its Conſequences is certainly 
more deſtructive of Morality than what 
he ſo ſeverely cenſures? Certainly he was: 
He ought therefore to have known, That 
Perſecution. is allowable, neither in Religion 
nor true Politicks, au the Account of no Opi- 
unions what ſaever, provided they do not neceſ- 
Jarily tend to the Subverfion or very great Diſ 
turbance of Societies. The only Excuſe, 
and that is not a very good one, I can 
think of for our Author, is, that Cicero 
came in his way, and he had juſt then 


= £ 


an itch to quote him. 
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In the Third Letter, our Author is 
very diffuſe, in endeavouring to prove, 
That u0 ſort of Motion, can at any Time 
cauſe 2a not- thinking Being to become a 
Thinking One; and thus concludes, Dares 


any 


res 
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mechanically, all the Motions and 
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any one ſay, That there is a Degree of Fer- 
mentation, and a fe d Moment of Time, 
when a peculiar heap of Matter has neither 
Underſtanding nor Will; but that there is oc- 
cafion for one Taft Degree of "Fermentation 
more, and that on the very next inſtant, 
That heap of Matter will on a ſudden begin 
to Judge, to will, and 10 ſay to it ſelf, I b. 
lieve, and I will. I anſwer, yes. For 
ſuppoling, The firſt Cauſe of all Motion to 
be Cod; The fecond Cauſes, which are 
Matter it ſelf, perform g but 

ra- 
rations, which end in all the Productions 
in the Univerſe; of Minerals, Plants, 
Animals, and Man himſelf. In ſhort, 
a not- thinking Being, ſuch as the Seed of 
the Male, or the Ovum of the Female, 
or both, being put in fuch Circumſtan- 
ſtances, as from Anatomy we learn they 
are, is the mechanical, though ignorant 
Cauſe of the Embryo, which becomes a 
Fetus, then an Infant, and, as I faid a- 
bove, when all his Organs are come to 
2 ſufficient Degree of Strength, Propor- 
tion and Perfection, it begins at à certain 
Moment, unknown to. us, and to it ſelf, 
to be capable of Thinking ; forming at firſt 
very ſimple, but by Neger more and 
e N 
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more compound Ideas, aſcending from thoſe 
Y of ST to thoſe OOO tens 


* Befote our Amd t into the Ar- 
gument, concerning the Nature of an 
hifinite, and the Liberty of God to Cre- 
ate, or not Create; he expreſſes himſelf 
thus, J begin immediately with ſtopping ſhort 
in a Philoſophical Debate, as ſoon as I meet 
with a Point of Faith, that mtradith ſome 
Philoſophical Thought, which, am temp- 
zed to Ke ont Without befitating | in tbe 
leaſt, 1 prefer God's Reaſon to mine, and 
the + uſe T can make of my ſmall Under- 
ſtanding, 7s to give it wp to his Authority: 
So that without bearkning to my ſelf, I on- 
ly give ear to that Revelation which the 
Church hands down to me, and 1 oo: all 
that the Church bids me deny. 
mulſt again take Leave to obſerve, That 
this way of Reaſoning will not do With 
Unbelievers, and is needleſs to ſuch Be- 
lievers who have an equal Veneration 
for Traditions, as for the Sctiptures and 
Revelation: Beſides, This may indeed 
ſhield our Author from the Imputation of 
believing nothing but what his Reaſon cou d 
attain to; but the famous Bayle was never 
belier d, when he made tlie ſame Decla- 

ration, 


le 
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ration, pretending to ſubmit all his Phi- 
loſophy to the Authority, of the Huod of 
Dort But to come nearer to the Argu- 
ment; It is moſt certain, That Revela- 
tion cannot deceive; but before we can 
build upon it, muſt we not uſe our Rea- 
ſon to prove that Revelation? Doth not 
our Author own, that to admit of a Re- 
velation without good and ſure Proofs is 
a mere Fanaticiſm ? Therefore, if Re- 
yelation is to be prov'd from Reaſon, it 
is evident, that we ſuppoſe, That true and 
ſound Reaſon can no more deceive, than R. 
velation it felf ; conſequently, they are ne- 
ver to be mention'd as two Oppoſites : Be- 
ſides, after we have made our ſelves fure, 
That God has reveal'd himſelf to Man, 
we muſt moreover make our ſelves ſure 
of the Senſe of that Revelation, which 
again requires Reaſoning. If the Church 
ſhou'd give to Revelation a Senſe quite 
contrary to Reaſon, Muſt we in that Caſe 
believe the Church? No to be ſure; 
ſince the Reaſons to move us to give 
our Aſſent to the Determinations of the 
Church cannot be weighticr than what 
we are evidently taught by ſound Rea - 
ſon, upon which in the End we maſt 
confeſs that all is grounded: fo that we 
muſt indeed allow, That we are under 

i an 
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.an Obligation to ſubmit to God's Reaſon; 
but ſince Human Reaſon is deriv'd from 
t, thoſe tuo Reaſous can never be oppoſite ty 
each other : If we ſeem to meet with a 
Contradiction, it is certainly becauſe we 
attribute ſomething, either to the one or 
the other, which in good Logick we 
ſhou'd not. 1 of 


8 X A 


Our Author, at the Concluſion of his 
Argument about God's Liberty to Cre- 
ate, or not Create, ſpeaks thus, The Glo- 
ry of God, from the Creation, was accidental; 
which, if it means any Thing at all, is 
as if he had ſaid, That ſince God was in- 
tirely free to Create, or not to Create; 
ſince the Ballance was in Equilibrio, 
when either was put in the Scale; and 
that the Scale for Creating, did by mere 
accident out-weigh the other for not Cre- 
ating ; conſequently, The Glory which 
God has gain'd and propos'd to himſelf 
by Creating, was alſo Accidental; which 
Glory God had not acquir'd, if the Bal. 
lance for not Creating, had accidentally 
over-pois d that which was for Crear 

ting. „„ 7 OR bg 
But, ſaith our Author, I was the mere 
Choice of his Will; he was not fore d from 
| | any 


.can be in the Choice of two 1 
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any Conſideration whatever, to prefer 


the one before the other; he was as 
much unbyaſs das any intelligent Being 
| that 
are like each other in all poffible and ap- 
parent Circumſtances, according to the 


Proverb, Ouum ovuo non eft fimilins. 


To ſtrengthen which Concluſion, he 
adds, That God's infinite Superiority above 
his Worb, is the Cauſe, why he has no Man- 


ner of Occafion for his Mort: That is to ſay, 


God had been equally perfect, equally 
happy, equally infinite, wirbout that Ao- 


ceſſion of Glory: as he has fince been with 


it : Yet ſaith the Author, His Will did 
chaſe to make that Addition of being a 


Glorious God to his other Attributes. 


For the Eſteem I bear to the Author's 
Memory, I wifh T could find out a 
Way to clear him of Contrradiction: 
For, if at any time God was wot à glo- 
rious God, either, to be a glorious God is 
hat a mere Sound; in which Caſe, Reye- 
lation would not have declared, That 
God is fo far jealous of his Glory, as to 
damn eternally ſuch as ſhould give his 
Glory to another: Or, To be a glorious 
God is ſomething Real. It ſomething Real, . 
the Infinite, Perfect Being, could never 
be without it; conſequently, it was not 

| an 
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an accidental Attribute, but a neceſſary one, 
a very Conſtituent of his Divinity; con- 
ſequently, God was always under a Neceſſi- 
xy of being a glorious God, &tc. It will avail 
but little, to ſay i in this Caſe, That God 
had it always in his Power to make 
himſelf glorious,” whenevever he ſhould ] 
pleaſe ; ſince it was.alſo accidental, whe- a £ 
ther he would ever. pleaſe to make that ¶ ou 
Tranſition a poſſe ad eſſe; the Difficulty ¶ tick 
remains the ſame. If it is anſwered, Tr 
That we muſt not judge of the- Actions IIc 
of God by the ſame Rule, as we judge wh 
of our own; that may in ſome Meaſure I dat 
be granted: But it is as true, That we chi 
malt not affirm contradictory things of ſto | 
God, or ſpeak of him in an unintelligi- Yall \ 
ble Jargon; fince all our Ideas are only mai 
right, as they are fam Copies of his Inies 
own, and only wrong, as they n Cor 


from the Original. aga, 
Io end this Argument, I beg Leave min 
only to ask this Queſtion. to b 


ls it very eaſy to any one, To conceive eutio 
a Being Almighty, aud All Good, who ſbeuld 
ne ver, during all Eternity, male Uſe of bis 
Power, and never Create. * thing to com- 
municate his Goodneſs to 

And is it not mich more commenda- 


ble, to wave all theſe Queſtions, as too 


much 


mich beyond the Reach of the Multi- 
jade, | minding chiefly the Practical Du- 


ties of Religion, which are of an Eternal 


It would have been eaſy to have made 

a greater Number of Obſervations, with- 
out ſeeming to affect the Name of a Cri- 
tick: But as the Excellence of this ſmall 
T reatife is infinitely beyond its Defect, 
| conclude. with only this ſmall Addition, 
which I take to he the higheſt Commen- 
dation, That through the whole, and 
chiefly at the very latter End, he feems 
to have dictated to the _ of Bangor, 
all which that great and good Man doth 
maintain, about Ecclefiafticat Ceremo- . 
nies, about Prayers, and the effential 
Conſtituent of true Religion (Sincerity,) 
againſt a Pack of hypocritical, double- 
minded, and ambitious Prieſts, who ſeem 
to breath e nothing but Popery and Perſe- 
eution. — l 
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POSTSCRIPT 


r 40 147-569 LT 


Uns writ gro the Abbot 2 . 
Sr ecariſe was publiſhing 
in Engliſh, I fr he would be pleas d 
to communicate to us whatever Memoirs 
he ſhould be able or pleaſed to collect, rela- 
ting to the Life of his Uncle, the Arch-Bi- 
ſhop of Cambray, and in partichlar to this 
Treatiſe, He ſent me the following Let- 
ter; of which you have here the Tranſla- 
tion, as the Original is in my Cuſtody. 
If the Abbot makes his Promiſe — 
good, the Publick thall not fail of N 
it e | 
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1 705 = not - miſtaken, Sir, ** 
e 7275 to me, who 
* am * eie the Nephews, and of 
the Name of the late Arch-Biſhop of 
«© Cambray, and have been. continually 
«. with- him for the Space of two and 
twenty: Years... It will be a great Plea- 
« ſure to me, Sir, to truſt into ſuch good 
Hands as vals whatever may de ca- 
« 'pable of perpetuating the Memory of 

© ſo dear an Uncle; to whom. it is glo- 
« rious, that a Nation ſo wiſe, fo witty, ſd 
ng if wel, conſtitutes, and ſo learned as the 
© Engliſh are, none him both in 
« his Life-time, and ſince Hs Deceaſe. 

e have been 4 Witneſs of what the il- 

* luſtrioug: Aan to ſhow 
him, how. much Motel, and all that 

« were tk fim, ed anc loved the 


«© But n he fo C 
” bray, whi h tv. Abode and 


4 * Settlement, all Ftin do, is to —_ the 
ar- 
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%% To Dr. Delicoſte: 


e Marqueſs de Fenelon, my Brother, to 


o 


e furniſh you with whatever Inſtry- 
% &ions he ſhall be able; When I ar- 
«© rive at Cambray, Tl try if I can get 
« Materials together for a ſixth Letter 
« as an. Appendix to. this Treatiſe; 
« wherein I ſhall be extreamly glad to 
< repeat. to you how much I am, 


An 
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